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&3 Daf 53: LAST WILL & TESTAMENT

According to the Torah, after a person dies and goes to their final resting ,IN71Y 1127 7I01 1991 DTRY DK ,NIRD [T 19 7Y
place, that person’s property all passes to their offspring. The children NIYL DY 1Y D0Y77iN D120 1127 MY WD D
divide up the inheritance equally. According to the Torah, if there is a bechor DAY '9 ,MINN |'T D 2V ,72i70 NN 1D 2 W DN
(firstborn son), the bechor receives a double portion of the father’s assets, as 02 Y NI 7R NY

if the bechor was two children.
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On this daf, we learn that a person is permitted to write a will
that instructs that their property be divided differently. For
example, a person could decide that all their assets would
be inherited by just one son, while the other children inherit
nothing. However, the Talmud concludes that it would not be
fitting to do so and deviate from the Torah’s teaching.

The sages were uncomfortable with those who chose to

depart from the inheritance formula laid out in the Torah. MInD NKINN
The minds of the sages were so uncomfortable with those who sought to

change the Torah’s guidance on inheritance that Shmuel told his disciple 2 NWIVY mn 7710 7¢ DDYT AN AN K72 T TY
Rabbi Yehudah: Do not be a witness to the will of a person who instructs NIX? TV DR 7KDL 20 TN 7RG RY
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Chazal instituted different types of takanot (regulations). Among these takanot 1TYiY Niln [N Wl .DYiY DMen NiFn g 77T
are ordinances meant to protect the people of Israel, lest they sin by committing DX A2iU2 DX NN IXYN 727 787 DY 7Y Y7
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(intentionally). In addition, there are also takanot meant to safeguard AUN! N7y 0N

human dignity, established so people would not be embarrassed.
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their wealthier friends. If everyone wore borrowed clothing, no = - " e Im it Ni7KIY |72 DX NiNWYD
fite., ‘;\Hv

yanmn

one would need to be embarrassed for doing so. YN K7 [DY 2102

The sages instituted another takanah concerning a beit N 227 ,0M20 DA N0 NIPR

avel (house of mourning). For the first meal after the funeral, NK7 MIYKID NTYOD NX 72X
mourners eat foods brought to them by others and do not eat foods cooked in T 7V D7 D'R2INY D'NAN DUIN DR N7
their home. This ruling was instituted many years ago when it was customary N2'oN DN 4762y DN DURIN DI DNK
to bring meals to wealthy mourners in extremely expensive utensils. The D'72X7 XQN7 DN 19 DAY DY 197w ANt 17
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K Daf 55: CANCELLATION OF DEBTS

This year (5782) is a Shmittah (sabbatical, seventh) year, during which
landowners in Eretz Yisrael are required to refrain from working their fields.
During Shmittah there is an additional mitzvah called Shmitat Kesafim,
cancellation of debts. If one lends money to his or her fellow, once the
Shmittah year ends the debt may never be collected.

Three mitzvot are stated in the Torah regarding the mitzvah of Shmitat
Kesafim, and from these, we learn the details for observing this mitzvah.

MITZVAH 1 - Renunciation of the Debt: If the borrower wants to return
the money after the Shmittah year, the lender is commanded to say: “I
erase it,” that is, the debt is waived.

MITZVAH 2 - Prohibition of Debt Claim: The lender is not
permitted to pressure the borrower for repayment after the end of
the Shmittah year.

MITZVAH 3 - Do Not Avoid Providing a Loan: It is forbidden to

abstain from or refuse to lend money out of fear that the Sabbatical year
cancelation of debts will cause the lender to lose money.

K2 Daf 56: DOUBTFULLY TITHED PRODUCE
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Halachah prohibits the consumption of produce before terumot u’ma’asrot
(tithes) have been set aside. Terumah gedolah is set aside for the kohen;
ma’aser rishon (first tithe) is given to the levi, and either ma’aser sheini
(second tithe) or ma’aser oni (tithe for the poor), depending on the year.

In the days of Yochanan Kohen Gadol, father of Mattathias the Hasmonean,
the Beit Din HaGadol (High Court) sent emissaries throughout the land
to check the level of religious observance among the Jewish people.
They found that everyone meticulously set aside terumah for the kohen.
However, there were amei ha’aretz (ignorant people) who had disdain for the
allocations to the levi’im and did not set aside ma’aser rishon, ma’aser sheini,
or ma’aser oni. The Beit Din HaGadol subsequently decreed that produce
purchased from amei ha’aretz must be treated like produce over which
there is doubt whether tithes have been set aside and, therefore, required
the setting aside of tithes once again. However, it was unnecessary to
take out terumah from this same produce, since amei ha’aretz were known
to set aside the terumah allocation.

This produce was called “demai,” which connotes doubt. It is a play on the
words “da” = (this) and “mai” = (what), i.e., Is this [produce] tithed?
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K} Daf 57: ANNULMENT OF A CONTRACT
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On this daf, we learn about the term “simfon,” which is an Aramaic
word meaning “cancel or nullify.” For example, if Reuven has a
“shtar [chov]” (promissory note), attested to by witnesses, in which it
is written that Shimon owes him money; but Shimon has a “shovar”
(voucher) on which it is written that Shimon repaid the loan in full,
then the shovar cancels out the shtar. The shovar nullifies the shtar

chov, and Shimon is not required to pay anything. This shovar
constitutes a “simfon” (annulment, or abrogation) because it
invalidates what is written in the shtar chov.

Here’s another example: Suppose a man made a deal
and purchased a certain object, perhaps a refrigerator.
Afterward, the man discovered there was a serious defect
in the refrigerator, making the acquisition a “mekach ta’ut”
(mistaken purchase). As we have learned previously, in
such cases the sale is voided, and the seller is required to

return the money to the buyer. The defect discovered in the
refrigerator constitutes a “simfon,” which cancels the sale —

“Simfon,” meaning annulment.

K3 Daf 58: AN ITEM THAT DOES NOT YET EXIST
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Gedaliah owned a bicycle shop. One day an older gentleman
entered Gedaliah’s store and asked to speak with him. The man
told Gedaliah that he has a grandson whom he expects will visit
him the following week and for whom he would like to acquire a
bicycle. Gedaliah told the man, “I have a bicycle here in the store,
but it is not yet mine because | still haven’t paid the bicycle
seller’s agent for it. Come and lift the bicycle, and in doing so you
will perform kinyan ‘hagba’ha’ (a formal act of acquisition using
‘raising’), and after | purchase the bicycle from the seller’s agent,
| will give it to you.”

At that same time, Yehudah, who had just finished learning daf 58
of Masechet Ketubot was also in the shop. Yehudah turned to the
store owner and the grandfather and said: “You should know, that
right now, the grandfather does not acquire anything.” The Talmud
teaches us an important principle: “A person cannot acquire an
item that does not yet exist.” A person may not sell items that
do not yet exist, nor even items that do exist but do not
yet belong to the person interested in selling them. As
such, since the bicycle did not yet belong to Gedaliah,

he was unable to sell it to the grandfather.
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K2 Daf 59: INACTIVITY AND BOREDOM
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On this daf, we learn that idleness is a very bad and undesirable thing. ¥ N71200 N7 TRD 12T R'D N7920Y DTRI7 AT 9T
A person who does nothing, simply remaining idle, becomes bored and DRYNYN RN D ,7920N0 DNO ,DI7) NYIV iKY DTX
ultimately might commit aveirot (transgressions) out of an abundance .DNUYN XINY 290 NN NiwyY 7id 127 7¢ ivio
of idleness. It has been said that inactivity leads to boredom, and DINYWAI ,0iNYY T AN 27020y N N7 W

boredom leads to sin.

About 500 years ago, one of the great sages of Israel
wrote an ethics book called “Orchot Tzaddikim” (Ways
of the Righteous). The name of the book’s author remains ‘
unknown. The purpose of the book is to encourage '
people to take advantage of their time to increase their
performance of good deeds. When we are busy with
studies, work, and good deeds, our lives are full of
substance and satisfaction. Then, in any case, there is no
room for either boredom or worthless and harmful things.

D’VAR TORAH: PARASHAT SHOFTIM

.XUN 'T7 NN

NINIX” DY 101N 190 7KW *7iTan
' 1900 NANN Y Ny oIy
7317 D'WIX MIiV7 1900 Munt U
D'YYN D'Wyna DA |OTd DX
DTN D0Y IR TWXD .01V
117¢ D"ND ,01I0 D'YYN DTy
N7 Dipn 'R N7'00 TXI, 21901 DN 'N'M

07" 0'702 0N2T? K71 DINYYY

é TN 72N ,0MY NiNQ wnnd 197

DLW MY TR 137

In the Gemara, our sages learn from a verse in Parashat Shoftim — “Justice,
justice you will pursue” — that dayanim (judges) deliberating over Torah
law should propose and promote for the parties before them to reach a
compromise. This is an alternative to rendering a ruling governed strictly by the
Torah. The directive requires clarification since sometimes compromise
can be unjust. Moreover, why would the need to reach compromise be
learned from the verse’s duplication of the words “justice, justice you
shall pursue”? This seems to say that the justice done in the beit din (halachic
court) is not merely financial justice to maintain law and order, but rather, the
justice of peace and love between a person and their fellow. While the dayanim
must see that the truth indeed comes to light, they must also try to ensure
there is peace between the parties upon their departure from the courthouse.
In that regard, the compromise proposal contains justice in the broadest sense
— because only through compromise can the parties reach agreement and
peace, both from a financial standpoint, as well as from a social point of view.
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