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בס"ד
SPONSORED BY:

There are halakhot that are not explicitly written in the Torah, rather, they 
are derived through exegetical interpretation of the text. There are varying 
types of derashot, derived by way of hermeneutical principles known as 
“middot she’haTorah nidreshet bahen.” On this daf of Talmud, a halakhah 
pertaining to yerushah (inheritance) is elucidated using the principle of “kal 
va’chomer.” (a fortiori; literally - light and heavy; meaning, what applies in a 
less important case will certainly apply in a more important one).

There is no Torah source calling for a son to inherit from his mother. We only 
learn from a Torah verse that a daughter inherits from her mother. Now, we 
must check whether the Torah’s inheritance laws give preferential treatment to 
a son or a daughter. The Talmud examines this question and found that the 
Torah does give preference to the son, in that, if the father dies, the 
inheritance passes to the sons alone, and only if there are no sons 
does the daughter inherit, as it says in the Torah (Bamidbar 27:8), “If 
a man dies and has no son, you shall transfer his inheritance 
to his daughter.” From this verse, the Talmud employs a “kal 
va’chomer”: If a daughter inherits from the mother, then kal 
va’chomer, that the son, whom the Torah affords preference 
with regard to inheritance, would inherit from his mother.

יֵשֵׁ הֲֲלָכָוֹת שֶֶׁאֵיֵנָןָ כְּתְוּבוֹת בִִּמְְפוֹרָָש בַַּתּוֹרָָה, אֶלֶָּאָ לוֹמְְדִִים 
אוֹתָָן מִִדְְרָָשָָׁה. יֵשֵׁ סוּגִיִם שׁוֹנִיִם שֶֶׁל דְְּרָָשׁוֹת, אֲשֲֶֶׁר לִפְִעְָמִִָים 
זֶהֶ  בְּדְַַף  בָָּהֶֶן".  נִדְְִרֶֶשֶֶׁת  שֶֶׁהַַתּוֹרָָה  "מִִידּוֹת  מְְכוּנּוֹת  הֵֵן 
בְּאְֶמְְֶצָעָוּת  יְרְוּשָָּה  לְדְִִינֵיֵ  הַַנּוֹגַעַַתַ  הֲֲלָכָָהָ  דּוֹרֵֵשׁ  הַַתַַּלְמְוּד 

מִִידַַּת "קַַל וָחָוֹמֶֶר".

בַּתַּוֹרָָה לֹאֹ נִמְְִצָאָ כָּתָוּב שֶֶׁבֵּןֵ יוֹרֵֵשׁ אֶתֶ אִמִּוֹ. כָּלָ שֶֶׁאָנָוּ לוֹמְְדִִים 
מִִתּוֹךְ הַַפְּסְוּקִִים הוּא שֶֶׁבַּתַ יוֹרֶֶשֶֶׁת אֶתֶ אִמִָָּהּ. עַתַָָּה, כָּלָ מַַה 
שֶֶּׁעָלֵָיֵנוּ לִבְִדְּוֹק הוּא אִםִ בְּדְִִינֵיֵ יְרְוּשָָּׁה הַַתּוֹרָָה מַַעֲדֲִִיפָהָ בֵּןֵ אוֹ 
בַּתַ. הַַתַַּלְמְוּד בָּדַַָק וּמָָצָאָ שֶֶׁאָכֵָןֵ הַַתּוֹרָָה מַַעֲדֲִִיפָהָ בֵּןֵ, שֶֶׁכֵּןֵ, 
כְּשְֶֶׁמֵֵּת הָָאָבָ הַַיְרְוּשָָּׁה עוֹבֶרֶֶֶת לְבְָנִָיִם בִּלְִבְַדַ, וְרְַַק אִםִ אֵיֵן בָּנִָיִם 

)בַּמִִַּדְְבָּרָ(  בַּתַּוֹרָָה  כַּנֶַּאֱֶמֱַַר  יוֹרֶֶשֶֶׁת,  הַַבַּתַ 
"אִיִשׁ כִּיִ יָמָוּת וּבֵֵן אֵיֵן לוֹ וְהְַַעֲבֲַַרְְתֶֶּם 
דּוֹרֵֵשׁ  מֵֵעַתַָָּה  לְבְִִתּוֹ".  נַחֲֲַלָתָוֹ  אֶתֶ 
הַַתַַּלְמְוּד קַַל וָחָוֹמֶֶר: אִםִ בַַּת יוֹרֶֶשֶֶׁת 
שֶֶׁהַַבֵֵּן,  וָחָוֹמֶֶר  קַַל  אֲֲזַיַ  אִמִָָּהּ,  אֶתֶ 
שֶֶׁבְְּדֶֶרֶֶךְ כְּלְָלָ הַַתּוֹרָָה מַַעֲדֲִִיפָהָ אוֹתוֹ 

בְְּדִִינֵיֵ יְרְוּשָָּׁה, יִיִרַַשׁ אֶתֶ אִמִּוֹ.
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Third category: Relatives with the status of “shelo nochlim u’manchilim,” 
those who do not inherit, but do bequeath, for example, a mother and her 
son. The mother does not inherit from the son, but she does bequeath her 
estate to him (when she has no husband). Another example: A woman and 
her husband, as a woman bequeaths to her husband, but does not inherit 
from him. We should note that, in essence, the third category, “shelo nochlim 
u’manchilim” deals with the same relatives mentioned in the 
“nochlim v’lo manchilim” grouping, simply in reverse— 
a mother and son, in contrast to a son and mother; a 
woman and husband, as opposed to a husband and wife.

Fourth category: Relatives with the status of “shelo 
nochlim v’lo manchilim,” they do not inherit from one another. 
For example, brothers who share a common mother, but who 
each have a different father, and do not inherit from each other.

קְְרוֹבֵֵי מִִשְְׁפָּחָָָה שֶֶׁ"לֹּאֹ נוֹחֲֲלִיִם וּמַַנְחְִִילִיִם" - לֹאֹ יוֹרְְשִִׁים 
אֲֲבָָל מוֹרִִישִִׁים, לְמְָָשָָׁל אִמִָָּא וּבְנְָהָּ, הָָאִמִָָּא אֵיֵנָהָּ יוֹרֶֶשֶֶׁת אֶתֶ 
נוֹסֶפֶֶתֶ:  דּוּגְמְָָה  בַּעַַלַ(.  לָהָּ  )כְּשְֶֶׁאֵיֵן  לַבֵַּןֵ  מוֹרִִישָָׁה  אֲבֲָלָ  הַַבֵּןֵ, 
יוֹרֶֶשֶֶׁת  אֵיֵנָהָּ  אֲבֲָלָ  לְבְַעֲַלֲָהָּ  מוֹרִִישָָׁה  הָָאִשִָָּׁה  וּבַעַַלַ,  אִיִשָָּׁה 
"לֹאֹ  הַַשְְּׁלִיִשִִׁי  הַַסּוּג  בְּעְֶצֶֶםֶ  לֵבֵ,  נָשִִָׁים  אִםִ  בַּעֲַלֲָהָּ.  אֶתֶ 
נוֹחֲֲלִיִם וּמַַנְחְִִילִיִם" עוֹסֵקֵ בְּאְוֹתָָם קְְרוֹבֵיֵ מִִשְְׁפָּחָָָה שֶֶׁהִִזְכְַּרְְַנוּ 

 - הָָפוּךְ  בְּאְוֹפֶןֶ  רַַק  מַַנְחְִִילִיִם",  וְלְֹאֹ  בְְּ"נוֹחֲֲלִיִם 
אִמִָָּא וּבֵןֵ לְעְוּמַַּת בֵּןֵ וְאְִמִָָּא. אִיִשָָּׁה וּבַעַַלַ לְעְוּמַַּת 

בַּעַַלַ וְאְִיִשָָּׁה. 

קְְרוֹבֵֵי מִִשְְׁפָּחָָָה שֶֶׁ"לֹּאֹ נוֹחֲֲלִיִם וְלְֹאֹ מַַנְחְִִילִיִם" 
- הֵֵם אֵיֵנָםָ יוֹרְְשִִׁים זֶהֶ אֶתֶ זֶהֶ, כְּגְוֹן אַחִִַים מִִן 
הָָאֵםֵ, שֶֶּׁיֵּשֵׁ לָהֶֶָם אִמִָָּא מְְשׁוּתֶֶּפֶתֶ אֲבֲָלָ לְכְָלָ אָחָ 

יֵשֵׁ אַבַָּאָ אַחֵֵַר, אֵיֵנָםָ יוֹרְְשִִׁים זֶהֶ אֶתֶ זֶהֶ.

Daf 110: SIBLINGS WHO DO NOT INHERIT FROM ONE ANOTHER

Daf 111: KAL VA’CHOMER חוֹֹמֶֶר ל ָוָ ף קי׳׳א: ַקַ דַּ�ַ

ים יִלִ ים ּוּמַַנְְִחִ אֹ נוֹֹחֲֲִלִ ף ק׳׳י: לֹּ� דַּ�ַ

You shall live in booths seven days; all citizens 
in Israel shall live in booths.  (Vayikra 23:42)
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Tzeloph’chad died in the desert. His daughters brought a grievance to Moshe 
Rabbeinu. They wanted the parcel of land in Eretz Yisrael due to be granted to 
their father to be passed down to them, his daughters. Moshe Rabbeinu asked 
God, and was told that the daughters of Tzeloph’chad were indeed correct, 
and that they were entitled to receive their father’s portion in Eretz Yisrael.
 
Members of the shevet (tribe) of Yosef, the shevet of which Tzeloph’chad was 
a member, noted that giving the daughters their father’s land could cause the 
property to be transferred to another shevet, if any of the daughters were to marry 
outside of their clan.
 
Why is it the case that if the daughters were to marry someone from another 
shevet, the inheritance would go to that other shevet? According to the 
Talmud, there are two possible scenarios in which the inherited land would 
be transferred: a) if the woman dies first, her husband inherits her estate; b) 
even if her husband dies first, it would be her sons (who belong to the same 
shevet as their father), and not the people of the shevet into which she was 
born, who inherit from her.

Is it possible for a person to inherit an asset for a specified, limited 
period of time? For example, this might mean an asset would belong 
to the designated heir for 25 years but, after that, possession and 
ownership would be transferred to another person?
 
The answer is that when the Yovel* (Jubilee) is in effect, 
(the Yovel is applicable only when the majority of the world’s 
Jews live in Eretz Yisrael), ancestral fields return to their 
original owners. Therefore, if a person acquires a field, dies, 
and bequeaths that field to his heir, and 25 years later the 
Yovel takes place, the field would revert to the possession of 
the original owner.
 

* According to Sefer Vayikra, during Yovel, which is declared 
every 50th year, in addition to the return of property to its original 
owners, no agricultural work was done and slaves were freed.

הַַאִםִ יִתִָָּכֵןֵ שֶֶׁאָָדָָם יִיִרַַשׁ נֶכֶֶסֶ לִזְִמְָָן מְְסוּיָּםָ בִִּלְבְַַד? לְמְָָשָָׁל, 
הַַנֶּכֶֶסֶ יִהְְִיֶהֶ שַַׁיָּךְָ לַיַּוֹרֵֵשׁ לְעְֶשְְֶׂרִִים וְחְָָמֵֵשׁ שָָׁנִיִם וְאְַחַַַר כָּךְָ 

הוּא יֵצֵֵאֵ מֵֵרְְשׁוּתוֹ וְיְַעֲַבֲוֹר לְבְַעֲַלֲוּת אַחֶֶַרֶֶת? 

הַַתְְּשׁוּבָהָ הִִיא שֶֶׁבִִּזְמְַַן שֶֶׁהַַיּוֹבֵֵל נוֹהֵֵג )הַַיּוֹבֵלֵ 
אֵיֵנוֹ נוֹהֵֵג אֶלֶָּאָ בְּעְֵתֵ שֶֶׁרוֹב עַםַ יִשְְִׂרָָאֵלֵ עַלַ 
אַדְְַמָָתוֹ( שָָׂדוֹת שֶֶׁנִּמְְִכְּרְוּ שָָׁבִִים לְבְַַעֲלֲֵיֵהֶֶם 
וָמֵֵָת  קַַרְְקַַע  קָָנָהָ  אָדָָָם  אִםִ  וְלְָכֵָןֵ  הָָרִִשׁאוֹן. 
וְהְוֹרִִישׁ אוֹתָָהּ לִבְִנְוֹ, וּלְאְַחַַַר עֶשְְֶׂרִִים וְחְָָמֵֵשׁ 
הַַיּוֹרֵֵשׁ  מִִן  יוֹצֵאֵ  הַַשָָּׂדֶֶה  הַַיּוֹבֵלֵ,  חָָל  שָָׁנִיִם 

וְשְָָׁב לַבְַּעְָלִָיִם הָָרִִאשׁוֹן.

Daf 112: TIME-LIMITED INHERITANCE זְְִמַַן לֶֶת בִּ� ה ּוּמגְְבֶּ�ֶ ָ ף קי׳׳ב: יְְרשָּּׁוּ�� דַּ�ַ

Daf 113: THE DAUGHTERS OF TZELOPH’CHAD ד פְְָלָָחָ נּוֹֹת צְְ ף קי׳׳ג: בְּ� דַּ�ַ

צְּלְָפְָחְָָד מֵֵת בַּמִִַּדְְבָּרָ וּבְנְוֹתָָיו בָּאָוּ בְּטְַַעֲנֲָהָ לְמְֹֹשֶֶׁה רַַבֵּנֵוּ שֶֶׁיְּצְַוֶַּהֶ 
 - יִשְְִׂרָָאֵלֵ  בְּאְֶרֶֶֶץ  לְקְַַבֵּלֵ  אָמָוּר  הָָיָהָ  שֶֶׁאֲבֲִיִהֶֶן  הַַנַּחֲֲַלָהָ  שֶֶׁאֶתֶ 
תִִּירַַשְְׁנָהָ הֵֵן, הַַבָּנָוֹת. מֹֹשֶֶׁה רַַבֵֵּנוּ שָָׁאַַל אֶתֶ הַַקָָּבָָּ"ה וְהְוּא 
אָָמַַר שֶֶׁאָָכֵןֵ בְְּנוֹת צְלְָפְָחְָָד צוֹדְְקוֹת וְהְֵֵן תְְּקַַבֵֵּלְנְָהָ אֶתֶ חֶֶלְקְוֹ 
צְלְָפְָחְָָד,  שֶֶׁל  הַַשֵֵּׁבֶטֶ  יוֹסֵףֵ,  שֵֵׁבֶטֶ  בְּנְֵיֵ  טָָעֲנֲוּ  אוֹ-אָזָ  בָָּאָרֶֶָץ. 
שֶֶׁהַַדָָּבָרָ עָלָוּל לִגְִרְוֹם שֶֶׁנַּחֲֲַלָהָ שֶֶׁל שֵֵׁבֶטֶ יוֹסֵףֵ תַַּעֲבֲוֹר לְשְֵֵׁבֶטֶ 

אַחֵֵַר, אִםִ הֵֵן תִִּנָּשֶֶָׂאנָהָ לִבְִנְֵיֵ שְְׁבָטִִָים אֲחֲֵֵרִִים.

אָכֵָןֵ הַַתּוֹרָָה צִיִוְּתְָָה צִיִוּוּי מְְיוּחָָד לְבְָאֵָיֵ הָָאֶרֶֶֶץ שֶֶׁכָּלָ בַּתַ שֶֶׁיָּרְְָשָָׁה 
נַחֲֲַלָהָ מֵֵאָבִָיִהָָ אֵיֵנָהָּ רַַשָָּׁאִיִת לְהְִִתְְחַַתֵֵּן עִםִ אִיִשׁ מִִשֵֵּׁבֶטֶ אַחֵֵַר, 
כְּדְֵֵי שֶֶׁלֹּאֹ תַַּעֲבֲוֹר נַחֲֲַלַתַ הַַשֵֵּׁבֶטֶ לְשְֵֵׁבֶטֶ אַחֵֵַר. מַַדּוּעַַ בֶּאֱֶמֱֶֶת 
אִםִ הֵֵן מִִתְְחַַתְְּנוֹת עִםִ בֶּןֶ שֵֵׁבֶטֶ אַחֵֵַר, הַַנַּחֲֲַלָהָ עוֹבֶרֶֶֶת לְשְֵֵׁבֶטֶ 
אַחֵֵַר? עַלַ פִּיִ הַַתַַּלְמְוּד יֶּשְְֶׁנָןָ שְְׁתֵֵּי אֶפְֶשְָָׁרוּיּוֹת שֶֶׁכָּךְָ יִקְְִרֶֶה: 
אִִם  גַּםַ  ב.  אוֹתָָהּ.  יִיִרַַשׁ  בַַּעְלְָהָּ  תָָּמוּת,  הָָאִִישָָּׁה  אִםִ  א. 
בַַּעְלְָהָּ יָמָוּת לְפְָנֶָיֶהָָ, הַַבָָּנִיִם שֶֶׁלָּהָּ הֲֲרֵֵי שַַׁיָּכִָיִם לַשֵֵַּׁבֶֶט שֶֶׁל 

בַַּעְלְָהָּ וְהְֵֵם יִיִרְְשׁוּ אֶתֶ נְכְָסָָָיו וְלְֹאֹ אַַנְשְֵֵׁי הַַשֵֵּׁבֶֶט שֶֶׁלָּהָּ.
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During the period of the second Beit HaMikdash there was a sect 
within the Jewish people called “Tzedokim” (Sadducees). The 
Sadducees did not believe in the Torah interpretations handed 
down by Chazal (our Sages) generation after generation, directly 
from Moshe Rabbeinu, who heard them at Mount Sinai. At times, 
they garbled the meaning of the psukim and distorted the halakhah. 
On this daf, it is told that the Sadducees claimed that there were 
cases in which the daughters of a man who dies receive a portion 
of the inheritance, even if the deceased has sons. Rabbi Yochanan 
Ben Zakkai proved that all their arguments 
were mistaken on the 24th day of the month 
of Shevat, which was then established as a 
minor holiday to celebrate the victory against 
heretics.  (The holiday is no longer observed.)

Eliyahu and Yoav work in the Beit Din in different capacities. Once, 
following the conclusion of a certain proceeding in the Beit Din, Yoav 
asked Eliyahu to lend him $500. Eliyahu immediately lent Yoav the 
money with pleasure. After a few weeks, when Eliyahu asked Yoav to 
repay the debt, Yoav replied: “I’m sorry. I simply don’t remember that 
you lent me money.” Eliyahu said to Yoav: “Well, we are in a Beit Din, 
let’s approach the dayanim (judges) to determine what 
we need to do.” 

The dayanim heard the claims of the two sides and 
asked Eliyahu: “Do you have evidence that you lent 
Yoav money?” Eliyahu replied with a smile: “For what 
reason would I need evidence? I lent the money to him 
here in the Beit Din and you, the dayanim saw the 
loan being given. You will be my eidim (witnesses).” 
The dayanim responded to Eliyahu: “We cannot be 
your eidim, since there is a halakhah in Masechet 
Bava Batra, daf 114 that says: ‘An eid (witness) may 
not be made a dayan.’” A person may not function 
as both an eid and a dayan in the same matter.

פַּעַַםַ אַחַַַת, כְּשְֶֶׁהִִסְתְַַּיֵּםֵ דִִּיּוּן מְְסוּיָּםָ בְּבְֵיֵת הַַדִִּין, בִּיִקֵֵּשׁ יוֹאָבָ מֵֵאֵלִֵיִָּהָוּ 
לְאְַחַַַר שָָׁבוּעוֹת  לוֹ בְּשְִִׂמְְחָָה.  הִִלְוְָהָ  מִִיָּדָ  וְאְֵלִֵיִָּהָוּ  לוֹ 500 ₪,  שֶֶׁיַּלְַוְֶהֶ 
אֲחֲָָדִִים, כְּשְֶֶׁבִּיִקֵֵּשׁ אֵלִֵיִָּהָוּ מִִיּוֹאָבָ שֶֶׁיַּחֲֲַזִיִר לוֹ אֶתֶ הַַחוֹב, הֵֵשִִׁיב יוֹאָבָ: 
מִִצְטְַַעֵרֵ, אֲנֲִיִ פָּשָׁוּט לֹאֹ זוֹכֵרֵ שֶֶׁהִִלְוְֵיֵתָָ לִיִ כֶּסֶֶףֶ. אָמַַָר  אֵלִֵיִָּהָוּ  ליוֹאָבָ: 

הֲֲרֵֵי אֲנֲַחְְַנוּ בְּבְֵיֵת הַַדִִּין, הָָבָהָ נִיִגַּשַׁ לַדַַַּיָּנִָיִם שֶֶׁיַּכְַרְִִיעוּ מַַה לַּעֲַשֲׂוֹת.

הַַצְּדְָָדִִים  שְְׁנֵיֵ  דִִּבְרְֵֵי  אֶתֶ  שָָׁמְְעוּ  הַַדַַּיָּנִָיִם 
 וְשְָָׁאֲלֲוּ אֶתֶ אֵלִֵיִָּהָוּ: יֵשֵׁ לְךְָ רְְאָיָָהָ שֶֶׁהִִלְוְֵיֵתָָ 
לוֹ כֶּסֶֶףֶ? הֵֵשִִׁיב אֵלִֵיִָּהָוּ בְּחְִִיּוּךְ: לְשְֵֵׁם מָָה 
אֲנֲִיִ צָרִִָיךְ רְְאָיָוֹת? אֲנֲִיִ הִִלְוְֵיֵתִִי לוֹ כָּאָן בְּבְֵיֵת 
הַַדִִּין וְאְַַתֶֶּם, הַַדַַּיָּנִָיִם, רְְאִִיתֶֶם בְְּעַצְַמְְְכֶםֶ 
אֶתֶ הַַהַַלְוְָאָָהָ, אַַתֶֶּם תִִּהְְיוּ הָָעֵדִִֵים שֶֶׁלִּיִ 
עָנָוּ לוֹ הַַדַַּיָּנִָיִם: אֲֲנַחְְַנוּ לֹאֹ יְכְוֹלִיִם לִהְְִיוֹת 
בְְּמַַסֶֶּכֶתֶ  הֲֲלָכָָהָ  שֶֶׁיֶּשְְֶׁנָהָּ  מִִכֵּיֵוָןָ  עֵדִִֵים, 
בָָּבָָא בַַּתְְרָָא, דַַּף קי"ד הָָאוֹמֶֶרֶֶת: "אֵיֵן 
עֵדֵ נַעֲַשֲֶֶׂה דַַּיָּןָ" - אָָדָָם אֵיֵנוֹ יָכָוֹל לִהְְִיוֹת 

ןָ.  גַּםַ עֵדֵ וְגְַםַ דַַּיָּןָ בְְּאוֹתוֹ עִנְִיְָ

Daf 114: “A WITNESS MAY NOT BE MADE A JUDGE” ן" יַָּ�ָ ה דַּ� עֲֲשֶׂ�ֶ ף קי׳׳ד: "אֵֵין עֵֵד ַנַ דַּ�ּ

Daf 115: THE MISTAKE OF THE “SADDUCEE” SECT ים" "צְְדוִֹֹקִ ת  ַהַ ַ ל כַּ� ֶ ּהָּתָּוּעָטָ שֶׁ�  ף קט׳׳ו:  דַּ�ּ

שֶֶׁנִּקְְִרְְאָהָ  כַּתַ  יִשְְִׂרָָאֵלֵ  בְּעְַםַ  הָָיְתְָָה  הַַשֵֵּׁנִיִ  הַַמִִּקְְדָָּשׁ  בֵּיֵת  בִּתְְִקוּפַתַ 
"צְדְוֹקִִים". הַַצְּדְוֹקִִים לֹאֹ הֶֶאֱֱמִִינוּ בְְּפֵיֵרוּשֵֵׁי הַַתּוֹרָָה שֶֶׁנִּמְְִסְרְוּ בִּיִדֵֵי 
חֲֲזַַ"ל דּוֹר אַחַַַר דּוֹר מִִפִּיִ מֹֹשֶֶׁה רַַבֵּנֵוּ, שֶֶׁשְְּׁמָָעָםָ בְּהְַַר סִיִנַיַ, וְלְִפְִעְָמִִָים 
זֶהֶ  בְּדְַַף  הַַהֲֲלָכָָהָ.  אֶתֶ  וְעְִיִוְּתְוּ  הַַפְּסְוּקִִים  מַַשְְׁמָָעוּת  אֶתֶ  שִִׁיבְּשְׁוּ  הֵֵם 
מְְסוּפָּרָ שֶֶׁהַַצְּדְוֹקִִים טָָעֲנֲוּ שֶֶׁיֵּשֵׁ מִִקְְרִִים שֶֶׁבָּהֶֶָם בְּנְוֹת הַַנִּפְִטְָָר נוֹטְְלוֹת 
זַכַַּאַי  בֶֶּן  יוֹחָָנָןָ  שֶֶׁרַַבִִּי  עַדַ  בָּנִָיִם,  הָָיוּ  שֶֶׁלַּנִַּפְִטְָָר  אֲפֲִיִלּוּ  בַּיְַרְוּשָָּׁה  חֵֵלֶקֶ 
הִִתְְוַכֵַּחֵַַ עִמִָָּם וְהְוֹכִיִחַַ לְעְֵיֵן כֹֹּל שֶֶׁטַַּעֲנֲוֹתֵֵיהֶֶם הֵֵן טָָעוּת. אוֹתוֹ הַַיּוֹם הָָיָהָ 

כּ"ד בְּטְֵֵבֵתֵ וּבֶעֶָבָָרָ קְְבָעָוּהוּ כְּיְוֹם טוֹב.

Memorial Stone
of the holy Tanna 
Rabban Yochanan

Ben Zakkai
in Tiberias, Israel
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In the laws of inheritance (Dinei Yerusha), we learned that after the father 
of the deceased, the next in line to inherit are the sons of the father 
(brothers of the deceased). If the father did not leave behind sons, then the 
sisters of the deceased inherit. If he left behind no other offspring, then the father’s 
father (i.e., the grandfather of the deceased) inherits, and the heirs next in line are 
the sons of the grandfather (i.e., the uncles of the deceased). If the grandfather also 
did not leave behind offspring, the next in line to inherit are the great-grandfather 
and his offspring. We continue the search for heirs who will inherit, each time 
looking backward one generation at a time, all the way back, if necessary, until 
one of the sons of Yaakov Avinu; the yerusha is given to his offspring.
 
The Talmud emphasizes that there is no possible need to seek relatives all the way 
back to Yaakov Avinu himself to find heirs to inherit. Such a possibility would 
imply that all of the children of one of Yaakov’s sons had 
died. That could never happen because we have 
a tradition handed down and received 
by Chazal stating that an entire 
shevet (tribe) never will be 
eliminated completely from 
Israel.

בְּדְִִינֵיֵ יְרְוּשָָּׁה לָמַַָדְְנוּ שֶֶׁאַחֲֲַרֵֵי הָָאָבָ - הַַיּוֹרְְשִִׁים הַַבָּאִָיִם הֵֵם 
בְּנְֵיֵ הָָאָבָ, כְּלְוֹמַַר אֲחֲֵֵי הַַמֵֵּת. אִםִ הוּא לֹאֹ הוֹתִִיר בָּנִָיִם - 
יוֹרְְשׁוֹת אַחְְַיוֹת הַַמֵֵּת, וְאְִםִ הוּא לֹאֹ הוֹתִִיר צֶאֱֶצֱָאִָיִם כְּלְָלָ, 
אָבִָיִו - הַַסָּבָ - הוּא הַַיּוֹרֵֵשׁ, וְאְַחֲֲַרָָיו הַַבָּנִָיִם שֶֶׁל הַַסָּבָ - דּוֹדֵֵי 
בַּתַּוֹר  הַַבָּאִָיִם   - צֶאֱֶצֱָאִָיִם  הוֹתִִיר  לֹאֹ  גַּםַ הוּא  אִםִ  הַַמֵֵּת. 
לַיְַרְוּשָָּׁה הֵֵם אֲבֲִיִ הַַסָּבָ וְצְֶאֱֶצֱָאָָיָו, כָּךְָ עוֹלִיִם דּוֹר אַַחַַר דּוֹר 
עַדַ אֶחֶָָד מִִבָָּנָיָו שֶֶׁל יַעֲַקֲֹֹב אָָבִִינוּ וְנְוֹתְְנִיִם אֶתֶ הַַיְרְוּשָָּׁה 

לְצְֶאֱֶצֱָאָָָיו.

לֹאֹ  כִּיִ  מַַדְְגִּיִשׁ  הַַתַַּלְמְוּד 
שֶֶׁיִּצְִטְָָרְְכוּ  אֶפְֶשְָָׁרוּת  קַַיֶּמֶֶֶת 
אַחַַַר  בַּחִִַיפּוּשׁ  לַעֲַלֲוֹת 
יַעֲַקֲֹֹב  עַדַ  הַַיְרְוּשָָּׁה  קְְרוֹבֵיֵ 
אֶפְֶשְָָׁרוּת  כִּיִ  עַצְַמְוֹ,  אָבִָיִנוּ 
זוֹ אוֹמֶֶרֶֶת שֶֶׁכָּלָ בְּנְֵיֵ רְְאוּבֵןֵ, 
וְזְֶהֶ  מֵֵתוּ,  וְכְוּ',  שִִׁמְְעוֹן  אוֹ 

בְְּמָָסוֹרֶֶת  קִִיבְְּלוּ  חֲֲזַַ"ל  שֶֶׁכֵּןֵ  יִתִָָּכֵןֵ  לֹאֹ 
שֶֶׁלְּעְוֹלָםָ לֹאֹ יִכְִלְֶהֶ שֵֵׁבֶֶט שָָׁלֵםֵ מִִיִּשְְִׂרָָאֵלֵ.

Daf 116: LAWS OF INHERITANCE ה ָ ינֵֵי יְְרשָּּׁוּ�� ף קט׳׳ז: דִּ�ִ   דַּ�ּ

לְסְֻֻכּוֹת  זֵּכְּכֵֶרֶ  ּכָּּסֻּּבַּה   לָבֶׁשֶׁתֶ  עָלֵָיֵנוּ  ּוָּה  מְְצַ הַַתּוֹרָָה 
נָהָּ  יֶׁשְׁ מִִצְּמִּרְַַיִםִ.  ּבִּיצִיִאָתָָָם  יִשְִׂׂרָָאֵלֵ  נֵּבְּיֵ  יָׁשְׁבוּ  הֶֶּבָּן 
מַַחְְלֹקֶֶֹת מְְפֻֻרְְסֶֶמֶֶת לְגְַּבֵּי מָָהֵֵן אוֹתָָן סֻֻכּוֹת - הַַאִםִ אֵלֵּוּ 
נׁשְׁוֹת  יִשְִׂׂרָָאֵלֵ כָּבְּלָ  וְהְִִצִּיּלוּ אֶתֶ  מְְרוּ  עַנְַנְֵיֵ הַַּכָּבוֹד ׁשָּׁׁשֶׁ
נֵּבְּיֵ  נּבָּׁשֶׁוּ   אֹֹּבְּהָָלִיִם  דֻֻּמְּׁשֶׁרּבָּ  אוֹ  דְְּמִּּבַּרּבָּ,  הַַהֲֲלִיִכָהָ 
אֹֹׁשְׁל וּלְהְָָבִיִן  הָָׁשֶּׁכְּלְכְוּ דְְּמִּּבַּרּבָּ? עַלַ ּכָּךְ יֵשֵׁ לִ יִשְִׂׂרָָאֵלֵ 
ּכֵּׁשֶׁן עַנְַנְֵיֵ הַַּכָּבוֹד הָָיוּ לְלְֹֹא ּכָּל סָָפֵקֵ נֵסֵ דּגָּוֹל וְחְָָשׁוּב,   -
הָָׁשֶׁיוּ  הַַׁשֶׁכּּסֻּוֹת הֵֵן זֵכֵֶרֶ לְאְֹֹהָָלִיִם  יטַַת הָָאוֹמְְרִִים  אַךְַ לְׁשִׁ
דְְּמִּּבַּרּבָּ - מַַדּוּעַַ יֵשֵׁ לַחְְַגּגֹּ חַַג לְזְִכְִרְָָם? אוּלָםָ ּכָּאן מָָצוּי 
כִׁשְּׁיִנָהָ הָָאֱלֱוֹקִִית  וְקְָָא הַַחִִדּוּשׁ הַַדּגָּוֹל לַּמְּׁשֶׁדֵֵּמְּנוּ ּכִּי הַַ ּדַּ
לֹאֹ נִאֶׁשְׁרֶֶֶת רַַק נִּבְּּסִּים וּבְעְַנְַנְֵיֵ הַַּכָּבוֹד. ּכְּבוֹדוֹ ׁשֶׁל ה' 
אֲּכַּרׁשֶׁ  נּתָּוּ,  מֵֵאִ אֶחֶָָד  ּכָּל  ׁשֶׁל  וּבַַיִתִ  אֹֹהֶֶל  כָּבְּלָ  שׁוֹכֵןֵ 
אָנָוּ בּוֹנִיִם אוֹתוֹ דַַּבְּרְְּכָּהּ ׁשֶׁל תּוֹרָָה. לָכֵָןֵ ּגַּם אֹֹּבָּהָָלִיִם 
כִׁשְׁיִנָהָ, וְגְַםַ  נָהָּ קְְדֻֻׁשָּׁה וּ הַַשּׁפְּוּטִִים ׁשֶׁל נֵּבְּיֵ יִשְִׂׂרָָאֵלֵ יֶׁשְׁ

מֹֹׂחַַ. עַלַ ּכָּךְ יֵשֵׁ לַחְְַגּגֹּ וְלְִשְִׂ

The Torah commands us to dwell in a sukkah as a reminder of the sukkot 
(booths) in which the Israelites lived when they left Egypt. There is a well-
known debate regarding what these sukkot were—whether they were the 
Clouds of Glory that protected and saved Israel throughout their years 
of wandering in the desert, or if they were simply tents that the Israelites 
built as they traveled in the desert. If the sukkot were indeed the Clouds 
of Glory, which were undoubtedly a great and important miracle, then 
an annual holiday commemorating them is quite understandable. But 
why, according to those who say the sukkot are a reminder of the tents, 
should we celebrate a holiday in their memory? Here lies a significant 
insight.  The Divine Presence (Shechinah) is not manifest only in miracles 
such as the Clouds of Glory. God's honor dwells in every tent and home 
of each one of us, when we build it in the way of the Torah. Therefore, 
even in the simple tents of the Israelites, there was holiness and the 
Divine Presence, and this too is something that should be celebrated.

D’VAR TORAH: SUKKOT ה: סֻֻכּּוֹֹת וָֹֹרָ ר ּתּ ַבַּ דְּ�
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