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grow up and mature, they lack sufficient knowledge or wisdom
to understand weighty matters. In dinei nedarim (laws of
vows), there is a special, unique rule: the neder of a
minor who is within one year of the age of mitzvot

is valid. He or she must fulfill that neder. Boys from
the age of 12 and girls from the age of 11 can make
vows that they are obligated to keep.

Why? Because girls from the age of 11 and boys
from the age of 12 already have enough knowledge
to understand what a neder is and to comprehend that if
they make a neder they are indeed taking upon themselves
an obligation they must fulfill. Accordingly, after a mature
youngster utters a vow, the court checks that the young

person truly understood what they have done. If they find
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the youngster did understand, the neder remains valid. A0 DT - 1120Y INYD DXI
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am so happy you made this neder,”
that comment indicates the father’s
approval of the vow, and he would
no longer be able to annul it.




Seder Nashim | Ketubot 70-71

K Daf 70: “IF YOU WOULD SAY”
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Sometimes there is a question in the Talmud regarding how one should
behave in a certain case. As a result, the Gemara brings two sides,
e.g., whether a certain food is permissible or prohibited to be eaten.
There are times when the Talmud injects further uncertainty into a
case of doubt and asserts: “Im timtzeh lomar” (If you would say).
However, it remains unclear how a person should act in this other
case. We’ll give an example to understand this matter.

Two children stand at the school entrance doubting whether their teacher
would arrive that day. This expresses a doubt — on one side: the teacher will
arrive; on the other side: the teacher won'’t arrive. Then, one of the children
said: Even if the teacher does arrive, will the teacher teach us Mishnah or
Gemara? This constitutes an additional element of uncertainty on top of the

regarding the first instance of doubt. For instance, in our
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initial question of doubt. Many poskim (halachic authorities) say that when @ Vai7 N0 P2 ,790 @2 9y
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case, the child is sure the teacher will arrive that day, and
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Talmud when an additional case of uncertainty
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is raised, in doing so, the Talmud settles the

first case of doubt.
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The Torah was written with great accuracy. It does not contain any
superfluous word and not even one unnecessary letter. Therefore,
in every place where the sages thought that there was a word or

letter that seemed extraneous, they interpreted halachot and dinim

(laws and statutes) from it. Every seemingly redundant word or letter

must be teaching something significant.

In some instances of
seemingly redundant

words or letters, the sages
checked and were unable
to find a halacha or new

din to learn concerning

the legal matter at hand. In
those cases, Chazal derived
— from verses about one
topic — nuanced legal
points about a totally different topic.
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K Daf 72: “A PERSON’S AGENT IS LIKE HIMSELF”

There are many commandments for which a person can appoint an
agent to fulfill on their behalf, and by having done so, the primary
party is considered as having fulfilled the mitzvah themselves. For
example, the Torah commands every Jew to offer a Passover korban
(sacrifice) on Erev Pesach. Was every Jew able to arrive in the azarah
(courtyard) of the Beit HaMikdash themselves with a korban so that
shechitah could be performed on their korban? Certainly not, because
each korban belonged to many people collectively, and all of them
couldn’t crowd together to deliver the korban to be sacrificed. What did
they do? They appointed one of their group to serve as an agent for
all of them, and the agent performed the mitzvah of slaughtering the
korban as if they had all fulfilled the mitzvah themselves.

This halacha is called: “shiucho shel adam — k’moto” (A person’s
agent - is just like that person). Meaning, if a shaliach (agent) acts
for whoever sent that shaliach, it is indeed considered as if the sender
fulfilled the mission. It should be known that not every mitzvah may be
fulfilled by a shaliach. Is a person permitted to appoint a shaliach to wrap
tefillin on their behalf? Of course not. Why? Because mitzvot imposed
on the body of a person may not be fulfilled by an agent. Therefore,
the mitzvah of tefillin, in which a person is commanded to place
tefillin on their head and arm, may not be fulfilled by a shaliach.

K2 Daf 73: “EVERYTHING FIT TO BE MIXED”
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Various korbanot (sacrifices) were offered in the Beit HaMikdash. One
of the korbanot was a “korban minchah” (grain offering). What is a
“korban minchah”? They brought solet (finely sifted flour), shemen (oil),
and levona (frankincense), from which the kohen prepared the korban
(offering), as the Torah specifies in Parashat Vayikra. One of the necessary
actions is the mixing of shemen and solet. And what is the ruling if the
kohen placed shemen and solet in one vessel, but did not mix them
together? Halacha states the korban is kasher (fit, valid), but under one
condition — i.e., that it is possible to mix the shemen and solet.

However, if the kohen offers a large amount of solet such that it is not
possible to mix the shemen and solet due to its skewed ratio, the
korban is pasul (invalid). Meaning, it should be possible to mix the oil
and the flour. This is based on the Talmudic principle: “kol haraui I’bila
ein bila me’akevet bo,” (if a person’s Korban Mincha contained
the required quantities of shemen and solet but were not actually
mixed together, the offering remains valid). “Bila” comes from the
word “blilah,” mixing. This is the determining principle: So long as a
korban had the potential to be mixed properly, even if it was not properly
mixed the korban remains valid. However, a korban whose ingredients
cannot be mixed would be invalid.
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K Daf 74: BEN AZZAI
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During Tannaitic times there lived a Tanna named Shimon ben
Azzai. He was a student of Rabbi Akiva’s, who became Rabbi
Akiva’s colleague after he became a Torah scholar. Ben Azzai
studied Torah with amazing fervor and conscientious perseverance,
investing tremendous energy and diligence. Ben Azzai had a sharp
mind and was exceptionally gifted, as the verse states: (Psalms
19:8): “God’s Torah is perfect ... making the simple person wise.”
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reasoning) that they thought was a clever opinion,
they would say: “Indeed, | am like Ben Azzai.”
Meaning, this opinion is so good, that it is like the
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D’VAR TORAH: PARASHAT VAYECHI

In Parashat VaYechi, Ya’akov grants each son a special beracha
uniquely designated for him, in accordance with his character,
personality, and position. The understanding that each shevet (tribe)
and each person has their own role requires that a person invest
effort in finding the unique mission for which he came into the world.
This circumstance imposes a responsibility and heavy burden on the
person to make sure that they fulfill their destiny in this world. However,
on the other hand, there is also some relief in this requirement, which
should lead a person to inner peace. A person should look neither
right nor left, seeking to imitate or compare themselves to one person
or another. It is precisely the steadfastness in one’s personal mission
that is required and sought. That's why a wise man once said — “Be
yourself, all the other options are already taken.”
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