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בס"ד
SPONSORED BY:

YEARS OF DAF YOMI

The evil Philistines, enemies of Am Yisrael, would hide in 
wheat fields belonging to Jews, so that King David would 
not find them. One day, an idea came to King David.  If 
he set the wheat fields on fire, the Philistines would 
no longer be able to hide there. But King David was 
unsure whether he was permitted to take such action, 
since it would cause harm to the Jews who owned 
those fields. King David approached the Sanhedrin and 
posed his question to them.

The Sanhedrin responded that a person is prohibited 
from saving himself by causing damage to the 
property of his fellow — unless he commits to 
repaying the cost of the damage done. However, the 
Sanhedrin added that David’s case was different, given 
that he was the king.  It is the king’s prerogative to make use of the assets 
of others, even without their permission.

הָיוּ  ישְִׂרָאלֵ,  עםַ  שֶׁל  אוֹיבְֵיהֶם  הַפּלְיִשְׁתִּים, 
יהְוּדִים,  שֶׁל  תְּבוּאָה  שְׂדוֹת  בְּתוֹךְ  מִסְתַּתְּרִים 
הַיּמִָים  בְּאַחַד  ימְִצאָםֵ.  לאֹ  שֶׁדָּודִ הַמֶּלךְֶ  כּדְֵי 
אֵשׁ  לְהַצּיִת  דָּודִ:  שֶׁל  בְּלִיבּוֹ  רַעיְוֹן  עלָָה 
לאֹ  שֶׁהַפְּלִישְׁתִּים  כּדְֵי  הַתְּבוּאָה,  בִּשְׂדוֹת 
לאֹ  הַמֶּלךְֶ  דָּודִ  אֲבָל  בָּהֶם.  לְהִתְחַבֵּא  יוּכלְוּ 
גּוֹרֵם  הוּא  בְּכךְָ  כּיִ  מוּתָּר,  הַדָּבָר  אִם  ידַָע 
אלֶ  דָּודִ  פּנָהָ  הַשָּׂדוֹת.  בַּעלֲֵי  לַיּהְוּדִים  נזֶקֶ 

הַסַּנהְֶדְרִין והְִצּיִעַ בִּפנְיֵהֶם אתֶ הַשְּׁאלֵהָ.

הַסַּנהְֶדְרִין הֵשִׁיבוּ כּיִ לְאָדָם אָסוּר לְהַצּיִל אֶת 
שֶׁל  הַמָּמוֹן  אֶת  מַזּיִק  שֶׁהוּא  ידְֵי  עלַ  עצַמְוֹ 
עלַ  לְשַׁלֵּם  מִתְחַיּבֵ  הוּא  כּןֵ  אִם  אֶלָּא  חֲבֵרוֹ, 
הַנּזֶקֶ. אוּלםַ חַבְרֵי הַסַּנהְֶדְרִין הוֹסִיפוּ ואְָמְרוּ לוֹ 

כּיִ הַמִּקְרֶה שֶׁלּוֹ שׁוֹנהֶ מִפּנְיֵ שֶׁהוּא מֶלךְֶ, ולְמֶַּלךְֶ ישֵׁ 
זכְוּת להְִשְׁתַּמֵּשׁ בְּמָמוֹן שֶׁל אֲחֵרִים גּםַ בְּליִ רְשׁוּתָם.
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Three times daily, prayers are recited 
beseeching God —“V’l’Yerushalayim ircha 
be’rachamim tashuv” (And to Jerusalem, 
Your city, You will return with mercy), as a 
reflection of the age-old yearning for the Beit 
HaMikdash to be rebuilt in our time. Chazal 
enacted various rules so that we would 
always remember the Beit HaMikdash and forever feel sorrow 
over its destruction. One example of this rabbinic reminder 
is the tradition of leaving of an area the size of an amah 
squared (approximately 19 inches) inside a new house 
unpainted and without plaster, as a zecher la’churban (a 
commemoration of the destruction of the Beit HaMikdash).

On this daf, the Talmud tells us of several Gedolei Yisrael (great 
Jewish scholars) who adopted additional practices as personal 
reminders of Churban HaBayit. Rabbi Eliezer Zeira abstained 
from wearing white shoelaces, as was the custom of the time, and 
would only wear black laces [which he did as a sign of mourning over the 
loss of the holy Temple].

אנָוּ  בַּיּוֹם  פּעְמִָים  שָׁלוֹֹשׁ 
וּמִתְפּלַּלְיִם  מִתְחַנּנְיִם 

עיִרְךָ  "ולְִירוּשָׁלַיםִ  לקַָּבָּ"ה: 
כֹּה  אנָוּ  תָּשׁוּב".  בְּרַחֲמִים 
רוֹציִם שֶׁיּבִָּנהֶ בּיֵת הַמִּקְדָּשׁ 

בִּמְהֵרָה בּיְמֵָינוּ. חֲזַ"ל תִּיקְּנוּ 
שֶׁנּזִכְּוֹר  כּדְֵי  שׁוֹנוֹת  תַּקָּנוֹת 

תָּמִיד אֶת חוּרְבַּן בֵּית הַמִּקְדָּשׁ ונְצִטְַערֵ עלָָיו. 
פּתֶַח  מוּל  להְַשְׁאיִר  צרִָיךְ  בַּיתִ  בּכְלָ  למְָשָׁל, 
שֶׁאֵינוֹ  אַמָּה  עלַ  אַמָּה  שֶׁל  שֶׁטַח  הַבַּיתִ 

מְסוּיּדָ, כּדְֵי להְַזכְּיִר אתֶ חוּרְבַּן הַבַּיתִ.

הָיוּ  כּיִ  הַתַּלמְוּד,  לנָוּ  מְסַפּרֵ  זהֶ  בְּדַף 
נוֹסָפוֹת  הַנהְָגוֹת  שֶׁנּהֲָגוּ  ישְִׂרָאלֵ  מִגּדְוֹליֵ 

בֵּית  חוּרְבַּן  אתֶ  לעְצַמְָם  להְַזכְּיִר  כּדְֵי 
שהָיהָ  זעְיֵרָא  אֱליִעזֶרֶ  למְָשָׁל  הַמִּקְדָּשׁ; 

שֶׁנּהֲָגוּ  כּפְיִ  לבְָניִם  בִּשְׂרוֹכיִם  מִלּהְִשְׁתַּמֵּשׁ  נמְִנעָ 
הִשְׁתַּמֵּשׁ  הוּא  אלֶּאָ  הָהֵם,  בַּיּמִָים  להְִשְׁתַּמֵּשׁ 

בִּשְׂרוֹכיִם שְׁחוֹרִים בִּלְבַד.

Daf 59: AND TO JERUSALEM YOUR CITY, 
            IN MERCY YOU WILL RETURN

לַיִם עִירְךָ ף נ׳׳ט: וְלִירוּשָׁ דַּ

Daf 60: KING DAVID AND HIS WAR WITH THE PHILISTINES ים תִּ לִישְׁ פְּ לֶךְ וּמִלְחַמְתּוֹ בַּ וִד הַמֶּ ף ס׳: דָּ דַּ

שׁוּב רַחֲמִים תָּ בְּ
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A strong camel was carrying that immense pile of flax on its back. The 
pile was so enormous that the flax covered every inch of the camel, which 
was plodding along as his owner led him, navigating forward. The man 
and the camel traversed the narrow alleyways, when suddenly, rustling 
whispers were heard, along with the faint sight of smoke. There was a 
series of tiny explosions, followed soon after by a fire that burst into an 
enormous blaze that engulfed the entire street in flames. 
How did this happen? The flax came into contact with 
a candle lit by one of the storeowners. In the blink of 
an eye, the candle’s flame ignited the flax. 

Who is obligated to make restitution for these 
damages? On this daf we learn that if the storeowner 
lit the candle inside his own store (in his own reshut 
hayachid, private domain) and the flax came in 
contact with the candle through a window, then the 
camel owner would be obligated to pay — because 
he loaded down his camel with way too much flax. 
However, if the storeowner lit the candle outside, in 
the street, then the storeowner who lit the candle 
would be obligated to pay — because it is prohibited to light a 
candle in the reshut harabim (public domain).

One type of nezek (damage) is called “esh” (fire) — e.g., an individual 
lit a fire in his yard and neglected to watch over the fire. If those 
flames got out of control, the individual who lit the fire is obligated 
to pay for any resultant nezek — whether the fire burns a house, or 
wheat, or any other item.

However, from verses in the Torah, Chazal understood that there is a 
case of a fire in which a person is patur (exempt) from paying restitution 
for the nezek he caused. In Parashat Mishpatim, the Torah states: “When 
a fire is started and spreads to thorns, and causes a stack of grain, 
some standing grain, or an entire field to be consumed, the individual 
who started the fire must make restitution.” 

Why does the Torah specify the case of fire which consumed “standing 
grain”? Answer: The specification of “standing grain” is to teach us 
that one who starts a fire is only chayav (obligated) to pay for 
items that are visible — like “standing grain” that is still growing in 
the field. However, if burned items had been buried or hidden, the 
individual who started the fire is patur and not required to make 
restitution. This halachic principle is known as “Tamun” (buried).

אשֵׁ  שֶׁהִדְליִק  אָדָם   - מְכוּנּהֶ "אשֵׁ"  הַנּזְקִָים  מִסּוּגיֵ  אחֶָד 
חַיּבָ  והְִזּיִקָה,  יצָאְָה  והְָאשֵׁ  הָאשֵׁ,  עלַ  שָׁמַר  ולְאֹ  בַּחֲצרֵוֹ 
חִיטִּים,  בַּיתִ,  שָׂרְפהָ  הָאשֵׁ  אִם  הֵן  הַנּזְקִָים,  עלַ  לשְַׁלּםֵ 
חֲפצָיִם, אוֹ כּלָ דָּבָר אַחֵר. חֲזַ"ל  דָּרְשׁוּ מִפּסְוּקֵי הַתּוֹרָה 

שֶׁיּשֵׁ מִקְרֶה שֶׁבּוֹ בַּעלַ הָאשֵׁ פּטָוּר. 

נאֶמֱַר בּתַּוֹרָה פּרָָשַׁת מִשְׁפּטָיִם: "כּיִ תֵצאֵ אשֵׁ וּמָצאְהָ קֹציִם ונְאֶכֱלַ 
גּדִָישׁ אוֹ הקַָּמָה אוֹ השַָּׂדֶה שַׁלּםֵ ישְַׁלּםֵ המַַּבעְרִ אתֶ הבַּעְרֵָה".

מַדּוּעַ הַתּוֹרָה כּתְָבָה שֶׁהָאשֵׁ אכָלְהָ דַּוקְָא קָמָה? ענָוּ עלַ כּךְָ 
חֲזַ"ל: כּדְֵי ללְמְַּדֵנוּ שֶׁבַּעלַ הָאֵשׁ חַיּבָ רַק עלַ חֲפָציִם שֶׁהָיוּ 
גּלְוּייִם כּמְוֹ "קָמָה" שֶׁהִיא חִיטִּים עוֹמְדוֹת )קָמוֹת(, אַךְ אִם 

חֲפָציִם  נשְִׂרְפוּ 
טְמוּניִם,  שֶׁהָיוּ 
בַּעלַ הָאֵשׁ אֵינוֹ 
עלֲיֵהֶם. חַיּבָ 

הֲלָכהָ זוֹ מְכוּנּהָ 
"טָמוּן".

Daf 61: “BURIED” ף ס׳׳א: ”טָמוּן“ דַּ

Daf 62: THE CAMEL THAT CAUSED A FIRE רֵפָה רַם לִשְׂ גָּ מָל שֶׁ ף ס׳׳ב: הַגָּ דַּ

עבָרַ  פּשְִׁתָּן  שֶׁל  עצֲוּמָה  ערֲֵמָה  גּבַּוֹ  עלַ  הנוֹשֵׂא  חָסוֹן  גּמָָל 
רַחַשׁ,  קוֹלוֹת  להְִישָּׁמַע  הֵחֵלּוּ  וּלפְתֶַע  צרָוֹת,  בּסְמְִטָאוֹת 
פּיִצּוּציִם קְטַנּיִם, ועְדַ מְהֵרָה מִתְלקַַּחַת מְדוּרָה ענֲקִָית, כּלָ 
לנְרֵ  הִתְקָרֵב  הַפּשְִׁתָּן  ארֵַע?  מָה  בּלַּהֶָבוֹת.  עוֹלהֶ  הָרְחוֹב 
שֶׁהִדְליִק אחֶָד מִבַּעלֲיֵ הַחֲנוּיּוֹת, וּכהְֶרֶף עיַןִ ניִצּתַ הַפּשְִׁתָּן.

לשְַׁלּםֵ  חַיּבָ  מִי 
הַנּזְקִָים?  עלַ 
זהֶ  בְּדַף 
אִם  כּיִ  לוֹמְדִים, 
הֶחָנוּת  בַּעלַ 
הַנּרֵ  אתֶ  הִדְליִק 
הֶחָנוּת,  בְּתוֹךְ 
נדְִחַק  והְַפּשְִׁתָּן 
הַחַלּוֹן  דֶּרֶךְ 
ונְגָעַ בַּנּרֵ - בַּעלַ 
כּיִ  חַיּבָ,  הַגּמָָל 
הוּא הֶעמֱִיס מִדַּי 

עלַ  פּשְִׁתָּן  הַרְבֵּה 
הַגּמָָל. אֲבָל אִם הַנּרֵ דָּלקַ בַּחוּץ - בַּעלַ הַנּרֵ חַיּבָ, כּיִ אסָוּר 

הָיהָ לוֹ להְַדְליִקוֹ בַּחוּץ.
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There are thieves who are only required to repay the price 
of the stolen object and are able to exempt themselves from 
liability for any additional payments. How so?

The additional payments are defined as “K’nas” (penalty, 
fine). The Torah imposes that the thief pays the penalty 
monies to his victim. Yet there is a special law governing all 
k’nasot (penalties, fines): “modeh b'kenas — patur” (one 
who admits to [a theft requiring payment of a] penalty — 
becomes exempt from repaying that penalty). 
Meaning, if a ganav admits in court that he 
stole, before witnesses testify against him 
about his act of stealing, the ganav is patur 
from having to pay the k’nas.

The following verse in Parashat Mishpatim sets forth basic 
halachot for penalizing thieves: “If the stolen item is found in his 
possession, whether it is a shor (bull), or a chamor (donkey), or 
a live seh (sheep), that individual will pay kefel (twofold, or 
double).” A thief is chayav (obligated) to pay both the value 
of the stolen item, plus a additional penalty equal to the value 
of the stolen item. 

If an individual stole a shor or a seh, which he slaughtered or 
sold, that person is liable for payment of a penalty four times 
or five times the value of the stolen animal — i.e., one who 
steals a shor is liable for payment of fivefold the value 
of that stolen shor and one who steals a seh is liable for 
payment of fourfold the value of that seh.

ישְֶׁנהָּ הֲלכָהָ יסְוֹדִית הַכּתְוּבהָ בּתַּוֹרָה בפּרָָשַׁת מִשְׁפּטִָים: "אםִ הִמָּצאֵ 
תִמָּצאֵ ביְדָוֹ הַגּנְבֵהָ מִשּׁוֹר עדַ חֲמוֹר עדַ שֶׂה חַיּיִם שְׁניַםִ ישְַׁלּםֵ" - 
גּנַּבָ צרִָיךְ לשְַׁלּםֵ "כּפֵלֶ" - כּפָוּל. גּםַ אתֶ שׁוֹויִ הַחֵפץֶ שֶׁגּנָבַ, וגְםַ 

מוּטָּל עלָיָו קְנסָ לשְַׁלּםֵ פּעַםַ נוֹסֶפתֶ אתֶ שׁוֹויִ הַחֵפץֶ שֶׁגּנָבַ.

אםִ אדָָם גּנָבַ שׁוֹר אוֹ שֶׂה ושְָׁחַט אוֹתָם אוֹ מָכרַ אוֹתָם, אזֲיַ עלָיָו לשְַׁלּםֵ 
חֲמִישָּׁה, והְַגּוֹנבֵ מְשַׁלּםֵ פּיִ פּיִ ארְַבּעָהָ וּפיִ חֲמִישָּׁה. הַגּוֹנבֵ שׁוֹר 

שֶׂה מְשַׁלּםֵ פּיִ ארְַבּעָהָ.

Daf 63: PENALTY PAYMENTS OF 
            DOUBLE, QUADRUPLE AND QUINTUPLE

פֶל,ב לוּמֵי כֵּ שְׁ ף ס׳׳ג: תַּ  דַּ

Daf 64: A THIEF EXEMPT FROM THE DOUBLE PAYMENT פֶל טוּר מִכֵּ פָּ ב שֶׁ נָּ ף ס׳׳ד: גַּ דַּ

ישֵׁ גּנַּבִָים שֶׁיּשְַׁלּמְוּ רַק אתֶ מְחִיר הַחֵפץֶ הַנּגִנְבָ, והְֵם יצַלְיִחוּ לפִטְוֹר 
אתֶ עצַמְָם מִתַּשְׁלוּמִים נוֹספָיִם. כּיֵצדַ? 

אתֶ  קָנסְהָ  הַתּוֹרָה  מוּגדְָּרִים "קְנסָ".  הַנּוֹסָפיִם  הַתַּשְׁלוּמִים  וּבכְןֵ, 
הַגּנַּבָ לשְַׁלּםֵ עוֹד כּסֶףֶ לנַּגִנְבָ. ישְֶׁנוֹ כּלְלָ מְיוּחָד שֶׁנּפִסְקַ להֲַלכָהָ לגְבַּיֵ 
כּלָ הַקְּנסָוֹת: "מוֹדֶה בִּקְנסָ - פּטָוּר". כּלְוֹמַר: אִם הוּא הוֹדָה בִּפנְיֵ 
בֵּית דִּין שֶׁהוּא גּנָבַ, עוֹד לפִנְיֵ שֶׁבָּאוּ עדִֵים לבְֵית דִּין להְָעיִד שֶׁהוּא 

גּנָבַ, אֲזיַ הוּא פּטָוּר מִן הַקְּנסָ.

ה עָה וַחֲמִישָּׁ   אַרְבָּ
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A ganav took a young calf home and raised it properly. The ganav fed 
the calf until it was grown and had matured into a big, strong shor (ox). 

One day, the thieving criminal decided to slaughter the large shor and sell 
its meat. The ganav took the ox to a shochet (ritual slaughterer) and asked 
him to slaughter the shor. After he completed his work, the shochet noticed 
that the ox was stolen. The shochet tied up the ganav and summoned the 
ox's owner. A short time later, they stood in front of a Beit Din. The ox 
owner brought witnesses who testified that the ganav had stolen the shor 
and had that animal slaughtered. The owner sued the ganav 
for five times the value of the shor, i.e., the penalty for a ganav 
who slaughtered a shor. 

However, the Beit Din (court) determined that in this case the 
ganav was not liable to pay five times the value of the ox. 
Why? The ganav is patur (exempt), because in a case where 
the stolen object changes while in the possession of the ganav, 
the ganav acquires that item — and from that point onward, 
the ganav is only chayav (obligated) to repay the value of the 
stolen item. Moreover, he is not required to return the object 
itself. Therefore, when the thief had the shor slaughtered, he was 
slaughtering a shor that belonged to himself — because when 
he stole the animal it was a calf, and as time passed it had grown to 
become a shor.

אִישׁ אחֶָד גנָבַ עגֵלֶ צעָיִר ליְמִָים, לקַָח אתֶ הָעגֵלֶ לבְֵיתוֹ, 
גּיִדְּלוֹ כּרָָאוּי, הֶאֱכיִל אוֹתוֹ כּהַוֹגןֶ, עדַ שֶׁהָעגֵלֶ הָרַךְ גּדַָל 

והְָיהָ לשְׁוֹר גּדָוֹל וחְָזקָ.

הַשּׁוֹר  אתֶ  לשְִׁחוֹט  הַפּוֹשֵׁעַ  הַגּנַּבָ  החֶלְיִט  הַיּמִָים  בּאְחַַד 
הַשּׁוֹחטֵ  אלֶ  הַשּׁוֹר  אתֶ  לקַָח  בּשְָׂרוֹ.  אתֶ  ולְמְִכּוֹר  הַגּדָוֹל 
הִבחְיִן  הַשְּׁחִיטָה  אחֲַרֵי  הַשּׁוֹר.  אתֶ  לשְִׁחוֹט  מִמֶּנּוּ  וּביִקֵּשׁ 
אתֶ  נעָלַ  הוּא  שֶׁנּגִנְבַ.  הָעגֵלֶ  הוּא  הַזּהֶ  שֶׁהַשּׁוֹר  הַשּׁוֹחטֵ 
הַגּנַּבָ והְִזעְיִק אתֶ בּעַלַ הָעגֵלֶ. כּעַבֲוֹר זמְָן קָצרָ הםֵ עמְָדוּ 

עדִֵים  הבֵיִא  הָעגֵלֶ  וּבעַלַ  דִּין  בּיֵת  בּפִנְיֵ 
ושְָׁחַט  הַשּׁוֹר  אתֶ  גּנָבַ  שֶׁהוּא  שֶׁהעֵיִדוּ 
אוֹתוֹ ותְָבעַ מֵהַגּנַּבָ לשְַׁלּםֵ לוֹ פּיִ חֲמִישָּׁה 

כּדְִינוֹ שֶׁל גּנַּבָ הַשּׁוֹחטֵ שׁוֹר.

אךְַ בּיֵת הַדִּין פּסָקַ כּיִ בַּמִּקְרֶה הַזּהֶ לאֹ 
ישְַׁלּםֵ הַגּנַּבָ פּיִ חֲמִישָּׁה. מַדּוּעַ? מִפּנְיֵ 
נמְִצאָ  כּשְֶׁהוּא  מִשְׁתַּנּהֶ  הַחֵפץֶ  שֶׁאִם 
הַחֵפץֶ,  אתֶ  קוֹנהֶ  הַגּנַּבָ  הַגּנַּבָ,  אצֵלֶ 
וּמֵעכַשְָׁיו הוּא חַיּבָ להְַחֲזיִר כּסֶֶף כּשְׁוֹויִ 
להְַחֲזיִר  חַיּבָ  איֵנוֹ  אַךְ  הַגּנָוּב,  הַחֵפץֶ 
אתֶ הַחֵפץֶ בְּעצַמְוֹ. לכָןֵ, כּשְֶׁהַגּנַּבָ שָׁחַט 
אתֶ הַשּׁוֹר, הוּא שָׁחַט שׁוֹר שֶׁשַּׁיּךְָ לוֹ, כּיִ 
כּשְֶׁהוּא גּנָבַ אוֹתוֹ הוּא הָיהָ עגֵלֶ, ואְחַַר כּךְָ 

הוּא הִשְׁתַּנּהָ להְִיוֹת שׁוֹר.

Daf 65: JUDGEMENT FOR STEALING A CALF ל גּוֹנֵב הָעֵגֶל ינוֹ שֶׁ ף ס׳׳ה: דִּ דַּ

ָּרְדוּ מִצרְָימְָה,  י מוֹת בְּניֵ יעַקֲֹב שֶׁ הַתּוֹרָה מוֹנהָ אתֶ שְׁ כְּשֶׁ
זהֶ  פָּסוּק  בְּמִצרְַיםִ".  הָיהָ  ש-"יוֹסֵף  לנָוּ  ִּירָה  מַזכְ הִיא 
רָאלֵ למְִצרְַיםִ  כֵּן הַסִּבָּה ליִרִידַת בְּניֵ ישְִׂ תָּמוּהַּ מְאוֹד, שֶׁ
זהֶ  והְָיהָ  למְֶלךְֶ  נהֶ  הַמִּשְׁ הָיהָ  יּוֹסֵף  שֶׁ מִשּׁוּם  הָיתְָה 
הָיהָ  יּוֹסֵף  שֶׁ בָּרוּר  כֵּן,  ואְִם  הַכָּבֵד,  מֵהָרָעבָ  הַצִּילםָ  שֶׁ
מַּטְּרַת  ניִם ואְוֹמְרִים שֶׁ יבִים הַפַּרְשָׁ בְּמִצרְַיםִ?! עלַ כָּךְ מְשִׁ
אַר נאֱֶמָן לדְַרְכּוֹ וּלבְֵית  יּוֹסֵף נשְִׁ הַפָּסוּק הִיא להְַדְגִּישׁ שֶׁ
הָיהָ בַּבּוֹר אוֹ  ָּיו. גַּם כְּשֶׁ ל חַי לבָ וּתְנוּעהָ שֶׁ אָבִיו בְּכלָ שָׁ
הַמַּנהְִיג  להְִיוֹת  ָּה  הִתְמַנ שֶׁ לאְַחַר  וגְםַ  הָאֲסוּרִים  בְּבֵית 
ןִ הוּא הָיהָ אוֹתוֹ  ְּדוֹלהָ בָּעוֹלםָ - עדֲַי ל הָאִימְפֶּרְיהָ הַג שֶׁ
יּוֹסֵף  ֶּאֱמָן לאֱֶמוּנתָוֹ וּלזְהֶוּתוֹ. אתֶ הַבִּטּוּי לכְךְָ שֶׁ יוֹסֵף הַנ
אָמְרָה  תּוֹ ולְעַרֲָכיָו בִּטְּאָה הַתּוֹרָה כְּשֶׁ אַר נאֱֶמָן למְוֹרַשְׁ נשְִׁ

"הָיהָ בְּמִצרְַיםִ". הִכַּרְנוּ הוּא גַּם זהֶ שֶׁ יּוֹסֵף שֶׁ שֶׁ

When the Torah lists the names of Yaakov's sons who went down 
to Egypt, it reminds us that “Yosef was in Egypt.” This verse is very 
puzzling, since the reason B'nei Yisrael went down to Egypt was 
because Yosef was the viceroy, deputy to the king, and Yosef was 
the one who saved them from the severe famine. So, obviously, Yosef 
was in Egypt?! In response, the commentators say that the purpose 
of the verse is to emphasize that Yosef remained faithful to his path [of 
virtue] and loyal to his family at every stage throughout his life. Even 
when he was in the pit or in prison, and even after he was appointed 
to be the leader of the greatest empire in the world — he remained the 
same Yosef, steadfast to his faith and identity. The Torah expresses 
this exemplary behavior by saying that the Yosef we knew is also the 
one who "was in Egypt."

D’VAR TORAH: PARASHAT SHEMOT מוֹת ת שְׁ רָשַׁ בַר תּוֹרָה:  פָּ דְּ
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