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On this daf, we learn about lechem hapnim (showbread). A shulchan zahav (golden 
table) stood in the Beit HaMikdash on which the kohanim would arrange 12 loaves 
of bread each Shabbat. Those 12 loaves of bread remained on the table for an 
entire week. The following Shabbat, these loaves were replaced with new, fresh 
loaves, and then the older loaves were divided among the kohanim for eating.

Perhaps you are thinking that the showbread would be stale and taste terrible after 
an entire week? The Gemara relates that a great miracle took 
place with the loaves of lechem hapnim! The loaves remained 
fresh and warm for the entire week.

On the Shalosh Regalim (three festivals) when Am Yisrael 
ascended to the Beit HaMikdash, the kohanim would raise the 
table high up so that everyone could see it. The kohanim would 
say to the nation: “See how much God loves us. The bread 
from last week is still fresh.” Everyone looked and saw steam 
rising from the loaves as if they had just come out of the oven (Ritb”a Yoma).

בס"ד

Daf Yomi For Us

On this daf, we learn that [people in ancient times] were meticulously careful to 
see that foodstuffs did not take on tum’ah (ritual impurity). For example, they did 
so when stomping grapes. What is meant by the term “stomp”? Some time 
ago, wine was prepared by placing grapes in a deep pit in which people would 
stomp, or press, the grapes with their clean feet to squeeze the juice from them. 

In this process, it was necessary to remain exceedingly cautious that the grapes 
did not take on tum’ah (ritual impurity). Why? Because it is required to set aside 
a portion of wine for terumot u’ma’asrot (priestly gifts), and if the grapes, and 
therefore the wine, had become tmai’im (ritually impure), then the kohanim would 
be unable to drink it as it is assur (prohibited) for them to eat or drink 
impure terumah. Furthermore, a person who wished to bring wine to 
the Beit HaMikdash must be painstakingly strict to ensure that wine 
was tahor (ritually pure).

The Gemara relates that people in ancient times would begin to ritually 
purify the utensils into which they placed the grapes and wine 70 days 
before they started pressing the grapes. In the Gemara we learn that 
even many years after the Beit HaMikdash was destroyed, people 
who resided in the Galilee (Northern Israel) impatiently waited and 
anticipated the reconstruction of the Temple, every single day. Therefore, 
they prepared wine and oil while in a ritually pure state, as if the Beit 
HaMikdash existed, because they expected the Beit HaMikdash would swiftly be 
rebuilt and that they would be privileged to bring wine to the Beit HaMikdash.
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מַקְפִּידִים  הָיוּ  קיים  היה  המקדש  כשבית 
להְִזָּהֵר שֶׁמַּאֲכלָיִם לאֹ יקְַבְּלוּ טֻמְאָה, למְָשָׁל, 
פֵּרוּשׁ  מַה  הָעֲנבִָים.  אֶת  דוֹרְכיִם  כּשְֶׁהָיוּ 
"דּוֹרְכִים" אֶת הָעֲנבִָים? פַּעַם הָיוּ מְכיִניִם ייַןִ 
עַל ידְֵי הַכנְסַָת הָעֲנבִָים לבְוֹר עָמקֹ, ואֲַנשִָׁים 
כּדְֵי  הָעֲנבִָים  עַל  נקְִיּוֹת  בְּרַגלְיַםִ  דוֹרְכיִם  הָיוּ 

לסְִחטֹ אוֹתָם.

טֻמְאָה-   יקְַבְּלוּ  שֶׁלּאֹ  בְּיוֹתֵר  להְִזָּהֵר  צָרִיךְ 
להְַפְרִישׁ  ישֵׁ  הַיּיַןִ  שֶׁמִּן  מִפְּניֵ 
ואְִם  וּמַעְשְׂרוֹת,  תְּרוּמוֹת 
טְמֵאִים,  יהְִיוּ  והְַיּיַןִ  הָעֲנבִָים 
אֶת  לשְִׁתּוֹת  יוּכַל  לאֹ  הַכּהֵֹן 
תְּרוּמָה  לאֱֶכלֹ  אָסוּר  כִּי  הַיּיַןִ, 
אִם  ועָוֹד,  זאֹת  טְמֵאָה. 
מִישֶׁהוּ רוֹצֶה להְָבִיא ייַןִ לבְֵית 
להְַקְפִּיד  צָרִיךְ  הוּא  הַמִּקְדָּשׁ, 
טָהוֹר.  יהְִיהֶ  שֶׁהַיּיַןִ  מְאדֹ 
הַתלמוד מְסַפֶּר, שֶׁכּבְָר שִׁבְעִים 
אֶת  לסְִחטֹ  שֶׁהִתְחִילוּ  לפְִניֵ  יוֹם 

שֶׁלּתְוֹכםָ  הַכּלֵיִם  אֶת  מְטַהֲרִים  הָיוּ  הָעֲנבִָים, 
מַכנְיִסִים אֶת הָעֲנבִָים ואְֶת הַיּיָןִ.

עַל  זָהָב.  שֻׁלחְַן  מֻצָּב  הָיהָ  הַמִּקְדָּשׁ  בְּבֵית 
בְּכָל  עוֹרְכִים  הַכּהֲֹניִם  הָיוּ  הַזָּהָב  שֻׁלחְַן 
שַׁבַּת קדֶֹשׁ שְׁניֵם עָשָׂר לחְָמִים. שְׁניֵם עָשָׂר 
בְּמֶשֶׁךְ  לחְָן  ֻׁ הַשּ עַל  מֻנּחִָים  הָיוּ  הַלּחְָמִים 
אוֹתָם  הֶחְליִפוּ  הַבָּאָה  בָּת  ַׁ ימִָים,וּבַשּ שָׁבוּעַ 
הַישְָׁניִם  הַלּחְָמִים  ואְֶת  חֲדָשִׁים,  בִּלחְָמִים 

חִלּקְוּ לאֲַכִילהָ לכַּהֲֹניִם.

לחֶֶם  שֶׁל  הַלּחְָמִים  עִם  הָיהָ  גּדָוֹל  נּסֵ 
כּלָ  וחְַמִּים  טְרִיּיִם  נשְִׁאֲרוּ  הֵם  הַפָּניִם- 
בוּעַ. בִּשְׁלשֶֹׁת הָרְגלָיִם, כּשְֶׁעַם ישְִׂרָאֵל  ָׁ הַשּ
עָלהָ לבְֵית הַמִּקְדָּשׁ, הָיוּ הַכּהֲֹניִם מְרִימִים 
לחְָן גּבָוֹהַּ גּבָוֹהַּ, שֶׁהַכּלֹ ירְִאוּ אוֹתוֹ  ֻׁ אֶת הַשּ
הַקָּבָּ"ה אוֹהֵב  אֵיךְ  "תִּרְאוּ  לעָָם:  ואְוֹמְרִים 
בוּעַ שֶׁעָבַר עוֹדֶנוּ טָרִי".  ָׁ אוֹתָנוּ. הַלּחֶֶם מֵהַשּ
והְַכּלֹ הִסְתַּכּלְוּ ורְָאוּ שֶׁאֲפִלּוּ אֵדִים עוֹליִם מִן 

הַלּחְָמִים כּאְִלּוּ שֶׁיצָאְוּ עַכשְָׁיו מִן הַתַּנּוּר.
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Daf 25: PRODUCTION OF WINE IN A RITUALLY PURE STATE טָהֳרָה יַּת יַיִן בְּ ף כ׳׳ה: עֲשִׂ דַּ

 
ס ס   )2022 מֶרְץ   12-6( תשפ"ב  ב׳  אֲדָר  ג׳-ט׳   | וַיִּקְרַא  רָשַת  פָּ ת  בָּ שַׁ  | ה׳  יְבָמוֹת  כֶת  כ׳׳ה-מַסֶּ חֲגִיגָה  כֶת  מַסֶּ  | מוֹעֵד    סֵדֶר 

Seder Moed | Masechet Chagigah 25-Masechet Yevamot 5 | Parashat VaYikra | 3-9 Adar II (Mar. 6-12)
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Masechet Yevamot is the first masechet in “Seder Nashim.” In 
Masechet Yevamot we primarily learn about the mitzvah of yibbum 
(levirate marriage). What is the mitzvah of yibbum? If a married man 
dies childless, Heaven forbid, the Torah permits and encourages one 
of his surviving brothers to marry the widow of the deceased. The 
children born from this union of the widow and [former] brother-in-law 
are considered as if they are offspring of the deceased. 
By performing yibbum, the brother of the deceased 
undertakes an exceptional kindness on behalf of his 
sibling, by retaining a remnant, or trace of him in this world.

The widow of the deceased is referred to as a 
“yevamah,” and the brother of the deceased who 
performs yibbum is known as a “yavam.” Since we 
learn about the mitzvah of yibbum in this tractate, 
it is appropriately named “Masechet Yevamot.”

On this daf, we learn about the mizbe’ach hazahav (golden altar) that 
stood in the Beit HaMikdash. Where was this altar positioned? The 
mizbe’ach hazahav was situated in the Heichal (Sanctuary), in front of 
the Kodesh HaKodashim (Holy of Holies). Every morning and evening 
the kohanim took glowing embers, placed them on the mizbe’ach 
hazahav, and burned incense on them.

The mizbe’ach hazahav had three names:
1) “Mizbe’ach hazahav” — because this altar was covered in gold.
2) “Mizbe’ach hapnimi” — because this altar was in the Heichal, and 

not in the azarah (courtyard) where the external altar was located.
3) “Mizbe’ach haketoret”— because incense was burned on 

this altar.

The Ba’alei HaTosafot bring a midrash which teaches 
that when God told Moshe Rabbeinu to build the 
mizbe’ach hazahav, Moshe Rabbeinu was astounded: 
How was it possible to place embers on gold? Indeed, 
the golden coating on the mizbe’ach was exceptionally 
thin, and would certainly melt from the embers; the 
wood underneath it would burn, as well! However, God 
replied: There is fire that has no power! And indeed, the 
fire burned on the mizbe’ach hazahav over the course of 
many years, yet the altar was never damaged.

מִזְבַּח הַזָּהָב בְּבֵית הַמִּקְדָּשׁ.  הָיהָ בַּהֵיכלָ שֶׁלּיְדַ 
כּהֲֹניִם  הָיוּ  ועֶָרֶב  בּקֶֹר  בְּכלָ  הַקָּדָשִׁים.  קדֶֹשׁ 
הַזָּהָב  מִזְבַּח  עַל  אוֹתָם  מְניִחִים  גּחֶָליִם,  נוֹטְליִם 

וּמַקְטִירִים עֲליֵהֶם קְטרֶֹת.

שְׁלשָֹׁה שֵׁמוֹת ישֵׁ למְִזְבַּח הַזָּהָב:
א. "מִזְבַּח הַזָּהָב" - כּיִ הָיהָ מְצֻפֶּה בְּזָהָב.

ב. "הַמִּזְבֵּחַ הַפְּניִמִי" - כּיִ הָיהָ בְתוֹךְ הַהֵיכלָ ולְאֹ בֶחָצֵר,  
     בָּעֲזָרָה, שָׁם הָיהָ הַמִּזְבֵּחַ הַחִצּוֹן.

ג. "מִזְבַּח הַקְּטרֶֹת" - כּיִ הִקְטִירוּ עָליָו קְטרֶֹת.

בַּעֲלֵי הַתּוֹסָפוֹת מְבִיאִים מִדְרָשׁ, שֶׁבְּשָׁעָה 
שֶׁהַקָּבָּ"ה אָמַר לְמשֶֹׁה רַבֵּנוּ לִבְנוֹת אֶת 
הִתְפַּלֵּא  רַבֵּנוּ  משֶֹׁה  הַזָּהָב,  מִזְבַּח 
גֶחָלִים  שֶׁיּנַּיִחוּ  יתִָּכֵן  אֵיךְ  בְּיוֹתֵר, 
בּוֹעֲרוֹת עַל הַזָּהָב? הֲרֵי צִּפּוּי הַזָּהָב 
שֶׁל הַמִּזְבֵּחַ הָיהָ דַק בְּיוֹתֵר, וּבְודַַּאי 
הוּא ימִַּס מֵהַגֶּחָלִים, והְָעֵץ שֶׁתַּחְתָּיו 
רֵף, אַךְ הַקָּבָּ"ה אָמַר לוֹ: ישֵׁ אֵשׁ  ָׂ ישִּ

בְּמֶשֶׁךְ  ואְָכֵן  שׂוֹרֶפֶת,  שֶׁאֵינהָּ 
עַל  אֵשׁ  בָּעֲרָה  רַבּוֹת  שָׁניִם 
מִזְבַּח הַזָּהָב, והְוּא לאֹ נזִּוֹק.

Daf 27: THE GOLDEN ALTAR—THE INNER ALTAR נִימִי חַ הַפְּ הָב - מִזְבֵּ ח הַזָּ ף כ׳׳ז: מִזְבַּ דַּ

Daf 2: MITZVAT YIBBUM, LEVIRATE MARRIAGE ף ב׳: מִצְוַת יִבּוּם דַּ

 מַסֶּכֶת יבְָמוֹת הִיא הַמַּסֶּכֶת הָרִאשׁוֹנהָ
לוֹמְדִים יבְָמוֹת  בְּמַסֶּכֶת  נשִָׁים".   בְּ"סֵדֶר 

הַתּוֹרָה יבִּוּם?  מִצְותַ  מַהִי   - יבִּוּם  מִצְותַ  עַל   בְּעִקָּר 
אַחַד ילְדִָים,  לוֹ  ואְֵין  חָליִלהָ,  נפְִטַר,  אָדָם  שֶׁאִם   מְצַוּהָ, 
 הָאַחִים שֶׁל הַנּפְִטָר ייְבֵַּם - יתְִחַתֵּן - עִם הָאַלמְָנהָ, והְַילְדִָים

שֶׁיּוִּלָדְוּ להֶָם יחֵָשְׁבוּ כּאְִלּוּ שֶׁהֵם הַבָּניִם שֶׁל הַנּפְִטָר.

 בְּמִצְותַ הַיּבִּוּם, הָאַחִים שֶׁל הַמֵּת
כִּי גּדָוֹל,  חֶסֶד  אִתּוֹ   מְקַיּמְִים 
בָּעוֹלםָ. זֵכֶר  לוֹ  מַשְׁאִירִים   הֵם 
קוֹרְאִים הַמֵּת  שֶׁל   לאַָלמְָנהָ 
הַמֵּת שֶׁל  וְלאָָח   "יבְָמָה" 
 שֶׁמְּיבֵַּם אוֹתָהּ קוֹרְאִים "יבָָם".
לוֹמְדִים זוֹ  שֶׁבְּמַסֶּכֶת   מֵאַחַר 
 עַל מִצְוַת הַיּבִּוּם, הִיא נקְִרֵאת

מַסֶּכֶת יבְָמוֹת.
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What is a Jew obligated to do when fulfillment of a mitzvah min 
haTorah (Torah-based positive commandment) requires violation of 
an issur min haTorah (Torah-based prohibition)? Here’s an example: 
The Torah prohibits the wearing of “sha’atnez,” i.e., garments made of 
both wool and linen. We know it is a mitzvah min haTorah to place a 
thread of t’khelet (blue-violet) among the threads of the tzitzit (knotted 
ritual fringes). The t’kchelet thread is woolen thread dyed t’khelet color.

Suppose Reuven has a linen garment with four corners, and 
therefore, Reuven wanted to fasten tzizit to its corners. A moment 
before Reuven was about to tie the knots of the tzitzit, his 
friend said to him: “Tzitzit are indeed made of wool. Do 
you want to wear a garment that contains both linen 
and wool?” In this case, “aseh do’cheh lo ta’aseh” (a 
positive, action-based commandment supersedes a 
negative prohibition). Meaning, the positive mitzvah 
[of wearing tzitzit] should be fulfilled because it 
overrides the issur [of sha’atnez].

On this daf, we learn about mitzvot aseh (positive, action-based 
commandments) and mitzvot lo ta’aseh (negative, prohibitive 
commandments). What is the difference between them? The 
Torah contains 613 (תרי”ג taryag in gematria) mitzvot. These 
mitzvot are divided into two categories. There are “mitzvot 
aseh”– mitzvot that require action, e.g., 
eating matzah on Pesach, or sounding the 
shofar on Rosh HaShanah. The mitzvot 
aseh total 248 (רמ”ח rama”ch in gematria). 

The second category is “mitzvot lo 
ta’aseh,” acts prohibited by the Torah — 
e.g., desecrating Shabbat, eating a ritually 
unclean animal, and speaking lashon hara 
(gossip or slander). The latter are among 
the actions the Torah instructs us not to 
do. The mitzvot lo ta’aseh total 365 (שס”ה 
Shes”ah in gematria).

מַה תַעֲשֶׂה.  לאֹ  מִצְווֹת  ועְַל  עֲשֵׂה  מִצְווֹת  עַל  לוֹמְדִים  זֶה   בְּדַף 
 הַהֶבְדֵּל בֵּיניֵהֶן? בַּתּוֹרָה ישֵׁ תרי"ג - 613 - מִצְווֹת. הַמִּצְווֹת
 הַלּלָוּ נחְֶלקָוֹת לשְִׁניֵ סוּגיִם. ישֵׁ "מִצְווֹת עֲשֵׂה" - מִצְווֹת שֶׁצָּרִיךְ
בְּראֹשׁ בַּשּוֹׁפָר  ולְתְִקעַֹ  בְּפֶסַח,  מַצָּה  לאֱֶכלֹ  למְָשָׁל,   לעֲַשׂוֹת, 

נהָ. מִנּיְןָ מִצְווֹת הָ"עֲשֵׂה" הוּא 248 = רמ"ח. ָׁ  הַשּ

ניִ הוּא "מִצְווֹת לאֹ ֵׁ  הַסּוּג הַשּ
 תַעֲשֶׂה", מַעֲשִׂים שֶׁהַתּוֹרָה
לעֲַשׂוֹת שֶׁאָסוּר   הוֹרְתָה 
 אוֹתָם, למְָשָׁל, חִלּוּל שַׁבָּת,
טְמֵאָה בְּהֵמָה   אֲכִילתַ 
אֵלּהֶ הָרָע.  לשָׁוֹן   ודְִבּוּר 
הוֹרְתָה שֶׁהַתּוֹרָה   מַעֲשִׂים 
מִנּיְןָ אוֹתָם.  לעֲַשׂוֹת   לאֹ 
תַעֲשֶׂה" הַ"לאֹ   מִצְווֹת 

הוּא 365 = שס"ה.

Daf 3: POSITIVE COMMANDMENTS AND 
          PROHIBITIVE COMMANDMENTS

ה ף ג׳: מִצְווֹת עֲשֵׂ  דַּ

Daf 4: POSITIVE MITZVOT SUPERCEDE NEGATIVE MITZVOT ה ה דּוֹחָה לֹא תַעֲשֶׂ ף ד׳: מִצְוַת עֲשֵׂ דַּ

 מַה יּעֲַשֶׂה יהְוּדִי שֶׁצָּרִיךְ לעֲַשׂוֹת מִצְוָה מִן הַתּוֹרָה, אַךְ אִם 
 יעֲַשֶׂה אוֹתָהּ יעֲַברֹ עַל אִסּוּר מִן הַתּוֹרָה? הִנּהֵ דֻגמְָא: אָסוּר
־ללִבְּשֹׁ "שַׁעַטְנזֵ"- בֶגדֶ שֶׁעָשׂוּי מִצֶּמֶר וּמִפִּשְׁתָּן. אָנוּ גםַ יוֹדְ

 עִים, שֶׁמִּצְוהָ מִן הַתּוֹרָה לשִָׂים חוּט "תְּכֵלתֶ" בְּחוּטֵי הַצִּיצִית.
חוּט הַ"תְּכֵלתֶ" הוּא חוּט צֶמֶר צָבוּעַ בְּצֶבַע תְּכֵלתֶ.

כְּנפָוֹת אַרְבַּע  ישֵׁ  ולְבֶַּגדֶ  מִפִּשְׁתָּן,  בֶּגדֶ  ישֵׁ  לרְִאוּבֵן   והְִנּהֵ, 
 ולְכֵָן הוּא רָצָה לקְִשׁרֹ בּוֹ חוּטִים שֶׁל צִיצִית. רֶגעַ לפְִניֵ

 שֶׁהוּא עָמַד לקְִשׁרֹ אֶת חוּטֵי הַצִּיצִית אָמַר
 לוֹ חֲבֵרוֹ:" הֲרֵי חוּט הַתְּכֵלתֶ עָשׂוּי

ללִבְּשֹׁ רוֹצֶה  אַתָּה  אֵיךְ   מִצֶּמֶר. 
פִּשְׁתָּן גםַ  בּוֹ  שֶׁיּשֵׁ   בֶּגדֶ 

בְּמִקְרֶה צֶמֶר?".   וגְםַ 
לאֹ דוֹחֶה  "עֲשֵׂה   כָזֶה 
ישֵׁ כְּלוֹמַר,   תַעֲשֶׂה". 
כִּי הַמִּצְוָה,  אֶת   לקְַיּםֵ 
הִיא דוֹחָה אֶת הָאִסּוּר.

ה  וּמִצְווֹת לֹא תַעֲשֶׂ



 

FOUNDER & EDITOR-IN-CHIEF: MEIR JAKOBSOHN
EDUCATIONAL DIRECTOR & EDITOR: RABBI AVI RATH

BOARD CHAIRMAN: HAIM FREILICMAN, C.P.A.
תלמוד ישראלי

GAL NAOR: CHAIR, DAF YOMI FOR US
YAEL SCHULMAN: DIR., DAF YOMI FOR US
www.talmudisraeli.org • yael@talmudisraeli.co.il         
TEL. 914/413-3128 

TALMUD ISRAELI—DAF YOMI FOR US
112 W. 34TH ST., 18TH FL • NY, NY 10120 

SPONSORED BY:         

These are the components of the tzitzit:
Kanaf — The corner of the garment. A garment onto 
which tzitzit is fastened possesses four corners.

Gadil — A look at the threads of the tzitzit indicates 
that the threads of the upper segment are wound 
like a coil, or tassel — “gadil,” or in plural “g’dilim,” 
as the Torah says (D’varim 22:12): “You shall make 
g’dilim (tassels) on the four corners of the garment 
with which you cover yourself.”

P’til — A single tzitzit thread.

How are tzitziyot fastened onto a garment? Four long 
p’tilim are gathered and inserted through the hole on 
a corner of the garment. Then, the threads are made 
to form a “coil, or tassel” — one of the threads is 
grasped and wrapped around the remaining seven 
threads. That is how the threads become a “tassel.”

In Masechet Menachot we learn that the gadil strand 
should be made one-third the length of the threads, 
and the rest remain p’tilim. For instance, in the case of 
30-cm-long tzitziyot, the gadil should be made 10 cm 
and the p’tilim 20 cm.

אלו הם חֶלקְֵי הַצִּיצִית:
 כָּנףָ - פִּנּהָ שֶׁל הַבֶּגדֶ. לבְֶגדֶ שֶׁמְּטִיליִם בּוֹ

צִיצִית ישֵׁ אַרְבַּע כְּנפָוֹת.
נרְִאֶה הַצּיִציִת  חוּטֵי  עַל  נסְִתַּכּלֵ  אִם   -  גּדִָיל 
 שֶׁבּחֵַלקֶ הָעֶליְוֹן הֵם מְלפֻּפָיִם = מְסֻבּבָיִם יחַַד.
 הַחוּטִים הַמְּלפֻּפָיִם יחַַד מְכנֻיִם "גּדִָיל" וּבלִשְׁוֹן
אוֹמֶרֶת שֶׁהַתּוֹרָה  כּפְיִ  "גּדְִיליִם"   -  רַבּיִם 
 )דְּברִָים( "גּדְִליִם תַּעֲשֶׂה לּךְָ עַל אַרְבּעַ כּנַפְוֹת

כּסְוּתְךָ".
פְּתִיל - חוּט צִיצִית בּוֹדֵד.

נוֹטְליִם בַּבֶּגדֶ?  צִיצִיּוֹת  מְטִיליִם   כֵּיצַד 
אוֹתָם מַכְניִסִים  אֲרֻכִּים,  פְתִיליִם   אַרְבָּעָה 
מֵהֶם עוֹשִׂים  עַכְשָׁיו  הַבֶּגדֶ.  שֶׁבִּכְנףַ   לחַוֹר 
הַפְּתִיליִם אַחַד  אֶת  נוֹטְליִם   -  "גּדִָיל" 
הַחוּטִים שִׁבְעַת  סְבִיב  אוֹתוֹ   וכְוֹרְכִים 

הַנּוֹתָרִים, וכְָךְ נהְִיהָ "גּדִָיל".

הַגּדִָיל אֶת  כִּי  לוֹמְדִים  מְנחָוֹת   במְַּסֶּכֶת 
אָר  עוֹשִׂים בְּארֶֹךְ שֶׁל שְׁליִשׁ מֵהַחוּטִים והְַשְּׁ
בְּארֶֹךְ לצְִיצִיּוֹת  למְָשָׁל,  פְּתִיליִם.  אֵר  ָׁ  ישִּ

פְּתִיליִם. ס"מ  וְ-20  גּדִָיל  ס"מ    10 עוֹשִׂים   ס"מ   30

Daf 5: HOW ARE TZIZIT THREADS KNOTTED? ל צִיצִית? רִים חוּטִים שֶׁ ף ה׳: אֵיךְ קוֹשְׁ דַּ

תְחִּלתַּ  עִם  להְִתְרַחֵשׁ  שֶעֲׁלוּלהָ  הַטָעּוּיוֹת  אַחַת 
הָעִסּוּק בְתּוֹרַת הַקָרְּבָנּוֹת, הִיא הֲפִיכתַ עִניְנָםָ שֶלׁ 
כלָּ  ללְאֹ  בִלּבְַד  וטְֶכנְיִ  חִיצוֹניִ  לטְֶקֶס  הַקָרְּבָנּוֹת 
שִנּׁוּי וּמַהַפָךְּ פְנּיִמִי מִצַדּ מֵבִיא הַקָרְּבָןּ. כךְָּ קָרָה, 
למְָשָלׁ, לקְִרַאת סוֹפוֹ שֶלׁ בֵיּת הַמִקְּדָשּׁ הָרִאשׁוֹן, 
שָםׁ מָחוּ הַנבְִּיאִים עַל כךְָּ שֶבְׁנּיֵ ישְִרָׂאֵל מַמְשִיׁכיִם 
בֵיּת  שֶלׁ  בְקִּיּוּמוֹ  וּלהְִתָלּוֹת  קָרְבָנּוֹת  להְָבִיא 
חַייִּם  מְנהֲַליִם  הֵם  שֶמִׁחּוּצָה לוֹ  הַמִקְּדָשּׁ, למְַרוֹת 
הַחַלשִָּיׁם.   וּבַאֲחֵיהֶם  בָהּ'  וּמוֹרְדִים  מוּסָרִייִּם  לאֹ 
כנְּגֶדֶ זֶה בָאָּה הַתּוֹרָה, מַמָשּׁ עִם תְחִּלתָּוֹ שֶלׁ חמֶֹשׁ 
הַקָרְּבָנּוֹת, ואְוֹמֶרֶת- "אָדָם כיִּ יקְַרִיב מִכםֶּ קָרְבָןּ 
להַ'". עַל מַקְרִיב הַקָרְּבָןּ להְָבִיא עִם הַקָרְּבָןּ גםַּ אֶת 
לבִּוֹ וּמַחְשַבְׁתּוֹ- לשָׁוּב, להְִשְתַׁנּּוֹת ולְעֲַברֹ תַהֲּליִךְ 

פְנּיִמִי, ורְַק כךְָּ הַמְלּאָכהָ תֵעָּשֶהׂ בִשְּלׁמֵוּתָהּ.

A mistake that may occur in the practice of korbanot (sacrifices) is its evolution 
into an exclusively external and technical ceremony — without any change or 
internal transformation on the part of the person who offered the korban. Such 
was the case, for example, toward the end of the First Beit HaMikdash era. The 
prophets objected to B’nei Yisrael’s continued offering of sacrifices and reliance 
on the enduring existence of the Temple [to provide an avenue for repentance]; 
while outside the Beit HaMikdash they led immoral lives, rebelled against God 
and oppressed their weaker brethren. To prevent this phenomenon, right at 
the beginning of the laws regarding korbanot, the Torah states (Sefer VaYikra 
1:2) – “When any from [among] you bring an offering to God.” Meaning, the 
individual offering a korban must also bring along with the offering his heart 
and mindful intentions— to return, change, as well as to undergo an internal 
process — and only in this way, will the sacred task of offering a korban be 
completed in its entirety.

D’VAR TORAH: PARASHAT VAYIKRA ת וַיִּקְרַא רָשָׁ בַר תּוֹרָה: פָּ דְּ
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Zalman Shazar, the third 
president of Israel, was a 
politician, author, and poet. 
He was born “Shn'uer 
Zalman Rubashow” in 
Mir, Russia, and his family 
was Chabad-Lubavitch 
Chasidim. Shazar remained 

involved with Chabad for the rest of his life, assisting 
Rabbi Yosef Yitzchok Schneersohn, the 6th Lubavitcher 
Rebbe, in founding the village of Kfar Chabad.

Shazar became involved in Zionist efforts during 
his teenage years through the Poale Zion 
Movement. He worked as a translator in a 
Zionist publishing house and made 
his first visit to Eretz Yisrael in 1911, 
returning to Russia for army service.

He completed his studies in history 
and philosophy at the University of 
Berlin in 1919. Shazar married Rachel 
Katznelson in 1920. The couple 
settled in Eretz Yisrael in 1924, when 
Shazar immediately become active in 
the Histadrut and the Jewish Agency. 

In 1936 Shazar became editor of 
the newspaper DAVAR. In 1944, 
Shazar was appointed director of 
the AM OVED publishing house.

After the establishment of the State, 
Shazar was elected to the First, Second, 
and Third Israeli Parliaments. He served 
for a time as Minister of Education 
and Culture, became Chairman of 
the Jewish Agency in 1956, and was 
elected President of Israel in 1963.

In 1969, Shazar sent one of 73 Apollo 11 
Goodwill Messages to NASA for the historic 
first lunar landing. The message still rests on 
the lunar surface today. It states, “From the 

President of Israel in Jerusalem with hope for 
‘abundance of peace so long as the Moon endureth’ —

 (Psalms 72,7).” 

In 1973, Shazar 
was succeeded as 
president by Ephraim 
Katzir. Shazar died on 
October 5, 1974, and 
was buried on Mount 
Herzl in Jerusalem. 

     

PRESIDENTS         OF ISRAEL

ZALMAN SHAZAR, 3rd PRESIDENT OF THE STATE OF ISRAEL
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לִי יָרֵחַ. לוֹם, עַד-בְּ יק; וְרֹב שָׁ יָמָיו צַדִּ  יִפְרַח-בְּ


