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&R Daf 11: CONVERSION OF A MINOR R 17 a7z 971 @
Is it acceptable to convert a minor? Theoretically, a minor lacks the capacity i7 ') ,MINDY7 22mannY 9id' jup T DX
to decide whether he or she wants to convert. This is a most significant ~.ann? nyin XIN DR 07007 T NWT 1T
decision that would change the child’s entire life. And nevertheless, _ N 4 72 NN MYRY NI YN nvna ir
we see that minors do convert. How is that possible? < Q DAY 0NN X DRT 7221 7Y DvNn

‘ 22270 27! ' .D7ANN DT

The answer is that since converting and becoming a Jew is a
privilege, a beit din (rabbinic court) is authorized to decide in favor N7iTA DT Y M9nY X' NUYNRN
of conversion and welcome that minor into Am Yisrael. Therefore, —— Q7> D N TR DY anny
for example, if a non-Jew chose to convert and brought his children 01211 anN XINY Ty 7ava u'nnY
along with him, those children would be converted as well. Likewise, nyYin iagd 7wn? D7 7w oYy
if @ non-Jewish minor approached the beit din on his own, without DN L,I'T7 NN IAK N KDL ADNY
a parent, and expressed a desire to convert, that minor would be ,127,]07 'ia T7! X2 DX D2 ,]27 .DNIX DA
converted — for being part of the Jewish people is a great advantage. JNIX DN ANNT DXL KR 7 'RY
[It should be noted that when] the minor convert grows up, reaches STHANIY XD NYITA DT DY
the age of mitzvot/majority, and becomes a bar-da’at (individual who
possesses the capacity to make legally recognized decisions), that
minor is able to decide whether or not to remain Jewish.
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K2 Daf 12: A DEFINITIVE CLAIM IS SUPERIOR TO AN UNCERTAIN ONE "1 *13 - Nown *13” 12 103

There is a very important principle governing financial cases called — “bari M2 -X730 NN 172 TiKN 21WN 772 DYt
V’she’ma — bari adif” (when there are both definitive and uncertain claims — the DWWIN QWYY M7 DY 79TV A - KRl
definitive claim is superior). There are times when two people argue over money. iy 1973 Viv 21X 902 227 D'N2INN

A7 20 91K ONIR [IVRYLL,902 17 20 NRK
Regarding Shimon, Reuven claims: “You owe me money,” while Shimon

says: “l| do not owe you [money].” Based on what factors do the judges D7 ?PTiX DR M D' DWAIR DR 197
determine which of them is correct? A basic principle exists which states I - inann XY~ 2 iRD 'Tior 772
“HaMotzi m’chaveiro, alav ha’re’ayah (One who seeks to seize property or 002 i7 2N MYNY [Yivy M i R
money from a peer bears the burden of proof). This means that if someone N X DX LPTIY MDY NNRIN XAy 2N
claims another person owes him or her money, s/he is obligated to provide D172 7 0M%Yn '8 ,902 i7 20 IYAY NN2IN
proof of the claim. In the absence of proof, the beit din has no basis to force
the supposed debtor to pay. MK DT 7720¢ ,0Maiey DNk Ut 7K
.D'PTiY DAY D'NILL D'TTYD W DX N
However, there are amoraim who contend that this principle is only employed 002 7 2N KT [IVNY iR 2R i
if both parties believe they are undoubtedly correct. For instance, if Reuven 071X 902 i'7 20 X7 'RTI2 "IX NN [ivnyl
states: “Shimon certainly owes me money,” and Shimon protests: “I definitely N7 N VTP )R KD ONIN [IVRY DX
do not owe Reuven any money.” Yet, if Shimon says: “Truthfully, | do not v’\ 2N X HR P DIT

AN [IVNY TR N7 R
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know, | don’t remember exactly — perhaps | owe him, perhaps not.” Then,
Shimon needs to pay Reuven, because “bari v'she’ma — bari adif.” A person
who makes a definitive claim takes legal precedence over the claims of a
person who concedes that they do not know.
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C) Daf 13: MISTAKEN ACQUISITION "y mpn~ 7 91 K

There is a concept in acquisition law known as “mekach ta’ut” (mistaken
acquisition, cases in which a person receives something other than
the expected). The following example illustrates such a case: Reuven
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went to an appliance store to purchase a new electric coffee pot. When
he arrived home, he discovered that the top of his new pot was broken.

Reuven quickly returned to the store, found the
salesperson, and asked to void the purchase: “l did
not want to purchase a coffee pot with a broken top. |
wanted a coffee pot with a top that is whole. So, please
void this sale.” But the salesperson told Reuven: “While
what happened to you pains me, there is nothing | can
do. You bought what you bought, and that is that.”

Who is correct? The Talmud states that justice is on
Reuven’s side. He is permitted to return the electric
coffee pot to the store owner and receive a refund of
his money because the transaction was a “mekach
ta’ut.” Why? Everyone knows that Reuven did not
intend to purchase a broken coffee pot.

K2 Daf 14: SILENCE — IS LIKE ADMISSION
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On this daf of Talmud, we learn a very important Talmudic principle:
“shtikah k’hodaah [damya]” (silence is like admission; silence
means consent). If a certain claim is made against a certain person,
e.g., that he owes money, or that he had acted in a certain way, or
any other claim, and the person against whom the claim was made
remains silent and does not respond, the beit din (court) interprets
that silence as if he admits to what is being claimed against him.
Why? Because if the claim was false, he should have protested and
raised a counterclaim. If he chose to remain silent and not assert
any claim, the beit din will consider his silence as an admission of
whatever they contended against him.

This principle is known as “shtikah k'hoda'ah”— everyone who
remains silent, it is as if he admits to the veracity of whatever was
said about him.
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K Daf 15: SANCTIFYING GOD’S NAME THROUGH
THE RETURN OF A LOST OBJECT
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The Torah commands us to perform the mitzvah of hashavat aveidah
(returning a lost object). A person who finds a lost object that has
distinguishing markings must declare he has found that aveidah so
that the owner of the aveidah will come to the finder, identify the marks
on the item, and get the item back.

On this daf, we learn that sometimes he who returns an aveidah fulfills the mitzvah
of the kiddush Hashem. Their action sanctifies the name of the Almighty in the
eyes of other people — by the fact that people see that the Jews who observe the
Torah and the mitzvot given by God behave in a decent and respectful manner.

Sometimes, an aveidah must be returned to a non-Jew to prevent an
incident of chillul Hashem (profanation of God’s Name). For instance, a
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How do you fulfill the mitzvah of kiddush Hashem through the AL . NYUMTE NiYn Dmm N
observance of hashavat aveidah? For example, a person who a3 ! 1TNAY M ,7UN7 2nTAN MTNNR
restores an aveidah to a non-Jew sanctifies God’s Name, because in y -} ony Dy UTiZ? T2 017 NTAX
doing so the nations of the world will praise B’nei Yisrael (Rambam). y ,\ 12 NX 07V NINIX 1NQY' 702 D

non-Jew lost an object in a city whose residents are primarily Jewish,
but he does not know the object was lost to him. If they did not return
the object to him, the non-Jew would think the Jews had stolen it
from him, and that would be a chillul. Sometimes, an aveidah must be
returned to a non-Jew to prevent an incident of chillul HaShem.

C2 Daf 16: WHAT IS A “SHOVAR” AND WHO WRITES IT?
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Reuven lent money to Shimon. At the time of the halva’ah (loan), Shimon
gave Reuven a shtar (document), which read: “I, Shimon Cohen, borrowed
$1,000 from Reuven.” When the time comes for the loan to be repaid,
Shimon returns the money to Reuven and Reuven returns the document
to Shimon. Why? Because if the document remained with Reuven, he
could one day approach Shimon and say: “Shimon, you owe me money.
Behold, | have a document, written by you stating you borrowed $1,000
from me.” For this reason, [once the loan is repaid] Shimon takes back the
document and tears it up.

What is done if when Shimon arrives to repay the debt, ‘

l,Oru’

Reuven says to him: “I cannot find your document.”
On one hand, Shimon wants to repay the debt. On
the other hand, he fears that Reuven later will locate
the promissory note and might attempt to collect the
debt a second time. To avoid that outcome, in such a
case, Reuven writes a “shovar” (receipt) for Shimon,
in which he writes: “l, Reuven, admit that Shimon
returned the debt to me.”
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K2 Daf 17: THE MITZVAH TO REJOICE WITH A GROOM & A BRIDE 11737 10 mnty mxn v 47 K3
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A central mitzvah in the Torah is “V’ahavta I'rayacha kamocha” (love your
fellow as yourself), one of many directives to act kindly toward others.
Chazal enacted many rules to provide opportunities to fulfill the mitzvah
of gemilut chasadim (acts of lovingkindness), e.g., bikur cholim (mitzvah

to visit the sick). On this daf, we learn that the mitzvah of simchat chatan
ve’kallah (making a groom and bride happy) was instituted by the sages
for that same purpose.

The Gemara speaks of amoraim who went to great efforts to make
a chatan and kallah happy. Rabbi Yehudah Bar llai was known to
dance before the bride with a hadas (myrtle branch) in hand and
sing out “kallah na’ah va’chasudah” (“an attractive and graceful
bride”). Rav Shmuel Bar Rav Yitzchak would dance at weddings
juggling three hadas branches. He would repeatedly toss the
branches in the air, catch them, and then throw them again, all in
order to delight the chatan and kallah. When Rav Shmuel Bar Rav
Yitzchak died, the masses who attended his funeral saw a pillar
of fire in the shape of a hadas next to his coffin. The fire formed a
separation between Rav Shmuel Bar Rav Yitzchak and all those
in attendance so that all would know that Rav Shmuel Bar Rav Yitzchak
was a holy man, unique, and exalted by the nation.

D’VAR TORAH: PARASHAT MATOT
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The world of emotions is an entire universe that is affected by the events a
person encounters and experiences daily. The nature of emotion is transient
— even the most significant experiences a person endures can dissolve and
sometimes even disappear as if they never happened. In Parashat Matot,
the Torah introduces and establishes the laws of nedarim (vows, whereby
a person voluntarily decides to prohibit himself from something the Torah
permits). The purpose of a neder is “to safeguard” each moment, to set
the tone, and allow an emotion to take hold, and ensure that moment does
not simply pass without the person taking action that is appropriate for the
moment. In contrast, sometimes precisely because of the speed with which
emotion overtakes a person, that person does things he will later regret.
Intense emotion can cause a person to act recklessly. The Torah therefore
provides an “antidote” to the power of a neder — it allows a person to
question their neder and void it.
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