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&3 Daf 25: PRODUCTION OF WINE IN A RITUALLY PURE STATE

On this daf, we learn that [people in ancient times] were meticulously careful to
see that foodstuffs did not take on tum’ah (ritual impurity). For example, they did
so when stomping grapes. What is meant by the term “stomp”? Some time
ago, wine was prepared by placing grapes in a deep pit in which people would
stomp, or press, the grapes with their clean feet to squeeze the juice from them.

In this process, it was necessary to remain exceedingly cautious that the grapes
did not take on tum’ah (ritual impurity). Why? Because it is required to set aside
a portion of wine for terumot u’ma’asrot (priestly gifts), and if the grapes, and
therefore the wine, had become tmai’im (ritually impure), then the kohanim would
be unable to drink it as it is assur (prohibited) for them to eat or drink
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impure terumah. Furthermore, a person who wished to bring wine to
the Beit HaMikdash must be painstakingly strict to ensure that wine
was tahor (ritually pure).

The Gemara relates that people in ancient times would begin to ritually
purify the utensils into which they placed the grapes and wine 70 days
before they started pressing the grapes. In the Gemara we learn that
even many years after the Beit HaMikdash was destroyed, people
who resided in the Galilee (Northern Israel) impatiently waited and
anticipated the reconstruction of the Temple, every single day. Therefore,
they prepared wine and oil while in a ritually pure state, as if the Beit
HaMlikdash existed, because they expected the Beit HaMikdash would swiftly be
rebuilt and that they would be privileged to bring wine to the Beit HaMikdash.

K Daf 26: LECHEM HAPNIM, SHOWBREAD
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On this daf, we learn about lechem hapnim (showbread). A shulchan zahav (golden
table) stood in the Beit HaMikdash on which the kohanim would arrange 12 loaves
of bread each Shabbat. Those 12 loaves of bread remained on the table for an
entire week. The following Shabbat, these loaves were replaced with new, fresh
loaves, and then the older loaves were divided among the kohanim for eating.

Perhaps you are thinking that the showbread would be stale and taste terrible after
an entire week? The Gemara relates that a great miracle took
place with the loaves of lechem hapnim! The loaves remained
fresh and warm for the entire week.

On the Shalosh Regalim (three festivals) when Am Yisrael
ascended to the Beit HaMikdash, the kohanim would raise the
table high up so that everyone could see it. The kohanim would
say to the nation: “See how much God loves us. The bread
from last week is still fresh.” Everyone looked and saw steam
rising from the loaves as if they had just come out of the oven (Ritb”a Yoma).

7y .2a1 1YY ayn N WIpRl nma
932 D1iy DUIDAD 1) APTD N7
WY DY .0'AN7 WY DY UTP Ny
YN Mywa %y oman 1) oanya
DNIN 197N NN N1W21,0707 Y11
DY D'ANY) NN ,0'WTD D'AN72

.0'1027 N71IN? PYN

ony %Y omn%n oy oM YiT3 03
72 DN DY INWI D) -D190
W DYWa 07737 NYIYA D
0N 020 1) ,WTpRn 11y npy
iniN AR 720W 0113 Aida MYwn nR
20N 0”20 TN INR” DY DMNING
MY TV 12V yaawan onya AaniN
17 0771y DTTN 19aNW INT1172000 7201

LM3ARD TR TWAY INYTY 19N D'RNT0




Seder Moed | Chagigah 27 — Seder Nashim | Yevamot 2

K Daf 27: THE GOLDEN ALTAR—THE INNER ALTAR "RVI9T 03 7 N3 N3 73 47 0

On this daf, we learn about the mizbe’ach hazahav (golden altar) that
stood in the Beit HaMikdash. Where was this altar positioned? The
mizbe’ach hazahav was situated in the Heichal (Sanctuary), in front of
the Kodesh HaKodashim (Holy of Holies). Every morning and evening
the kohanim took glowing embers, placed them on the mizbe’ach
hazahav, and burned incense on them.
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The mizbe’ach hazahav had three names:
1) “Mizbe’ach hazahav” — because this altar was covered in gold.

2) “Mizbe’ach hapnimi” — because this altar was in the Heichal, and JIXND D2TAD N1 DY ,NTY2
not in the azarah (courtyard) where the external altar was located. 0P 1Y IYPn A - "nj,:\’ﬂﬂ n:_tm" A
3) “Mizbe’ach haketoret”— because incense was burned on w
this altar. "o -
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we have learned from you, JG!D nax 1-10 ?JDED 73_7 n11¥13-
and we will return

The Ba’alei HaTosafot bring a midrash which teaches
that when God told Moshe Rabbeinu to build the
mizbe’ach hazahav, Moshe Rabbeinu was astounded:
How was it possible to place embers on gold? Indeed,
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replied: There is fire that has no power! And indeed, the
fire burned on the mizbe’ach hazahav over the course of
many years, yet the altar was never damaged.
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Masechet Yevamot is the first masechet in “Seder Nashim.” In 31K NQYAD R* N1N1TNI9N

Masechet Yevamot we primarily learn about the mitzvah of yibbum 0'TRiY Ninl' njona ."0"W) 17972
(levirate marriage). What is the mitzvah of yibbum? If a married man NiRD 70921 NI¥N D0 - 02T NIYN 7Y pya
dies childless, Heaven forbid, the Torah permits and encourages one TOR 07727 17 TN ,02770 ,1091 DTN DNY XD
of his surviving brothers to marry the widow of the deceased. The D'T7101,NIN7R) DY - 10D - DA W30 YW DNRD
children born from this union of the widow and [former] brother-in-law 19910 7Y 01120 DY 1R 120N DN ITI1NY

are considered as if they are offspring of the deceased.
By performing yibbum, the brother of the deceased
undertakes an exceptional kindness on behalf of his
sibling, by retaining a remnant, or trace of him in this world.
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The widow of the deceased is referred to as a
“yevamah,” and the brother of the deceased who
performs yibbum is known as a “yavam.” Since we
learn about the mitzvah of yibbum in this tractate,
it is appropriately named “Masechet Yevamot.”
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a Daf 3: POSITIVE COMMANDMENTS AND awyY NMYn Y3 97 a
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On this daf, we learn about mitzvot aseh (positive, action-based N .Nwyn N7 niiyn Yy1 awy niiyn Yy 0'TRiY 01 972

commandments) and mitzvot lo ta’aseh (negative, prohibitive niyna .nign - 613 - 2”"n W n1ina 71071 Y7100

commandments). What is the difference between them? The 17¥W Nien - "awy nityn” W1 .00 WY nipyni 1990

Torah contains 613 (3n taryag in gematria) mitzvot. These WNI2 19iwa ypny1 ,nDaa ngn YNy ,hwn? ,nivy?

mitzvot are divided into two categories. There are “mitzvot .N"N1 = 248 R0 "nwy”n nilyn 110 .0Jwn

aseh”- mitzvot that require action, e.g.,
eating matzah on Pesach, or sounding the
shofar on Rosh HaShanah. The mitzvot
aseh total 248 (n’n7rama”ch in gematria).
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The second category is “mitzvot lo
ta’aseh,” acts prohibited by the Torah —
e.g., desecrating Shabbat, eating a ritually
unclean animal, and speaking lashon hara
(gossip or slander). The latter are among
the actions the Torah instructs us not to
do. The mitzvot lo ta’aseh total 365 (7ow
Shes”ah in gematria).
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What is a Jew obligated to do when fulfillment of a mitzvah min ON N ,N7iN0 1A 1Y NTYY? 18W TTIAT AWy an
haTorah (Torah-based positive commandment) requires violation of 210N :NNAT N3N ?N7iR0 1N MR YY 11y ANiIN nwy?
an issur min haTorah (Torah-based prohibition)? Here’s an example: -7i" D2 UN'_mwﬂm Tn¥N Ywyw 111 -"Tiuvw” wayy
The Torah prohibits the wearing of “sha’atnez,” i.e., garments made of N¥N WINa "n?gn" vin D"'\{J? n-l']na n nlgn\y ,ovy

both wool and linen. We know it is a mitzvah min haTorah to place a
thread of t’khelet (blue-violet) among the threads of the tzitzit (knotted
ritual fringes). The t’kchelet thread is woolen thread dyed t’khelet color.
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Suppose Reuven has a linen garment with four corners, and 197 Y1) DY Y 0'DIN 12 Wp7 1YY NI 19
therefore, Reuven wanted to fasten tzizit to its corners. A moment AN NYIND TDIN IN WPY TRY NNy
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[of wearing tzitzit] should be fulfilled because it
overrides the issur [of sha’atnez].
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K2 Daf 5: HOW ARE TZIZIT THREADS KNOTTED?
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These are the components of the tzitzit:
Kanaf — The corner of the garment. A garment onto
which tzitzit is fastened possesses four corners.

Gadil — A look at the threads of the tzitzit indicates
that the threads of the upper segment are wound
like a coil, or tassel — “gadil,” or in plural “g’dilim,”
as the Torah says (D’varim 22:12): “You shall make
g’dilim (tassels) on the four corners of the garment

”””\
with which you cover yourself.”

Q

P’til — A single tzitzit thread.

How are tzitziyot fastened onto a garment? Four long
p’tilim are gathered and inserted through the hole on
a corner of the garment. Then, the threads are made
to form a “coil, or tassel” — one of the threads is
grasped and wrapped around the remaining seven
threads. That is how the threads become a “tassel.”

In Masechet Menachot we learn that the gadil strand
should be made one-third the length of the threads,
and the rest remain p’tilim. For instance, in the case of
30-cm-long tzitziyot, the gadil should be made 10 cm
and the p’tilim 20 cm.

D’VAR TORAH: PARASHAT VAYIKRA

A mistake that may occur in the practice of korbanot (sacrifices) is its evolution
into an exclusively external and technical ceremony — without any change or
internal transformation on the part of the person who offered the korban. Such
was the case, for example, toward the end of the First Beit HaMikdash era. The
prophets objected to B’nei Yisrael’s continued offering of sacrifices and reliance
on the enduring existence of the Temple [to provide an avenue for repentance];
while outside the Beit HaMikdash they led immoral lives, rebelled against God
and oppressed their weaker brethren. To prevent this phenomenon, right at
the beginning of the laws regarding korbanot, the Torah states (Sefer VaYikra
1:2) - “When any from [among] you bring an offering to God.” Meaning, the
individual offering a korban must also bring along with the offering his heart
and mindful intentions— to return, change, as well as to undergo an internal
process — and only in this way, will the sacred task of offering a korban be
completed in its entirety.
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Zalman Shazar, the third
president of Israel, was a
politician, author, and poet.
He was born “Shn'uer
Zalman Rubashow” in
Mir, Russia, and his family
was Chabad-Lubavitch
Chasidim. Shazar remained
involved with Chabad for the rest of his life, assisting
Rabbi Yosef Yitzchok Schneersohn, the 6th Lubavitcher
Rebbe, in founding the village of Kfar Chabad.

Shazar became involved in Zionist efforts during
his teenage years through the Poale Zion
Movement. He worked as a translator in a
Zionist publishing house and made
his first visit to Eretz Yisrael in 1911,
returning to Russia for army service.

He completed his studies in history
and philosophy at the University of
Berlin in 1919. Shazar married Rachel
Katznelson in 1920. The couple
settled in Eretz Yisrael in 1924, when
Shazar immediately become active in
the Histadrut and the Jewish Agency.

In 1936 Shazar became editor of
the newspaper DAVAR. In 1944,
Shazar was appointed director of
the AM OVED publishing house.

After the establishment of the State,
Shazar was elected to the First, Second,
and Third Israeli Parliaments. He served
for a time as Minister of Education
and Culture, became Chairman of
the Jewish Agency in 1956, and was
elected President of Israel in 1963.

In 1969, Shazar sent one of 73 Apollo 11
Goodwill Messages to NASA for the historic
first lunar landing. The message still rests on
the lunar surface today. It states, “From the

President of Israel in Jerusalem with hope for
‘abundance of peace so long as the Moon endureth’ —
1 a3y ofw 37 sprax a3y (Psalms 72,7).

[ e SR pe.
was succeeded as ‘
president by Ephraim
Katzir. Shazar died on
October 5, 1974, and
was buried on Mount |
Herzl in Jerusalem.  \§




