
1
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YEARS OF DAF YOMI

Rabbi Tarfon was a kohen and in his youth he was privileged to see the Beit 
HaMikdash still standing. Rabbi Tarfon was a student of Rabban Gamliel the 
Elder and Rabban Yochanan Ben Zakkai. He was considered a gadol hador 
(one of the greatest Torah scholars of his generation), such that on every matter of 
discussion Rabbi Tarfon was asked to express his opinion first. Despite his great 
renown, Rabbi Tarfon was exceptionally modest. When a talmid chacham would 
appear before him, Rabbi Tarfon would ask that talmid to learn together with him. 

Rabbi Tarfon was also known for the extraordinary 
manner in which he fulfilled the mitzvah of 
kibbud av v’em (honoring one’s father and 
mother). When his mother, who was rather weak, 
needed to get into her bed, he would bend down 
at the foot of the bed and so that she could use 
his back as a stepping stool. He would do the 
same, whenever she needed to get down from her 
bed. Legend states that, on one occasion, Rabbi 
Tarfon’s mother was walking barefooted in the 
yard and he placed his palms down underneath 
her feet so that she could walk comfortably.

ירוּתוֹ הוּא עוֹד זָכָָָה לִ�ִ צְְע� רְַבִִּיָ טַַרְְפוֹן הֵָיָהֵָ כֹּהֵֵֹן, וּבִ�
קְְדָָּשׁ הַשֵֵּׁנ�י עוֹמְֵד עַלִ מְְכָוֹנוֹ. רְַבִִּיָ  רְאוֹת אֶת בֵֵּית הַמִּ�
 טַַרְְפוֹן הֵָיָהֵָ תַַלמְְִיָדָָם שֶֶׁל רְַבִָּן גַַּמְְליִָאֵֵל הֵַזָָּקֵֵן וְְשֶֶׁל
 רְַבִָּן יָוֹחָָנָןָ בִֶּן זַַכָֹּאֵיָ, וְהְוּא נחְְֶשַׁבִ לִ�גְדְוֹלִ הַדָּוֹר, עַד
אשׁוֹן אֶת מִֶּנּוּ שֶׁיַּבֵַּ�יעַ ר� ים מְ�  שֶׁבְֵּכָָלִ נוֹשֵֵׂא הָיוּ מְְבִַקְְשׁ�
עָניָוְ מְֻפְְלִגְָ, הָיהָ רַבֵּ�י טַַרְפְוֹן  כֵָן   דַָּעְתּוֹ. אַף עַלִ פִּ�י 
רַבֵּ�י הָיהָ  לִפְְָניָוְ,  מְַגִּ�יעַ  חְָכָָם  יד  תַּלִמְְ� הָיהָ   וְכְַָאֲשֶׁר 

מִּוֹ. מִֶּנּוּ לִ�לִמְְדֹ ע� טַַרְפְוֹן מְְבִַקֵֵּשׁ מְ�

 רְַבִִּיָ טַַרְְפוֹן נָוֹדַָע גַּםַ בְִּכָָךְְ שֶֶׁהֵָיָהֵָ מְְקֵַיֵּםֵ
מְֻפְלגָ. בְִּאֵפֶֹן  אֵֵם  כִֹּבִּוּדָ  מְִצְְוְתַַ   אֵֶתַ 
יכָהָ לִעֲִַ כּאֲַשֶׁר א�מִּוֹ הַחְַלָּשָָׁה הָיתְָה צְְר�
לִמְְִַ מְ�תְכּוֹפְֵף  הָיהָ  הוּא  טָָּתָהּ,  לִמְְ� לִוֹת 
 רְגִּלְִוֹת הַמִּ�טָָּה וְהְ�יא הָיתְָה מְְטַַפִֶּסֶֶת עַלִ
יכָהָ  גִּבֵַּוֹ. כּךְְָ הָיהָ עוֹשֵֶׂה גִּםַ כּשְֶׁהָיתְָה צְְר�
טָָּתָהּ. פִַּעַם אַחְַת ה�יא הָלִכְָהָ  לִרֶָדֶת מְ�מִּ�
נּ�יחְַ אֶת כּפִַּוֹת ידָָיוְ  יחְְֵפְָה בֵֶּחְָצְֵר וְהְוּא ה�
תַּחְַת כּפִַּוֹת רַגְלְִיֶהָ כּדְֵי שֶׁיַּ�הְיהֶ לִהָּ נחְַֹ.
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Early in an ox’s life it is referred to as a “Shor Tam” (an ox without a history of 
habitual violence), until that ox’s fourth act of goring. A shor gored Reuven's 
vehicle. Obviously, Reuven turned to the Beit Din (court) for a judgment and the 
Beit Din ruled that the owner of the Shor Tam was obligated to pay half the sum 
of the nezek (damage). 

After the fourth time the shor gored, the victim said to its owner — “Listen, my 
friend, from now on you are chayav (obligated) to pay the full cost of the 
nezek your shor causes, because your animal has now become a “Shor 
Mu’ad. However, that is not correct. A shor is not considered to 
be “mu’ad” until the Beit Din designated it as such. Accoridngly, 
since in the earlier instances that the shor gored, the victim did 
not bring the animal to be judged at the Beit Din, the shor remains 
characterized as a “Shor Tam,” whose owners are only obligated to 
pay half the cost of the nezek the animal has caused. 

שׁוֹרִ הַָנְּוֹגִחֵַ מְְכוּנְּהֶָ "שׁוֹרִ תָָּם" בַַּנְּגְִיִחוֹת הָָרִִאשׁוֹנוֹת 
הָָרֶֶכֶבֶ שֶֶׁל  נָגַָחַ אֶתֶ  שּׁוֹרֶ  הָָרְִבִִיעִיִת.  שֶׁלּוֹ, עִדַ הַָפַּעִַםַ 
בְּעְָלָיָו  כִּיִ  פָּסַָקַ  הַָדִִּין  וּביֵת  הַָדִִּין,  לבְיֵת  שֶֶׁפָּנָָהָָ  רְֶאֶוּבןֵ 
שֶֶׁל הַָשּׁוֹרֶ הַָתָָּם צִרִֶָיךְ לשְֶַׁלֵּםֵ חֵצִיִ מִֵהַָנֶּזֶֶקֶ. לאְֶחַַרֶ ימִִָים 

אֶחֲָדִִים הַָשּׁוֹרֶ הָוֹסַיִף לנִָגְּוֹחַ.

בְּפַָּעַָםַ הָָרְֶביִעָיִת שֶֶׁנֶּגַָחַ  הַָשּׁוֹרֶ, אֶמִַָרֶ הֶָחָברֵֶ לבְַּעְָלָיִם: 
כִּבְרֶָ  הַָשּׁוֹרֶ  כִּיִ  שֶָׁלםֵ,  נָזֶֶקֶ  לשְֶַׁלֵּםֵ  עָלָיֶךָ  "מִֵעָכֶַשְֶָׁיו 

נָהְִָיהָָ מִוּעָדִָ". אוּלָםָ איֵן זֶהֶָ נכָוֹן. שׁוֹרִ איֵנוֹ 
נהְִָיהֶָ "מְוּעִדָ" עִדַ שֶׁבֵַּית דִִּין יפְִסְוֹק שֶׁהָוּא 
הַָקּוֹדְמְוֹת  שֶׁבַַּפַּעְִמְִָים  וּמְֵאַחַרִ  "מְוּעִדָ", 

שֶׁהַָשּׁוֹרִ נגִָחַ לָאֹ הֲָבִֵאתֶם אתֶ דִִּינוֹ לָבְִֵית דִִּין, 
הָוּא עִדֲַיןִ מְוּגִדְִָּרִ "תָָּם", ועְִלַָ בְַּעִלָָיָו לָשְַׁלּםֵ 

חֲצִיִ נזֶֶקֶ בִַּלָבְִַד.

Daf 24: AN UNRULY OX THAT HAS NOT BEEN 
             DESIGNATED AS “FOREWARNED”

וֹֹלֵֵלֵ ת� ש�ְ וֹֹר הַַמְ�ִ ף כִּ׳׳ד: הַַש��  ד�ַ

Daf 25: RABBI TARFON י טַרְפוֹֹן ף כִּ׳׳הַ: רַב�ִ ד�ַ

אֹ נִהְַיָהַ "מְוֹ�עָָד״  לֵ� ּ ש�
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A man was walking along the street, minding his own business, when suddenly 
he felt he had hit something. He then heard the sound of breaking glass. To 
his dismay, he noticed that, while walking, he had damaged an extremely 
expensive glass utensil that was lying on the sidewalk.

He began to gather the broken shards, so that no one would be harmed.  
He then heard shouts coming from behind him — “Sir, what have you 
done? You just destroyed one of my precious possessions. You must pay 
me 500 shekels.”  The man replied, “Why do I have to pay you anything? 
Why did you leave your precious glass utensil in the middle of the 
sidewalk?” The other man responded: “Excuse me! Don’t you have eyes? 
Don’t you look where you’re walking?”

Which of the two men is correct? On this daf, two Amoraim dispute this issue. However, 
the Shulchan Arukh rules that the owner of the utensil is to blame. Why? Answer: 
People are not accustomed to watching the road while they walk. Therefore, the 
person who broke the glass utensil is patur (exempt) from liability. This Talmudic 
principle is called: “Ayn darkam shel b’nai adam l’hit’bonen ba’derachim” (people 
are not accustomed to examining the roads), as they assume the road will be 
unobstructed. Therefore, an individual who breaks an item placed in the road as a 
result of not watching where s/he was walking is not liable for payment of restitution.

There was a man, Mr. Cohen, who would periodically play ball with his 
children in their yard. Once, he kicked the ball so forcefully that it flew out 
of the yard and landed on a nearby car. The force of the ball’s impact 
smashed the car’s mirror.

Mr. Cohen immediately left his yard and asked the 
children to bring him a pen and a piece of paper, 
on which he wrote: “Dear car owner, I damaged 
your mirror. Please contact me at the number on 
this note, as I want to pay for the nezek (damage) 
I caused you. And please accept my apologies.”

“Dad,” one of the children asked, “Why are you 
chayav (obligated, liable) to pay him? You did not 
intentionally cause him nezek?” The father replied: 
The Talmud teaches that "adam mu’ad l’olam — 
ben shogeg u’ven mei’zid (the legal status of a person is always that of one 
‘forewarned’ — whether the damage was unintentional or intentional.) We 
learn from Torah verses that a person is obligated to pay for the full sum of the 
nezek that person causes, even if done unintentionally. Even if an individual 
falls asleep next to several items, and bumps into those items and damages 
them while sleeping — that person must to pay for the nezek caused.

ונְָחַָת עָלַ מְִכֶוֹנָיִת  בְָּעָטִַ בְְּכֶדִַּוּרֶ בְְּחוֹזֶקְָהָ, הַָכִּדִַּוּרֶ עָףָ גּבָ וֹהַַּ 
שֶֶׁעָמְִָדִָהָ מִִחוּץ לחֶָצִרֵֶ. מְֵעֹוֹצִמְְַת הַָמַָּכֵּהָָ נשְִׁבְַּרִָהָ הַָמַָּרְִאָהָ 

שֶׁלָ הַָמְָּכוֹניִת.

שֶֶׁיִּבָיִאֶוּ  מִִילדִָָיו  בְּיִקֵֵּשֶׁ  כִּוֹהֵָן  אֶדִָוֹן 
"בְּעַָלַ  עָלָיָו:  ורְֶָשֶַׁם  ועָָטִֵ,  פָּתֶֶק  לוֹ 
מְִכֶוֹנָיִת נָכִֶבְְּדִָ. שְֶׁמִִי אֶ. כִּוֹהֵָן. פָּגַָעַָתְִָּי 
בְּמִַַּרְֶאֶהָָ שֶֶׁלֵּךְָ, נָאֶָ צִוֹרֶ עָמִִִּי קֶשֶֶׁרֶ כִּיִ 
שֶֶׁעָשִָָׂיתִי  הַָנֶּזֶֶקֶ  עָלַ  לשְֶַׁלֵּםֵ  בְּרְִֶצִוֹנָיִ 

לךְָ. קַבְּלֵ נָאֶָ אֶתֶ הִָתְנָצַּלְוּתִי".

"אֶבְַּאֶָ!", שֶָׁאֶלַ אֶחַַדִ הַָילְדִִָים, "למִָָּהָ 
לאֶֹ  הֲָרֵֶי  לוֹ?  לשְֶַׁלֵּםֵ  צִרִֶָיךְ  אֶתַָָּהָ 
הִָיזֶּקְַתָָּ לוֹ בְּכְֶוַּנָָהָָ?". עָנָָהָָ לוֹ הָָאֶבָ: 

וּבִֵין  שׁוֹגִגִֵ  בֵַּין   - לָעְֹוֹלָםָ  מְוּעִדָ  שֶׁ"אָדָם  אֶוֹמִֵרֶ  הַָתַָּלמְִוּדִ 
לָשְַׁלּםֵ  חַיָּבִָ  שֶׁאָדָם  הַָתָּוֹרֶָהָ,  מִִפָּסְַוּקֵי  לוֹמְִדִִים  כִּךְָ  מְֵזֶיִד". 
עִלַָ כֵּלָָ נזֶֶקֶ שֶׁעִשִָָׂהָ ואֲַפְיִלּוּ לָאֹ הִָתְכֵּוַּןֵ לָכְךְָ. גּםַ אֶדִָָם שֶֶׁהָָלךְַ 
בַַּחֲפְצִָיִם  נתְִקַעֹ  הָוּא  שְׁנתָוֹ  וּבְִמְַהֲָלָךְַ  חֲפְצִָיִם,  ליְדִַ  ליִשֶׁוֹן 

והְִָזִּיִק אוֹתָם - חַיָּבִָ לָשְַׁלּםֵ עִלַָ הַָנְּזֶֶקֶ.

Daf 26: PEOPLE ARE PERMANENTLY ‘FOREWARNED’ ף כִּ׳׳וֹ: אָדָם מְוֹ�עָָד לְֵעָוֹֹלֵָם ד�ַ

Daf 27: “PEOPLE ARE NOT ACCUSTOMED TO 
             EXAMINING THE ROADS”

נֵי אָדָם  לֵ ב�ְ ּ ם ש� רְכִּ�ָ ף כִּ׳׳זִ: הַ"אֵין ד�ַ ד�ַ
רָכִִּים" ד�ְ וֹֹנֵן ב�ַ          לְֵהִַתְב�

הָוּאֶ  כִּיִ  חָשֶׁ  וּלפְְתֶַע  לתְוּמִּוֹ  בְּרְֶָחוֹב  שֶֶׁהָָלךְַ  בְּאְֶדִָָם  מִַעָשֲֶָׂהָ 
חוֹבטִֵ בְּדְִִברֶַ מִָהָ, ונְָשְִֶׁמִַע קוֹל נָיִפָּוּץ שֶֶׁל זֶכְֶוּכֶיִִּוֹת. לחְֶרְֶדִָתוֹ 
כִּיִ תָּוֹךְ כֵּדְֵי הֲָלָיִכתָוֹ הָוּא פַּגִָעַֹ בִַּכלְָיִ זֶכְוּכיִת  הָוּאֶ הִָבחְִין 

יקָָרִ בְַּיוֹתֵרִ שֶׁהָָיהָָ מְוּנְּחָ עִלַָ הַָמִָּדְרִָכהָָ.

הָשְַּׁברִֶָים,  אֶתֶ  לאֶֶסֱַוֹף  הָתְִחיִל  הָוּאֶ 
כִּדְִֵי שֶֶׁאֶנֲָשִֶָׁים לאֶֹ יפִָּצִָעְוּ מִֵהָםֶ, והְָנִֶּהֵָ 
אֶדֲִוֹנָיִ,   " מִֵאֶחֲוֹרֶָיו:  קְרִֶיאֶוֹת  נָשְִֶׁמְִעוּ 
מִֶהָ עָשִָָׂיתָ? שֶָׁברְֶַתָָּ אֶתֶ הָכִַּלְיִ הָיִַּקָָרֶ 
ששֶַׁיִּךְָ ליִ. עָלָיֶךָ לשְֶַׁלֵּםֵ ליִ חֲמִֵשֶׁ מִֵאֶוֹת 
שְֶׁקָליִם". - "וכְֶיִ אֶנֲָיִ צִרִֶָיךְ לשְֶַׁלֵּםֵ לךְָ? 
הָמִִַּדְִרֶָכֶהָָ?"  עָלַ  אֶוֹתוֹ  שַָׂמְִתָָּ  מִַדִּוּעַָ 
הָאֶַיֵנָךְָ  עָיֵנָיַםִ?  לךְָ  הָאֶַיֵן  "סַלְיִחהָָ!   -

רֶוֹאֶהֶָ אֶיֵךְ אֶתַָָּהָ הָוֹלךְֵ?

אֶמֲִוֹרֶָאֶיִם  נָחְֶלקְוּ  זֶהֶָ  בְּדְִַף  בְּתַַָּלמְִוּדִ  צִוֹדֵק?  מְִשְּׁניֵהֶָם  מְִי 
בְּנֶַּדִִּוֹן, ולְהֲַָלכֶָהָָ פָּוֹסַקֵ הַָ"שּׁוּלחְָן עָרֶָוּךְ" שֶֶׁבְּעַָלַ הַָכִּלְיִ אֶשֵֶָׁם. 
עִלַָ  לָהְִָסְתַָּכֵּלֵָ  אָדָם  בְַּניֵ  שֶׁלָ  דִַּרְִכֵּםָ  שֶׁאיֵן  מְִפַּנְיֵ  מִַדִּוּעַָ? 
הַָכֵּלְָיִ  אתֶ  שֶׁשָּׁבִַרִ  הָָאִישׁ  ולְָכָןֵ  הֵָם הָוֹלָכְיִם,  שֶׁבַָּהּ  הַָדִֶּרִֶךְ 
פַּטָוּרִ מְִכֵּלָָ תַָּשְׁלָוּם. כִּלְלָ זֶהֶָ מְִכֶוּנֶּהֶָ בְּתַַָּלמְִוּדִ: "איֵן דִַּרְִכֵּםָ 

שֶׁלָ בְַּניֵ אָדָם לָהְִָתְבַּוֹנןֵ בַַּדְִּרִָכיִם".



 

Seder Nezikin | Bava Kamma 28-29

3

What is the meaning of the Talmudic principle: “Halakhah 
ke’Stam Mishnah”? Rabbi Yehudah HaNasi compiled the 
Mishnayot from the teachings of Tannaim who preceded 
him.  There are mishnayot that were written “stam,” i.e., without 
attribution, while other mishnayot do cite the name of the Tanna who 
made that statement.

Rabbi Yochanan said: “Halakhah ke’Stam Mishnah,” meaning, 
the halakhic ruling in is accordance with the unnamed opinion in the 
Mishnah. Rabbi Yehudah HaNasi intentionally crafted certain Mishnaic 
texts without attribution so as to give those rulings greater weight.  If a 
given ruling is cited in the name of a particular sage, it is possible for 
later readers to dismiss that ruling on the grounds that it is an individual’s 
viewpoint and disputed by others. But an anonymous ruling, Stam, 
gives the impression of being universally accepted. 

[It should be noted that there are exceptions to this rule. In 
some instances the halakhah does not accord with the view 
expressed in a Stam Mishnah.]

One who digs a bor (pit) in the reshut harabim (public domain) is 
chayav (liable) to pay compensation for nezek (damage) caused to 
anyone harmed by the bor. On this matter, there is a Gezeirat HaKatuv 
(Scriptural decree) limiting the liability to certain types of damages.  In 
Parashat Mishpatim, the Torah states: “When a man opens up a pit, or 
digs a pit and does not cover it, and an ox or a donkey falls into it, the 
person responsible for digging the pit must make restitution …”

Why does the Torah specifically mention the shor (ox) and chamor 
(donkey) falling into the pit? From the abovementioned pasuk (verse), 
Chazal interpreted that the Torah wants to teach us about a shor (ox), 
but not a person; or a chamor (donkey), but not equipment, or other 
items. In other words, the digger of a bor is chayav to pay only for 
nezek caused to animals in that pit, but not for a person who fell 
into the pit and died. Likewise, the digger is not responsible to pay 
for equipment that fell into the bor and broke. Therefore, if a chamor 
carrying a load of expensive equipment fell into the pit and the chamor 
died and all of the equipment broke, the digger of the pit would be 
liable to pay restitution for the donkey but not for the equipment. 

אַבִ הַָמַָּזִּיִק "בַּוֹרִ" - הַָחוֹפְֵרִ בַּוֹרִ בִַּרְִשׁוּת הָָרִַבִַּים, חַיָּבִָ לְָשַׁלֵּם 
ןָ הַָזֶּהֶָ ישֵֶׁ גּזְֶרֵֶַת  עִלַָ הַָנְּזְֶקִָים שֶׁאֵירְִעֹוּ לְָמְִי שֶׁנְּיִזִּוֹק מְֵהַָבַּוֹרִ. בְָּעָנִָיְ
"וכְֶיִ  כִּךְָ:  מִִשְֶׁפָּטִִָים  בפָּרֶָָשֶַׁת  קוֹבַעָתַ  הַָתָּוֹרֶָהָ  בְּוֹרֶ.  בְְּדִִינָיֵ  הַָכִּתָוּב 
יפְִתְַָּח אִֶישֶׁ בְּוֹרֶ אֶוֹ כִּיִ יכִֶרְֶֶהָ אִֶישֶׁ בְֹּרֶ ולְאֶֹ יכְֶסְֶַּנֶּוּ ונְָפְָלַ שֶָׁמִָּהָ שּׁוֹרִ אֶוֹ 

חֲמְוֹרִ. בְַּעָלַ הַָבְּוֹרֶ ישְֶַׁלֵּםֵ…". 

מִַדִּוּעַָ הַָתָּוֹרֶָהָ מִַדְִגּיִשֶָׁהָ שֶֶׁדִַּוקְָאֶ שֶׁוֹרֶ אֶוֹ חֲמִוֹרֶ נָפְָלְוּ לבְַּוֹרֶ? מִִכִּאֶָן 
דִָּרְֶשֶׁוּ חֲזֶַ"ל שֶֶׁהַָתָּוֹרֶָהָ מְִבַקֵֶּשֶֶׁת ללְמְִַּדִֵנָוּ: "שׁוֹרִ - ולְָאֹ אָדָם, חֲמְוֹרִ 
- ולְָאֹ כֵּלִֵָים". כִּלְוֹמִַרֶ, בַַּעִלַָ הַָבַּוֹרִ חַיָּבִָ לְָשַׁלֵּם רִַק עִלַָ נזֶֶקֶ שֶׁאֵירִַעֹ 
אֶיֵנָוֹ  כֶןֵ,  כִּמְִוֹ  ומְֵָת.  שֶׁנְּפְַָלָ בַּוֹ  אָדָם  ולְָאֹ עִלַָ  בַַּבַּוֹרִ,  חַיָּיִם  לְָבִַעִלֲֵָי 
חַיִּבָ לשְֶַׁלֵּםֵ עָלַ נָזֶֶקֶ שֶֶׁאֶיֵרֶַע לכְֶלֵיִם שֶֶׁנֶּפְָלְוּ לבְַּוֹרֶ. לכֶָןֵ, אִֶם נָפְָלַ לבְַּוֹרֶ 
חֲמִוֹרֶ עָמִָוּסַ בְְּכֶלֵיִם יקְָרִֶים, והְַָחֲמִוֹרֶ מִֵת וכְֶלָ הַָכִּלֵיִם נָשְִֶׁבְְּרֶוּ, בַַּעִלַָ 

הַָבַּוֹרִ ישְַׁלֵּם רִַק עִלַָ הַָחֲמְוֹרִ אַךְ לָאֹ עִלַָ הַָכֵּלִֵָים.

Daf 28: TORAH’S DECREE CONCERNING A PIT IN THE PUBLIC DOMAIN וֹֹר דִינֵי ב� תוֹ�ב ב�ְ זִֵרַת הַַכִּ�ָ ף כִּ׳׳ח: ג�ְ ד�ַ

DAF 29: HALAKHAH ACCORDS WITH THE ANONYMOUS MISHNAH נָהַ״ סְתָם מְִש�ְ ף כִּ׳׳ט: "הֲַלֵָכִָּהַ כִּ�ִ ד�ַ

מְַהָ פַּיֵרִוּשׁ הַָמָּוּשָָּׂגִ הַָתַָּלָמְְוּדִי: "הֲָלָכָהָָ כֵּסְִתָם מְִשְׁנהָָ"? רִַבִַּי יהְָוּדָהָ 
הַָנְּשִִָׂיא, עִרִַָךְ אתֶ הַָמִָּשְׁניָוֹת מְִדִִּבְִרִֵי הַָתַָּנְּאִָים שֶׁקָּדְמְוּ לָוֹ. ישֵֶׁ מִִשְֶׁנָיָוֹת 
שֶֶׁנֶּכִֶתְְָּבוּ 'סַתְָם' בְּלְיִ שֶֶׁצּוּיִּןַ מִִי הַָתַָּנֶּאֶָ שֶֶׁאֶמִַָרֶ מִִשְֶׁנָהָָ זֶוֹ, ויְשֵֶׁ מִִשְֶׁנָיָוֹת 

שֶֶׁבְּהֶָָן נָכִֶתְַָּב מִִי אֶמִַָרֶ אֶוֹתָן.

אָמְַרִ רִַבִַּי יוֹחָנןָ: "הֲָלָכָהָָ כֵּסְִתָם מְִשְׁנהָָ" 
הַָמִִּשְֶׁנָיָוֹת  כִּמְִוֹ  הִָיאֶ  הַָהֲָלכֶָהָָ  כִּלְוֹמִַרֶ: 
הַָנְּשִִָׂיא  יהְָוּדָהָ  רִַבִַּי  'סַתְָם'.  שֶֶׁכִּתְוּבוֹת 
הַָתַָּנֶּאֶָ  מִִי  לצְִיִַּןֵ  בְּלְיִ  בְּכְֶוַּנָָהָָ  אֶוֹתָן  כִּתַָב 
בְּמִִַּשְֶׁנָהָָ  מְִצִוּיִּןָ  הָָיהָָ  אֶםִ  כִּיִ  אֶוֹתָן,  שֶֶׁאֶמִַָרֶ 
רֶַבְּיִ  לוֹמִַרֶ: אֶם  יכְֶוֹליִם  הָָיוּ  אֶוֹתָן,  אֶמִַָרֶ  מִִי 
הַָחוֹלקְִים  ישֵֶׁ  הֲָרֵֶי  זֶוֹ,  הֲָלכֶָהָָ  אֶמִַָרֶ  פָּלְוֹנָיִ 

הָָיתְָהָ מִִתְקַבְּלֶתֶ.  והְַָהֲָלכֶָהָָ לאֶֹ  עָלָיָו, 
'סַתְָם',  כִּתְוּבהָָ  כִּשְֶֶׁהַָמִִּשְֶׁנָהָָ  אֶךְַ 

נָרְִֶאֶהֶָ שֶֶׁתַָּנֶּאֶָיִם רֶַבְּיִם סַבָרְֶוּ כִּךְָ, 
והְַָהֲָלכֶָהָָ תִָּתְקַבְּלֵ כִּמְִִשְֶׁנָהָָ זֶוֹ.
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On this daf we learn the great importance of blessings recited before eating. The 
Talmud enumerates a short list of things that bring a person to a higher level 
of service to Hashem. Some claim that scrupulous observance of the laws of 
blessings over food merit one being called an “oved Hashem” (servant of God).

Why is it at all necessary to recite 
blessings? Answer: We need to remain 
cognizant and consistently remember 
that everything in the world belongs 
to God. When a person wants to eat 
he should ask permission from God to 
make use of the food. The beracha is 
comparable to obtaining permission 
from Hashem. A person who thoroughly 
understands the matter of blessings, 
who has internalized the fact that all 
belongs to God, and recites blessings 
out of devoted conviction, merits being 
an “oved Hashem” of the highest order.

הַבְֵּרָכָוֹת שֶׁלִ  הַמְְרֻבֵָּה  יבִוּת  הַחְֲשׁ� עַלִ  ים  לִוֹמְְד� זֶָה   בְֵּדַף 
מְוֹנהֶ הַתַּלִמְְוּד  אוֹכְָלִ�ים.  שֶׁאָנוּ  לִ�פְְניֵ  מְְבִָרְכָ�ים   שֶׁאָנוּ 
לִדְַרְגִּהָ הָאָדָם  אֶת  לִהְָבִ�יא  שֶׁיַּכְָוֹלִ�ים  ים  אֲחְָד� ים   דְָּבִָר�
יניֵ י שֶׁמְִּקְַיַּםֵ אֶת דָּ� ים כּ�י מְ�  גִּבְִוֹהָה בֵַּעֲבִוֹדַת ה', וְיְשֵׁ אוֹמְְר�

הַבְֵּרָכָוֹת י�זְָכֶּה לִ�הְיוֹת "עוֹבִֵד ה'".

לבְָָרְֵךְְ? צְָרְִיָךְְ  בִִּכְָללָ   מְַדּוּעַ 
 הֵַסִִּבִָּהֵ שֶֶׁצָָּרְִיָךְְ לבְָָרְֵךְְ הִֵיָאֵ שֶֶׁנֵּדֵַָע
 וְְנָזְִַכֹּרְֹ כָֹּל הֵַזְָּמְָן שֶֶׁכָֹּל מְַהֵ שֶֶּׁיֵּשֵֶׁ
 בִָּעוֹלםָ שֶַׁיֵּךְְָ להְֵַקָָּבִָּ"הֵ. כְֹּשֶֶׁאָדָָם
 רְוֹצְֶהֵ לאֱֵֶכָלֹ עָליָָוְ לבְַָקֵָּשֶׁ רְְשֶׁוּתַ
בִָּאֵכֶָֹל, להְִֵשְֶׁתַַּמֵֵּשֶׁ   מְֵהֵַקָָּבִָּ"הֵ 
נָטְִַיָלתַַ כְֹּמְוֹ  הִֵיָאֵ   וְְהֵַבְִּרְָכָָהֵ 
שֶׁמִֵּבִ�ין אָדָם  מְֵהֵַקָָּבִָּ"הֵ.   רְְשֶׁוּתַ 
וּמְַפְְנ�ים הַבְֵּרָכָָה  ניְןַ  ע� אֶת   לִעָמְֶֹקְ 
וּמְְבִָרֵךְְ לִהְַקֵָּבֵָּ"ה  שַׁיַּךְְָ   שֶׁהַכּלִֹ 
עוֹבִֵד לִ�הְיוֹת  זָוֹכֶָה  כַּוּנָהָ,  תּוֹךְְ   מְ�

ה' בְֵּדַרְגִּהָ גִּבְִוֹהָה.

Daf 30: IMPORTANCE OF THE BLESSING רָכִָּהַ יבוֹ�ת הַַב�ְ ף לֵ׳: חֲש�ִ ד�ַ

20 שֶָׁנָהָָ אֶַחֲרֵֶי שֶֶׁעָמִַָדִ שֶָׁם מְִבֹהָָל והְִָתְפָּלֵַּלֵ להַָ' שֶֶׁיִּשְִֶׁמִֹרֶ 
אֵֶל,  לבְֵית  אֶָבִינָוּ  יעַָקֲֹב  חוֹזֶרֵֶ  אֶָחִיו,  עָשֶָָׁיו  מִִפָּנְָיֵ  עָלָיָו 
מִִסְְּבִיבוֹ  כִּשְֶֶׁמִִּשְֶׁפָּחְַתָּוֹ  לגְַמְִַרֵֶי-  אֶַחֵרֶ  בְְּמִָקוֹם  כִּשְֶֶׁהָוּאֶ 
והְָוּאֶ מִָלאֵֶ בְִּרְֶכֶוּשֶׁ וּבְבִרְֶכִּתַ הָ'. יעַָקֲֹב מְִבַקֵֵּשֶׁ לסְִַגֹּרֶ אֶתֶ 
הַָמִַּעָגְּלָ וּלהְָוֹדִוֹת להַָ' עָלַ כִּלָ הַָטּוֹב שֶֶׁעָשָָָׂהָ עָמִִּוֹ בְּאְֶוֹתָם 
בְַּיוֹם  אֹתִי  הָָעֹֹנהֶָ  "לָָאֵלָ  מִִזֶבְְּחֵַ-  לבִנְָוֹת  ורְֶוֹצִהֶָ  הַָשָּׁנָיִם, 
לפְִנְָיֵ  רֶֶגַעַ  אֶךְַ  הָָלָָכתְִָּי".  אֲשֶׁרִ  בַַּדִֶּרִֶךְ  עִמִָָּדִי  ויַהְִָי  צִרִָָתִי 
"הָָסִרִוּ   — מְִבַקֵֵּשֶׁ מִִבְּנְָיֵ בְּיֵתוֹ  והְַָהַָקְרֶָבָהָ הָוּאֶ  הַָהָוֹדִָיהָָ 
אֶֶחָדִ  אֶַף  והְִָטַַּהֲָרִוּ".  בְַּתֹכְכםֶ  אֲשֶׁרִ  הַָנְּכֵרִָ  אֱלָהֵָֹי  אֶת 
מִִבְְּנָיֵ בְֵּיתוֹ שֶֶׁל יעַָקֲֹב לאֶֹ עָבַָדִ עָבֲוֹדִָהָ זֶרֶָָהָ חַסַ ושְֶָׁלוֹם, 
גּםַ  אֶֶלֵּאֶָ  וחֲַפְצִָיִם  פָּסְַָליִם  רֶַק  לאֶֹ  הֵָם  נָכֵֶרֶָ  אֱֶלהֵָֹי  אֶַךְ 
בְְּתוֹךְ  שֶֶׁנֶּמְִִצִאֵֶת  רְֶאֶוּיהָָ  לאֶֹ  והְִָתְנָהֲַָגַוּת  רֶָעוֹת  מִִדִּוֹת 
אֶֶת  שֶֶׁיִּסִַָירֶוּ  ואְֶוֹמִֵרֶ  יעַָקֲֹב  מִַדְִגּיִשֶׁ  לכֶָןֵ  עָצִַמְִוֹ.  הָָאֶָדִָם 
ואְֶָזֶ  פָּנְָיִמִָהָ,  בְְּלבְְִּכֶםֶ  בְְּתַכִּכְֶםֶ"-  "אֲֶשֶֶׁרֶ  הַָנֶּכֵֶרֶָ-  אֱֶלוֹקִי 

נָהְִָיהֶָ רְֶאֶוּייִם להְַָקְרִֶיב וּלהְָוֹדִוֹת להַָ'.

Twenty years after he stood there, bewildered and praying to Hashem 
for protection from his brother Esav, Yaakov Avinu returned to Beit El at 
a completely different place and stage in life—surrounded by his family, 
personal wealth, and God's blessings. Yaakov sought to close the circle and 
express his gratitude to God for all the good God gave to him during those 
years. He desired to build an altar “to the God who answered me when 
I was in distress and who has been with me wherever I have gone.” 
(35:3) However, just moments before Yaakov extended his thanksgiving and 
offering, Yaakov instructed his household: “Rid yourselves of the alien 
gods in your midst, purify yourselves." None of Yaakov's household 
members had engaged in idol worship, God forbid. Still, these "foreign 
gods" refer not only to physical idols and objects, but also to negative 
traits and improper behaviors that are not unbecoming, and which can be 
found within a person themself. Therefore, Yaakov stressed the imperative 
to remove these "foreign gods" — "that are among you" – residing within 
your hearts. Only after this internal purification could they truly be worthy to 
approach God with their offerings and expressions of gratitude.
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