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. Daf 35: AND YOU SHALL NOT ROUND OFF
THE SIDE-GROWTH ON YOUR HEAD

The Torah instructs us on how to cut the hair on the head, stating
in the Book of Vayikra (19:27): “And you shall not round off the
side-growth on your head.” Meaning, it is prohibited to shave
the hair of the head in such a way that the head is surrounded by
a circle around and around. That is why the hair on the sides of
the head and ears —called sidelocks— is left untouched and is to
remain uncut.

The Rishonim (11-15" century Rabbis and Poskim) wrote several
reasons for this mitzvah. Rambam wrote in Sefer Hamitzvot that this
[cutting the sidelocks] is what idolators customarily did, and for this
reason the Torah prohibits us from doing the same. Rabbi Abraham
Ibn Ezra explains that the Torah wanted us to be distinguished in
appearance from non-Jews, and therefore instructed us not to shave
the sidelocks of the head that is located near the ears.

n Daf 36: MITZVOT APPLICATABLE IN THE LAND
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“Mitzvot ha’t’luyot ba’Aretz” (literally, commandments tied to the Land), NIYAY NilYn |2 yIX2 NiM7RD Nixn
refer to mitzvot applicable only in Eretz Yisrael. For example, the com- NYI90 NIXN,7unY? IRy Yy
mandments of terumot u’ma’asrot (setting aside of priestly gifts and tithes) 7Ta0 Mam KIX PPN NNV Nindn
is only observed with produce grown in the soil of Eretz Yisrael. An individual Tann NNT ]-m y7 Yq N2 Vi |71

who grows wheat outside of Eretz Yisrael is not required to set aside
terumot u’ma’asrot from that produce. There are numerous other
mitzvot that are not tied to a particular location, e.g., the mitzvah of
Brit Milah is applicable regardless of where one is located.
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“Orlah” — The Torah prohibits consumption of fruits that grow ningn  7X7 ox 'y
during the first three years of a tree’s existence. “Kilayim”— The To-

NiNiYXIN DY YUhva yun
rah prohibits the planting of a mixture of two different types of seeds together. TN DM Y 1_)'1:T'? T1OX :n!r_{'p .iJ'l.\J'U;'?
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The Mishnah states that there are two mitzvot which are tied
to the soil, and nevertheless apply in all lands, even outside of
Eretz Yisrael: Orlah and Kilayim.
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KD Daf 37: PETTER CHAMOR, REDEMPTION oF THE FIRST-BORN DONKEY  7in w8 nixn 177 41 K

One of Avigdor’s donkeys gave birth to a foal. This was that donkey’s qinn - W DM 1IMIAK 7Y Irnininkn nnx
first-born. Avigdor gathered all the workers of the farm and JINKD '7!___1 qiban THA AW AT |uR
informed them: “It is prohibited to use or to benefit from VITIN PUnn TRV 79 X IMIAX qox
the donkey’s newborn.” The mitzvah of petter MMOX [iNX7 T72aY UTNN TH2” :DN7
chamor stipulates that the firstborn of a donkey D ,10N NiINT MOXI UNAYNY
is sacred and must be redeemed in exchange for a 1id2Y ,NYaip 1inn 199 Nixn
lamb. Until then (the redemption/exchange), it is NiTOY 1N YiT NI Yinn
prohibited to utilize the firstborn donkey. NIOX TX TV .AY¥ NYINA iNiX
Aibaninm wnnwj‘;
On this daf, the Talmud teaches us that by virtue of
this mitzvah [of petter chamor], B’nei Yisrael became
entitled to inherit Eretz Yisrael. In the explanation of this
mitzvah, the author of Sefer “HaChinuch” writes that
this [mitzvah of petter chamor] is how we remember the 4

great miracle God performed for us in Egypt, when He
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killed the Egyptian firstborn and did not kill the firstborn N'71 D"I¥nA Mid2 NX 21D NI UKD
of B’nei Yisrael. LY nida nx an

K2 Daf 38: OMER & PROHIBITION OF “NEW” GRAIN  “U17” "B “pi7 nman” 177 91 @

The Torah prohibits consumption of new grain that grows in the field NYTND NRANDN OX7 'RY MmN Mina
until after the Minchat HaOmer (Omer Meal Offering) of that year is NX YUTMmn N2 ANy TV ,NTea N7TaY
sacrificed in the Beit HaMikdash. This issur (prohibition) is known as SUTND” MONX” NN AT MOK IRV NN
the “chadash” (new) prohibition. That is to say: it is prohibited to eat NYTND NXINNN 7OX7 MON "lYJ"73

from the new grain.
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The “Minchat HaOmer” sacrifice was offered on the
second day of the Passover holiday, on 16 Nissan,
and immediately after the offering of the “Minchat
HaOmer” it was permissible to eat from the new
grain. Anyone who lived in Jerusalem would be able

to find out whether the Minchat HaOmer had already
been offered in the Beit HaMikdash, and that way
know whether it was permissible to eat of the new grain.
But what did the Jews do who lived far away and did not D'HAD AYY DR X .AYTND
know whether the sacrifice had been brought? The answer : ot DX VT K71 D'FNIR2 MiannY
is that starting at midday they were permitted to eat the new NX'n NIYNRN ’hmn nnm 1N
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grain, because it was a presumption regarding the beit din that they nNIANAN '73?{'? DW"’ NN Di'd Nixnn 'TI'I“NJ
would not be lackadaisical and delay the offering of the sacrifice after l'mm' N7Y |'T N 7Y DRIV 1191 ,nUTNa
midday. Surely by that time the Minchat HaOmer sacrifice has already 'NTI21 DD NIXD I0OX 2170 NP0 INXNNY

been brought (Rambam). I07an7) 1n1anpn 122
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k) Daf 39: THE AMORA “ARYOKH”

On this daf, we learn that the amora Levi called the amora
Shmuel by the nickname “Aryokh.” In the Talmud, there are
many disputes between Rav and Shmuel. The established
principle is, if a dispute concerns issurim (prohibitions) the
halakhah follows the opinion of Rav, and not Shmuel. If the
dispute pertains to dinei mamonot (financial law) the halakhah
follows the opinion of Shmuel, and not Rav. For this reason,
they nicknamed Shmuel “Aryokh,” after one of the kings

mentioned in Parashat Lech Lecha. Because regarding

dinei mamonot, Shmuel was like a king to whom all listened.

Why precisely did the chachamim choose the nickname
Aryokh, as opposed to any of the other royal names? A
The reason they specifically chose that name is because
“Aryokh” has the word “Ari” (Lion) embedded in it. ~
Moreover, it hints toward the fact that regarding dinei :
mamonot Shmuel judged cases like the king of beasts to
whom everyone heeded.

K2 Daf 40: REWARD FOR THOUGHT

Yosef heard that his neighbor was sitting shivah in another city
following the death of his mother. So, Yosef planned to travel
to his neighbor to comfort him. However, Yosef suddenly fell
ill, and he was forced to rest in bed at his doctor’s behest.
Yosef deeply regretted not being able to go to comfort his
neighbor, but the rabbi of the synagogue reminded Yosef of the
verse in the Book of Malachi (3:16): “Then those who revere
God spoke to one another. God listened and noted it, and a
scroll of remembrance was written at God’s behest for those
who revere God and value His holy name.” We learn
from this Biblical verse that even a Jew who thought of
performing a mitzvah, but in the end was constrained
and did not successfully fulfill it, receives a reward
because they desired to perform a mitzvah.
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K2 Daf 41: AN ANGRY PERSON & THE GOOD-NATURED INDIVIDUAL 3iv 31 T3y axn 91
This daf marks the end of the first perek (chapter) of Masechet (tractate) men 7Y iYNID 7190 DAON DT 912
Kiddushin, a long perek containing 40 dapim (pages). Bar Kappara said: N2 .D'9T DWW |2 X 79 NKINY 'Y
An irritable person who is prone to anger does not derive any benefit, i7 I'x o'u;'; NLIAN |T21 DTN :X197 72 X
but only suffers pain, because they n N'm NN 2 790
will become sick from this behavior. NID D ,0M10' 710

On the other hand, a good-natured
person who behaves patiently
and calmly, who demonstrates
concern for other people and
takes care for them, indeed they
live an enjoyable and comfortable
life. They will also be rewarded for
this behavior in the world to come,
because they are charitable to their
fellow humans.
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D'VAR TORAH: PARASHAT HAAZING (OB | 3N Mg sin 937

One of the most important powers God gave to human beings is NIN DTX? N72pn MY D'2IYND NiNidN TNX
the power of forgetfulness. Forgetting past events causes us to vTnn EJ:DDW'? 17 nnYia NN .NNJWn Nid
become excited anew and assists us to not dwell on difficult events D'Yj? D'VIX nDVJ'7 1Yy nyoni, |9'7nVJ D2
we have experienced. However, alongside the virtue of forgetting NHaN NNOWN "NJ 1n'wn 'rx'7 D'?IN ANy
there is also a great hidden danger, inasmuch as because of it we D"7I'w 1N '1'7'7)1 [2Y ’1'7|T,1 20 D3 M
are prone to forget important things that we must always remember. ’DT'? TN 02N DNIKY D'2IYND DT n3w'7
Moshe Rabbeinu warns Israel in Parashat Ha’azinu, that they should NDFY ,1INY192 '7N'WJ' NN '™ 1120 NYn
be careful not to use the great power that God has given us against ,N"APN 117 My 7|'r,n nioa wnnww N"NJ
the Creator Himself. God is the one who created the power of 112 T"7I1'U NT NIN N72pN .inxya X)ian 1232
forgetfulness in us — “You neglected the Rock Who begot you” AN, I]]‘DIU'? Redl )] Tr'1' MX”-NNIYWD NiD NX
(Devarim 32:18), for our benefit, but we must pay attention and be N Nid2 YANWNYT N7¢ WFa'H 1Y D'y 'y
careful not to use this power against the One who gave it to us, and DI'WJI on I'D'U'7I JIMiN 1% MY ' TA) inYy
to forget, heaven forbid, the Creator — “and forget your Creator.” "1'1'1|nn X NUNI-R)IAN NX
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