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In this article, we will learn about the different ways to contract tumat meht 
(impurity from contact with a corpse). Before doing so, it should be noted 
that a dead body is the highest degree of impurity, “Avi Avot ha-Tum’ah” 
(supreme source of ritual impurity). Anyone who comes in contact with a 
corpse becomes ritually impure at the level of an “Av Hatum’ah.”

There are three ways to become ritually impure through contact with a corpse:
A. Tum’at ma’ga (impurity of direct contact; touching) — touching a corpse 
renders a person ritually impure. This type of tum’ah is called “Tum’at ma’ga,” 
because the individual who touches becomes tameh through touching.

B. Tum’at ma’sa (impurity of indirect contact; carrying) — 
carrying a corpse renders a person ritually impure, even if they 
did not touch the corpse. Likewise, lifting the bed on which 
a corpse lies renders a person ritually impure. This type of 
tum’ah is called “Tum’at ma’sa,” because the ritual impurity is 
transmitted indirectly through carrying (or lifting) the deceased.

C. Tum’at ohel (lit. tent impurity) — being found under 
the same roof as a corpse makes a person ritually impure. 
This type is referred to as “tum’at ohel,” because a person 
becomes ritually impure by the fact that one roof covers 
both the corpse and whoever is there with the deceased.
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נםָ אפֶשְָׁרוּיּוֹת הַשּׁוֹנוֹת לקְַבֵּל טוּמְאַת מֵת. לפִנְיֵ  ישְֶׁ
ןֵ שֶׁהַמֵּת טָמֵא בַּדַּרְגּהָ הַגּבְוֹהָה בְּיוֹתֵר  כןֵ כּדְַאי לצְיַּ
הַנּוֹגעֵַ כּלָ  הַטּוּמְאָה”.  אֲבוֹת  “אֲבִי  טוּמְאָה:   שֶׁל 

בַּמֵּת נהְִיהֶ טָמֵא בְּדַרְגּתַ “אַב הַטּוּמְאָה”.

אֶפְשָׁר לְהִיטָּמֵא מִמֵּת בִּשְׁלוֹֹשָׁה אוֹפָניִם:
 א. טוּמְאַת מַגּעָ - הַנּוֹגעֵַ בַּמֵּת עצַמְוֹ נטְִמָא. סוּג זהֶ
 מְכוּנּהֶ “טוּמְאתַ מַגּעָ”, כּיִ נטְִמָאיִם מִן הַמֵּת עלַ ידְֵי

שֶׁנּוֹגעְיִם בּוֹ.

נטִמְָא אףַ עלַ הַמֵּת  הַנּוֹשֵׂא אתֶ   -  ב. טוּמְאתַ מַשָּׂא 
למְָשָׁל בּוֹ.  נוֹגעֵַ  שֶׁאיֵנוֹ   פּיִ 
שֶׁהַמֵּת מִיטָּה   הַמֵּרִים 
נטְִמָא עלָיֶהָ,   שׁוֹכבֵ 
זהֶ סוּג  הַמֵּת.   בּטְוּמְאתַ 
 מְכוּנּהֶ “טוּמְאתַ מַשָּׂא”, כּיִ
ידְֵי מִן הַמֵּת עלַ   נטִמְָאיִם 
שֶׁנּוֹשְׂאיִם )מְרִימִים( אוֹתוֹ.

 ג. טוּמְאתַ אוֹהלֶ - למְָשָׁל,
מִתַּחתַ המֵַּת  עםִ   הנַּמְִצאָ 

־אוֹתוֹ גּגַ נטִמְָא. סוּג זהֶ מְכוּ
ידְֵי שֶׁגּגַ מִן המֵַּת עלַ  נטִמְָאיִם  כּיִ  אוֹהלֶ”,   נּהֶ “טוּמְאתַ 

 אחֶדָ מַאהֲיִל )מְכסַּהֶ( עלַ המֵַּת ועְלַ מִי שֶׁנּמְִצאָ עמִּוֹ.
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God imbued the kohanic tribe with special sanctity. Evidence of this is 
heard in the benediction recited by kohanim immediately before they 
recite Birkat Kohanim (priestly blessing) from the pulpit: “[He] Who has 
sanctified us with the holiness of Aaron.” Because of their unique 
holiness, there are special laws that apply exclusively to kohanim. 
For example, kohanim are prohibited from becoming tameh (ritually 
impure) through contact with a corpse. 

However, the Torah states that there are exceptions when a kohen 
is permitted to become tameh through contact with a corpse. For 
instance, if, Heaven-forbid, one of the kohen’s seven categories of 
first-degree relatives dies, that kohen has an obligation under Torah 
law to approach the deceased and render himself tameh. The seven 
relatives are: father, mother, brother, sister, wife, son, daughter. The 
same Torah law applies in the case of a “meht mitzvah,” i.e., an individual 
who has no one to take care of their burial. In such an instance, the kohen 
is obligated to become ritually impure [by attending to the deceased].

 אֶת שֵׁבֶט הַכּוֹהֲניִם קִידֵּשׁ הַקָבָּ”ה בִּקְדוּשָּׁה מְיוּחֶדֶת,
 כּפְִי שֶׁאָנוּ שׁוֹמְעיִם אֶת הַכּוֹהֲניִם מְבָרְכיִם עלַ הַדּוּכןָ,
 בַּעלֲוֹתָם לבְִרְכּתַ כּוֹהֲניִם: “אֲשֶׁר קִדְּשָׁנוּ בִּקְדֻשָּׁתוֹ

קְדוּשָּׁתָם מִפּנְיֵ  אַהֲרֹן".   שֶׁל 
דִּיניִם להֶָם  ישֵׁ   הַמְיוּחֶדֶת 
לכַּוֹהֲניִם למְָשָׁל,   מְיוּחָדִים, 

אָסוּר להְִיטָּמֵא למְֵתִים.

שֶׁיּשְֶׁנםָ קוֹבַעתַ  הַתּוֹרָה   אוּלםָ 
רַשַּׁאי הַכּוֹהֵן  שֶׁבָּהֶם   מִקְרִים 
חָליִלהָ אִם  לְמֵתִים.   לְהִיטָּמֵא 
הַקְּרוֹבִים מִשִּׁבְעתַ  אֶחָד   נפִטְַר 
מִן מִצוְהָ  לוֹ  ישֵׁ  הַכּוֹהֵן   שֶׁל 
אֲליֵהֶם להְִתְקָרֵב   הַתּוֹרָה 

 וּלהְִיטָּמֵא מֵהֶם. שִׁבְעתַ הַקְּרוֹבִים הֵם: אַבָּא. אִמָּא.
 אָח. אָחוֹת. אִישָּׁה. בֵּן. בַּת. גּםַ לְ”מֵת מִצוְהָ” שֶׁאֵין

מִי שֶׁיּטְַפּלֵ בִּקְבוּרָתוֹ, חַיּבָ הַכּוֹהֵן להְִיטָּמֵא.

Daf 48: THE SANCTITY OF KOHANIM ל הַכּוֹהֲנִים תָם שֶׁ ף מ׳׳ח: קְדוּשָּׁ דַּ

Daf 49: HOW CAN ONE BECOME RITUALLY IMPURE 
            THROUGH [CONTACT WITH] A CORPSE?

ת?  מֵא מִמֵּ ר לְהִיטָּ ף מ׳׳ט: אֵיךְ אֶפְשָׁ דַּ
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The Torah prohibits us from eating various food items and also stipulates 
punishments for those who violate these prohibitions and consume 
prohibited foods, nevertheless. However, a person is not punished by 
the beit din (court of law) if they ate less than a “ke’zayit,” (olive-
bulk), i.e., a quantity the size of an olive. However, there are some 
prohibited foods for which consumption is punished even when the 
quantity eaten is smaller than the size 
of an olive. On this daf, we learn that 
if someone ate a prohibited food that 
is a complete creature, that person 
is liable for punishment even if it is 
smaller than the size of an olive. For 
example, an ant is so minuscule that 
it is certainly smaller than the measure 
of an olive. But since it is a whole, 
complete creature, it is considered 
significant, and eating it makes the 
offender liable for punishment.

The general rule regarding tum’ah is that a person found under the same roof as 
a corpse becomes ritually impure. Moreover, this rule does not refer only to the 
roof of a house. Anything that covers a corpse is considered a “gahg” (roof), 
and anyone found under a gahg with a corpse becomes ritually impure.

 הַכּלְָל בְּדִיניֵ טוּמְאָה הוּא שֶׁמִּי שֶׁנּמְִצאָ עםִ הַמֵּת תַּחַת 
כּלָ בַּיתִ.  שֶׁל  לְגגַ  דַּוקְָא  הַכּוַּנָהָ  ואְֵין  נטְִמָא,   — אֶחָד   גּגַ 
שֶׁנּמְִצָא מִי  וכְלָ  גּגַ,  נקְִרָא  הַמֵּת  עלַ  שֶׁמְּכסֶַּה   דָּבָר 

מִתַּחְתָּיו נטְִמָא.

Daf 50: “TUM’AT OHEL” ף נ׳: “טוּמְאַת אוֹהֶל“ דַּ

Daf 51: A TINY ANT, A LARGE PROHIBITION דוֹל ה — אִיסּוּר גָּ ף נ׳׳א: נְמָלָה קְטַנָּ דַּ

קָבְעהָ ואְַף  דְּבָרִים שׁוֹניִם  לאֱֶכוֹל  עלָיֵנוּ  אָסְרָה   הַתּוֹרָה 
אוּלםָ, אוֹתָם.  ואְוֹכלֵ  הָאִיסּוּר  עלַ  שֶׁעוֹבֵר  למְִי   עוֹנשִָׁים 
 אָדָם אֵינוֹ נעֶנֱשָׁ בְּבֵית דִּין אִם לאֹ אָכלַ שִׁיעוּר “כּזַּיַתִ”,
 שֶׁהוּא כּמַּוּת בְּגוֹדֶל שֶׁל זיַתִ. עםִ זֹאת — ישֵׁ מַאֲכלִָים
אֲכיִלָתָם עלַ  שֶׁנּעֶנֱשִָׁים  אֲסוּרוֹת(  )מַאֲכלָוֹת   אֲסוּרִים 
 לַמְרוֹת שֶׁהֵם קְטַנּיִם מִשִּׁיעוּר כּזַּיַתִ. בְּדַף זהֶ לוֹמְדִים

 שֶׁאִם הַמַּאֲכלָ הָאָסוּר
שְׁלֵמָה, בְּרִיּהָ   הוּא 
אֲכיִלָתוֹ עלַ   נעֶנֱשִָׁים 
אֵינוֹ שֶׁהוּא   אֲפִילּוּ 
כּזַּיַתִ.  בְּשִׁיעוּר 
הִיא נמְָלהָ   למְָשָׁל, 
כּלָ וּקְטַנּהָ   זעְיִרָה 
בָּהּ שֶׁאֵין  וכְמַּוּבָן   כּךְָ, 
אֲבָל כּזַּיַתִ.   שִׁיעוּר 
בְּרִיּהָ שֶׁהִיא   מִפּנְיֵ 
חֲשׁוּבָה הִיא   שְׁלֵמָה, 
ונְעֶנֱשִָׁים עלַ אֲכיִלתָָהּ.
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Rabbi Yehudah HaNasi collected and arranged the Mishnah, 
in which he gathered halachic teachings from every house 
of Torah study. There are some halachot regarding which there 
is no dispute. However, there are halachot regarding which the 
tannaim were divided. How is halakhah determined in these 
cases of dispute? To determine the law in cases of dispute, there 
is a rule which stipulates: “Yachid v’rabim, halakhah k’rabim” 
(Individual vs. many—the ruling is [in accordance with 
the opinion of] the many.) If several tannaim disagree 
regarding a halakhah, the halakhah is determined in favor 
of the opinion of the majority, and against the opinion of 
the individual.

What about the following scenario: There was a halakhah 
regarding which two tannaim disagreed, i.e., one tanna 
said a certain case was patur (exempt) while another tanna 
said that the same case was chayav (obligated). Then, an 
additional tanna arrived and said that he also maintains 
the person is chayav. Even in this case, Rabbi [Yehudah 
HaNasi] ruled according to the opinion of the majority.

The Talmud, which deals with the laws of tum’ah and taharah 
(ritual impurity and purity), relates that Rabbi Akiva once stated 
a rule concerning a certain case in which there was tum’ah. 
The years passed, and Rabbi Akiva accepted 
martyrdom for the sake of Kiddush Hashem 
(sanctifying God’s name). When Rabbi 
Shimon shared the halakhah he had learned 
from Rabbi Akiva, a bit of irreverence 
directed toward Rabbi Akiva could be 
sensed in his words. 

Later on, Rabbi Shimon regretted that he 
had seemingly disparaged Rabbi Akiva. 
The baraita (tannaitic teaching not included 
in the Mishnah) states that Rabbi Shimon 
so deeply regretted his words, [to make 
amends] he fasted for many days until his 
teeth blackened from the intense affliction.

רַבִּי אַחַת  שֶׁפּעַםַ  מְסַפּרֵ  וטְָהֳרָה  בְּדִיניֵ טוּמְאָה  הָעוֹסֵק   הַתַּלמְוּד 
הַשָּׁניִם, חָלפְוּ  ישֵׁ טוּמְאָה.  שֶׁבְּמִקְרֶה מְסוּיּםָ  הֲלכָהָ   עקֲִיבָא אָמַר 
 רַבִּי עקֲִיבָא נהֱֶרַג עלַ קִידּוּשׁ ה’, וּכשְֶׁרַבִּי שִׁמְעוֹן אָמַר אתֶ הַהֲלכָהָ
 שֶׁשָּׁמַע מֵרַבִּי עקֲִיבָא, הוּא אָמַר מִשְׁפּטָ שֶׁאפֶשְָׁר הָיהָ להְָבִין מִמֶּנּוּ

זלִזְוּל קְצתָ  בּוֹ   שֶׁיּשֵׁ 
בְּרַבִּי עקֲִיבָא.

הִתְחָרֵט מִכּןֵ   לְאחַַר 
עלַ שִׁמְעוֹן   רַבּיִ 
 שֶׁזּלִזְלֵ לכִאְוֹרָה בּרְַבִּי
הַבּרַָיתְָא  עקֲִיבָא. 
 מְספַּרֶֶת שֶׁהוּא כּלָ כּךְָ
 הִצטְעַרֵ עלַ דְּברָָיו, עדַ
 שֶׁהוּא הִתְענַּהָ בּמְֶשֶׁךְ
 ימִָים רַבּיִם, עדַ שֶׁשִּׁינּיָו
שְׁחוֹרוֹת מַמָּשׁ   נהִיְוּ 

מֵרוֹב עיִנּוּי.

Daf 52: WHY DID RABBI SHIMON’S TEETH 
            BECOME BLACK?

מְעוֹן? י שִׁ ל רַבִּ יו שֶׁ ינָּ חֲרוּ שִׁ ף נ׳׳ב: מַדּוּעַ הוּשְׁ דַּ

Daf 53: INDIVIDUAL VS. MAJORITY OPINION, 
            HALAKHAH FOLLOWS THE MAJORITY

ים“ רַבִּ ים — הֲלָכָה כְּ ף נ׳׳ג: “יָחִיד וְרַבִּ דַּ

 רַבִּי יהְוּדָה הַנּשִָׂיא קִיבֵּץ וסִידֵּר אֶת הַמִּשְׁניָוֹת, שֶׁבָּהֶן הוּא קִיבֵּץ
 הֲלָכוֹת מִכּלָ חַדְרֵי הַתּוֹרָה. ישְֶׁנןָ הֲלכָוֹת שֶׁאיֵן בּהֶָן מַחֲלוֹֹקֶת, אךְַ
 ישְֶׁנןָ הֲלכָוֹת שֶׁנּחְֶלקְוּ בּהֶָן הַתַּנּאָיִם. כּיֵצדַ פּוֹסְקִים הֲלכָהָ בּמְַחֲלוֹקוֹת
 אלֵּוּ? וּבכְןֵ קַיּםָ כּלְלָ הַקּוֹבעֵַ: “יחִָיד ורְַבִּים - הֲלכָהָ כּרְַבִּים”. אםִ
 כּמַָּה תַּנּאָיִם נחְֶלקְוּ בּיֵניֵהֶם בּדְִבַר הֲלכָהָ, פּוֹסְקִים הֲלכָהָ כּפְיִ דַּעתַ

הָרַבּיִם וּכנְגֶדֶ דַּעתַ הַיּחִָיד.

הֲלכָהָ הָיתְָה   אִם 
שְׁניֵ בָּהּ   שֶׁנּחְֶלקְוּ 
תַּנּאָ  -  תַּנּאָיִם 
 אחֶָד אמַָר שֶׁמִּקְרֶה
ותְַנּאָ פּטָוּר   מְסוּיּםָ 
שֶׁאוֹתוֹ אמַָר   אחֵַר 
ואְחַַר חַיּבָ,   מִקְרֶה 
נוֹסָף תַּנּאָ  בָּא   כּךְָ 
הוּא שֶׁגּםַ   ואְמַָר 
גּםַ שֶׁחַיּבָ,   סוֹברֵ 
רַבִּי זהֶ   בּמְִקְרֶה 
כּדְַעתַ הֲלכָהָ   פּסַָק 

הָרַבִּים.
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The general principle regarding laws of tum’ah (ritual impurity) is that a 
person found under the same roof as a corpse becomes tameh (impure) 
— even if that person had not touched the corpse. This type of tum’ah is 
called “tum’at ohel” (ritual impurity contracted by being under the same 
tent or structure as a corpse.) However, another principle states that the 
tent, i.e., the roof, not only transfers ritual impurity but also stops it. 

When does it [the roof] stop the transfer of tum’ah? Tum’at ha’meht can rise 
so that even if a person is found under a 
very high roof with a dead person, that 
person is tameh. However, it should be 
known that tum’ah is generally not able 
to transmit through the roof. If, let’s say, 
there is a corpse in a house where a 
Jewish worker came to repair the solar 
heater located on the roof, he does not 
become tameh, because a roof blocks 
tum’ah. The tum’ah stops at the roof 
and, therefore, whoever is found on the 
roof is not ritually impure.

תַּחַת הַמֵּת  עםִ  שֶׁהַנּמְִצאָ  הוּא  טוּמְאָה  בְּדִיניֵ   הַכּלְלָ 
 קוֹרַת גּגַ אַחַת - נטְִמָא, אֲפיִלּוּ אִם איֵנוֹ נוֹגעֵַ בַּמֵּת. סוּג
 הִיטַּמְּאוּת זהֶ מְכוּנּהֶ “טוּמְאַת אוֹהֶל”. אוּלםָ כּלְלָ נוֹסָף
 אוֹמֵר כּיִ הָאוֹהֶל - הַגּגַ - לאֹ רַק מַעבֲִיר אֶת הַטּוּמְאָה

אֶלָּא הוּא גּםַ עוֹצרֵ אוֹתָהּ.

 מָתַי הוּא עוֹצרֵ אתֶ הַטּוּמְאָה? הַטּוּמְאָה שֶׁל הַמֵּת יכְוֹלהָ
 לעַלֲוֹת, כּךְָ שֶׁגּםַ אִם אָדָם נמְִצאָ תַּחַת גּגַ גּבָוֹהַּ מְאוֹד

נטְִמָא, הוּא  הֲרֵי  מֵת,   עםִ 
גּבָוֹהַּ הַזּהֶ  הַגּגַ  אִם   אֲפיִלּוּ 
לדַָעתַ צרִָיךְ  אֲבָל   בְּיוֹתֵר. 
הַטּוּמְאָה לגַּגַ   שֶׁמֵּעבֵֶר 
כּלְלָ. בְּדֶרֶךְ  עוֹבֶרֶת   אֵינהָּ 
בַּבַּיתִ נפִטְָר  ישֵׁ  ננַּיִחַ   אִם 
 ועְלַ הַגּגַ עוֹבֵד יהְוּדִי לתְַקֵּן
 דּוּד שֶׁמֶשׁ, הוא אֵינוֹ נטְִמָא,
 כּיִ הַגּגַ חוֹסֵם אֶת הַטּוּמְאָה,
ולְכָןֵ בַּגּגַ  נעֶצֱרֶֶת   הַטּוּמְאָה 
אֵינוֹ הַגּגַ  מֵעלַ  שֶׁנּמְִצאָ   מִי 

נטְִמָא.

Daf 54: WHY DOESN’T THE MAN ON THE ROOF 
             BECOME RITUALLY IMPURE?

ג אֵינוֹ נִטְמָא? ף נ׳׳ד: מַדּוּעַ הָאִישׁ עַל הַגַּ דַּ

אחֶָד הַמֻּשָּׂגיִם שֶׁחוֹזרְִים פּעְמִָים רַבּוֹת בּמְִלאֶכתֶ הַמִּשְׁכּןָ, 
בּיְחַַס לאְֻמָּניִם שֶׁבּנָוּ אתֶ הַמִּשְׁכּןָ וכְלֵיָו, הוּא: "חֲכםַ לבֵ". 
מְדֻבּרָ בּבְטִּוּי מְיחָֻד הַדּוֹרֵשׁ הֲבנָהָ, שֶׁכּןֵ הַחָכמְָה נמְִצאֵת 
לכִאְוֹרָה בּרָֹאשׁ - בּמַַּחֲשָׁבהָ - בּשֵַּׂכלֶ, וּמָה בּיֵנוֹ לבְיֵן הַלּבֵ? 
הַנּכְוֹנהָ  הַדְּרִישָׁה  עלַ  אוֹתָנוּ  מְלמֶַּדֶת  הַתּוֹרָה  זוֹ  בּצְוּרָה 
מִכּלָ יהְוּדִי בּאַשֲֶׁר הוּא ועְלַ הַקֶּשֶׁר שֶׁיּשֵׁ בּיֵן הַחָכמְָה לבְיֵן 
הָעוֹלםָ הַמּוּסרִָי שֶׁעקִָּרוֹ בּלַּבֵ. יכָוֹל להְִיוֹת בּןֶ אדָָם שֶׁהוּא 
בּדְֶרֶךְ  הוֹלךְֵ  לאֹ  הוּא  מוּסרִָית  מִבּחְִינהָ  אךְַ  מְאוֹד,  חָכםָ 
אפֲלִּוּ  ויִכוֹלהָ  רְאוּיהָ  איֵנהָּ  חָכמְָתוֹ  שֶׁכּזָוֹ  בּצְוּרָה  הַיּשָָׁר. 
להְַגּיִעַ למְִקוֹמוֹת לאֹ נכְוֹניִם וּמְסֻכּנָיִם. אךְַ אםִ ישֵׁ לבֵ ישָָׁר 
וּמוּסרִָי, גּםַ הַחָכמְָה הוֹלכֶתֶ למַָּקוֹם הַנּכָוֹן, ואְלֵּוּ הָיוּ חַכמְֵי 

הַלּבֵ שֶׁעבָדְוּ וּבנָוּ אתֶ הַמִּשְׁכּןָ וכְלֵיָו.

One of the concepts that comes up many times with regard to the artisan 
who constructed the Mishkan (tabernacle) and its vessels is: “Wisdom of 
the heart.” What does this mean? After all, wisdom is seemingly found 
in the head — in thought — in intellect. What is the connection between 
these qualities and the heart? In this manner, the Torah teaches us about a 
requirement of every Jew wherever and whomever they are. A connection 
exists between wisdom and the moral world rooted in the heart. There 
can be a very wise person, but from a moral point of view does not walk 
a straight path. As such, their wisdom is tasteless, and can even reach 
incorrect and dangerous places. But if a person has an honest and moral 
heart, wisdom will lead them to the right place.  For this reason, it was the 
“wise of heart” who worked on and built the Mishkan and its tools.
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