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YEARS OF DAF YOMI

Chaim lent money to Eli. When the time came for Eli to return the money, Eli did 
not repay the debt. Instead, he argued before the Beit Din: “That never, ever 
happened. I never borrowed any money from you.” Such a case is called 
kofer ha-kol, and the defendant is not required to take an oath.

Still, Chazal required the defendant to take an oath mi-de-
rabbanan (of rabbinic authority). This is because there 
is a chazakah (presumption) that a person does not sue 
another individual for no reason. If a person takes the 
trouble to sue, there must be some truth to the matter. 
Hence, Chazal decreed that the defendant must take an 
oath in order to discourage him from lying. Everyone 
fears lying under oath. If a person did indeed borrow 
money, he would, under oath, admit to the loan and repay 
it.

אֶתֶ לְהְַַחְזְִיִר  הַַזְּמְָָן  וּכְשְֶֶׁהַגִִּיִעַַ  לְאְֶלְֵיִ,  כֶּסֶֶףֶ  הִַלְוְָהַָ   חְַיִּיִם 
 הַַכֶּסֶֶףֶ, אֶלְֵיִ לְאֶֹ פָּרַָע אֶתֶ הַַחְוֹבֵ, וָטְָעַָןַ בְּבְֵיֵת הַדִִַּין: "לְאֶֹ
 הַָיוּ דְִּבֵרִָים מֵָעוֹלְםָ. לְאֶֹ לְוָָיִתִי מִָמְְּךָ כֶּסֶֶףֶ כֶּלְְלְָ". מִִקְְרֶֶה

זֶהֶ מְִכֻנִֻּהֶ "כֹּוֹפֵרֵֶ הַכֹּלְֹ", וְאְֵיֵן הַנִּתְְִבָָּע חַיַָּבַָ לְהְִשָָּׁבַַע.

הַנִּתְְִבָָּע אֵֶתְ  חִַיָּבְַוּ  חֲַכֻמִִָים  זֶֹאֵתְ,   עִםִ 
מִָפָּנְֵיֵ זִֹאֶת  מִִדְְּרֶַבָָּנָןָ,  שְְׁבַוּעִהָ   לְהְִשָָּׁבַַע 

 שֶֶׁיִּשְֶֶׁנֵהָּ חְֲזִקָָָהַ שֶֶׁאֶדָָָם אֶיֵנֵוֹ תּוֹבֵעֵַַ אֶתֶ
הַוּאֶ וָאְֶםִ  בְּחְְִנָּםָ,  הַַדִִּין  לְבְֵיֵת   חְֲבֵרֵוֹ 
אֶמֱֶָת שֶֶׁיִּשֵֶׁ  סִֶימָָן  הַַדִִּין  לְבְֵיֵת   תְּבֵָעוֹ 
 בְַּדִָּבֵָר. תִּקְְּנֵוּ, אֶפֵוֹאֶ, חְֲכְמִָָים שְֶׁבֵוּעַהַָ
 לְנַָּתְִבְָּע, כֹּדְֵֵי שְֶׁהוּאֵ ירֵֶָתְַע מִִלְּהְִשָָּׁבַַע
 לְַשֶָּׁקְֶרֶ, וָאְֶםִ הַוּאֶ אֶכְָןֵ לְוָָהַָ, הַוּאֶ יוֹדֶָהַ
שֶֶׁכֶּלְָ מִָפָּנְֵיֵ  אֶוֹתָהּ,  וָיְפִרְַע   בְַּהַַלְוְָאֶָהַָ 

אֶדָָָם חְוֹשֵֶׁשֶׁ מְָאֶֹדָ וָיְרֵָאֶ לְהְִַשֶָּׁבֵַע לְשֶֶַּׁקֶָר.
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Chaim lent 200 shekels to his good friend Eli. When the loan became due, 
it became clear that Eli was avoiding making repayment. Chaim had no 
choice but to sue Eli in the beit din (religious court.)

The dayanim asked Eli, “Did you borrow 200 shekels from Chaim?” Eli 
replied, “I borrowed only 100 shekels, not 200. Look here, I’m returning 
his 100 shekels, as I didn’t even use them.” Chaim said, “If he admits 
that I lent him 100 shekels, he is ‘modeh be-miktzat,’ admitting to part of 
the loan. In such case, he is obligated to take a shvu’ah, oath, about the 
amount that he claims he did not borrow.”

But, the beit din explained to Chaim that in this case the 
halakhah rules that Eli is not “modeh be-miktzat,” because 
he did not use the 100 shekels that Chaim 
had given him. The argument is only about 
whether Eli took an additional 100 shekels. 
This case is considered “kofer ha-
kol” – since he denies the entire 
loan, and thus is not obligated 
to take an oath.

אֶלְֵיִ. הַַטּוֹבֵ  לְחְֲַבֵרֵוֹ  שְֶׁקָָלְיִם  מָָאֶתַיםִ  הִַלְוְָהַָ   חְַיִּיִם 
מִָתְחְַמְֵּקָ שֶֶׁאֶלְֵיִ  הִַתְבְָּרֵר  הַַפָּרֵָעוֹן  מָוֹעַדֵָ  הִַגִּיִעַַ   כֶּאֲֶַשֶֶׁר 
 מֵָהַַתַּשְֶׁלְוּם. לְאֶֹ נֵוֹתְרָהַ לְחְְַיִּיִם בְּרְֵרָהַ אֶלֶָּאֶָ לְתְִבְֹּעַַ אֶתֶ

אֶלְֵיִ לְבְֵיֵת הַַדִִּין.

 הַַדִַּיִּנֵָיִם שֶָׁאֲֶלְוּ אֶֶת אֵֶלְיִ: הַַאִֶם לְוָָיִתָ מָָאֶתַיםִ שְֶׁקָָלְיִם
לְאֵֹ שְְׁקְָלְִים,  מִֵאֵָה  רֶַקְ  לְָוְיִתְִי  אֵֶלְיִ:  הֵַשִֶׁיבֵ   מֵָחְַיִּיִם? 
 מִָאֵתְַיםִ, וְהְִנִּהֵ אֲֵנָיִ מִַחֲַזֶיִרֶ לְוֹ אֵֶתְ מִֵאֵָה הַשְָּׁקְָלְִים
חְַיִּיִם: אֶָמַָר  בָָּהֶם.  הִשְְׁתִַּמַַּשְְׁתִִּי  לְאֵֹ  בִָּכֻלְְָלְ   שְֶׁלְּוֹ, 
הֲַרֵי שְֶׁקָָלְיִם  מֵָאֶָהַ  לְוֹ  שֶֶׁהִַלְוְָיֵתִי  מָוֹדֶָהַ  הַוּאֶ   אִֶם 
הַַהַַלְוְָאֶָָהַ, בְְּמִָקְָצַתַ  מָוֹדֶָהַ  בְָּמִִקְְצָתְָ",  "מִוֹדֵֶה   הַוּאֶ 
 וּבְֵמִָקְָרֶהַ כֶּזִָהֶַ הַוּאֶ חְַיִּבֵָ שְֶׁבֵוּעַהַָ עַלְַ הַַסְְּכְוּם שֶֶׁהַוּאֶ

טָוֹעַןֵ שֶֶׁהַוּאֶ לְאֶֹ לְוָָהַָ.

נֵפִסְֶַקָ זִהֶַ  בְְּמִָקְָרֶהַ  כֶּיִ  לְחְְַיִּיִם  הִַבְֵהִַיר  הַַדִִּין  בְֵּית   אֶַךְ 
שֶֶׁהַוּאֶ מִָפָּנְֵיֵ  בְָּמִִקְְצָתְָ"  "מִוֹדֵֶה  אֵֵינָוֹ  שֶֶׁאֶלְֵיִ   לְהֲַַלְכְָהַָ 
 לְאֶֹ הִַשְֶׁתַּמְֵּשֶׁ בְִּכְלְְלְָ בְְּמֵָאֶָהַ הַַשְֶּׁקָָלְיִם שֶֶׁנָּתַָן לְוֹ חְַיִּיִם,
וּמִָקְָרֶהַ שְֶׁקָָלְיִם,  מֵָאֶָהַ  הַָיוּ עוֹדָ  הַַוּכִֶּוּחְַ הַוּאֶ אִֶם   וָכְְלְָ 
בְָּכֻלְָ כֹּוֹפֵֵרֶ  שְֶׁהוּאֵ  דְְּהַינְָוּ  הַכֹֹּלְ",  "כֹּוֹפֵֵרֶ  נָחְֶַשְָׁבַ   זִהֶַ 

הַהַלְְוְאֵָָה, וְאְֵֵינָוֹ חַַיָּבַָ שְְׁבַוּעִהָ.

Daf 4: PARTIAL ADMISSION OR FULL DENIAL ּל״ וַּפֵרְ הֵַכ� מִֶקְְצִָת" וְַ"כ� ף ד׳: "מֶוַּדֶהֵ ב�ְ ד�ַ

Daf 5: THE OATH OF ONE WHO DENIES AN ENTIRE LOAN ּל כ� וַּפֵרְ ב�ַ בוַ�עַָת הֵַכ� ף הֵ׳: ש�ְ ד�ַ
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Reuven lent money to Shimon. As Reuven’s requested, Shimon wrote 
a proper promissory note, stating: “On such and such date, I borrowed 
such and such a sum from Reuven.” Two witnesses signed the note at 
the bottom. Thus, Reuven had a document proving that Shimon owed 
him money. In the event that the date cited for repayment for the loan 
were to pass, and Shimon had not repaid the debt, Reuven would be 
entitled to approach the beit din and present the promissory note to 
them so that they might force Shimon to pay.

However, before the beit din can require Shimon to 
pay, they must take the following step: They need to 
bring in the witnesses to testify that the signatures on 
the promissory note were not forged so as to confirm 
that Reuven had not fabricated the document. After 
the witnesses validate the signatures, the note is 
then designated as a shtar mekuyam, “authenticated 
document,” i.e. a document that witnesses 
acknowledged and affirmed.

The halakhah regarding first-born states that a first-born animal of a kosher 
species born born in the possession of an Israelite belongs to the kohen 
(priest). The kohen, in turn, sacrifices that animal as an offering in the Temple, 
and then eats from it.

Once, during one of his long trips, a man named Yossi noticed a non-
Jew selling an animal at a particularly low price. Yossi 
immediately purchased the animal and brought it home. 
A short time later, Yossi was thrilled when it became clear 
that the animal was pregnant. She later gave birth to a calf.

Yossi was elated! He would now be able to fulfill the mitzvah 
of giving this calf to the kohen. But suddenly, he thought to 
himself, he had not known this animal from the day she was 
born. It was possible the new calf was not a first-born.

In the case of a safek bechor, “doubtful first-born,” halakhah 
stipulates that the kohen cannot require Yossi to give the calf in question to him, 
since it is uncertain whether or not the calf is a first-born. At the same time, 
Yossi is not permitted to eat the calf himself, as it is possible that that calf is, in 
fact, a first-born. Hence, this calf is considered an offering from which one is 
forbidden to derive benefit.

בְָּדִֵינָיֵ בְָּכֻוֹרֶוֹתְ אֵוֹמִֶרֶֶתְ כֹּיִ בְָּכֻוֹרֶ בְָּהֵמִָה טְהוֹרֶָה  הַהֲלְָכֻהָ 
ָךְ לְַכֹֹּהֵן. הַכֹֹּהֵן מִַקְְרִֶיבַ אֵוֹתְוֹ כֹּקְְָרְֶבָָּן  שְֶׁנִּוֹלְַדֵ לְְישְְִׂרֶָאֵֵלְ, שְַׁיָּ

בְָּבֵַיתְ הַמִַּקְְדְָּשְׁ וְאְֵוֹכֻלְֵ אֵֶתְ בְָּשְָׂרֶוֹ.

 מַָעַשֲֶֶׂהַ בְְּאֶָדָָם בְְּשֵֶׁם יוֹסִֶי שֶֶׁבְְּאֶַחְַת מִָנָּסְִֶיעוֹתָיוָ הַָרְחְוֹקָוֹת הִַבְֵחְִין
 בְְּנֵכְָרְִי הַַמְּוֹכְרֵ בְְּהֵַמָָהַ בְִּמְָחְִיר זִוֹלְ בְִּמְָיחְָֻדָ.
 מִָיִּדָָ קָָנֵהַָ יוֹסִֶי אֶתֶ הַַבְְּהֵַמָָהַ, הֱַבִֵיאֶָהּ לְבְֵֵיתוֹ
כֶּאֲֶַשֶֶׁר שִֶׂמְָחְָתוֹ  גִּדְָָלְהַָ  מָָהַ  זִמְַָן   וּלְאְֶַחְַר 
רַךְ. עַגְֵלְֶ  הִַמְָלְיִטָָהַ  שֶֶׁהַַבְְּהֵַמָָהַ  הִַתְבְָּרֵר 
 יוֹסִֶי כֶּלְָ כֶּךְָ שֶָׂמַָחְ שֶֶׁעַכְַשְֶָׁיוָ יוּכְלְַ לְקְַָיִּםֵ אֶתֶ
אֶלְֵאֶָ לְכֶַֹּהֵַן,  הַַבְְּכְוֹר  אֶתֶ  וָלְְתֵָת   הַַמְִּצַוְָהַָ 
 שֶֶׁלְפְתֶַע הַוּאֶ חְָשֶַׁבֵ לְעְַצַַמְָוֹ שֶֶׁהַוּאֶ בְְּעַצֶַםֶ
 אֶיֵנֵוֹ מַָכֶּיִר אֶתֶ הַַבְְּהֵַמָָהַ הַַזְּוֹ מִָיִּוֹם הִַוּלְָדְָָהּ,

וְיְתִִָּכֻןֵ שְֶׁעִגְֵלְֶ זֶהֶ אֵֵינָוֹ הַבְָּכֻוֹרֶ שְֶׁלְָּהּ.

 לְפְנֵָיֵנֵוּ מִָקְָרֶהַ שֶֶׁלְ "סְפֵקְֵ בְָּכֻוֹרֶ" וָהְַַהֲַלְכְָהַָ
 קָוֹבֵַעַתַ כֶּיִ הַַכֶֹּהֵַן אֶיֵנֵוֹ יכְָוֹלְ לְדְִָרֹשֶׁ מִָיִּוֹסִֶי לְתֵָת לְוֹ אֶתֶ הַָעַגְֵלְֶ,
 שֶֶׁהֲַרֵי אֶיֵן וָדִַָּאֶוּת שֶֶׁהַוּאֶ בְּכְְוֹר, אֶבֲֵָלְ מִָצִּדַָ שֵֶׁנֵיִ יוֹסִֶי אֶיֵנֵוֹ רַשֶַּׁאֶי
 לְהְִַשְֶׁתַּמְֵּשֶׁ בְָּעַגְֵלְֶ, כֶּיִ יתִָּכְןֵ שֶֶׁהַוּאֶ בְּכְְוֹר, וְלְְָכֻןֵ הָעִגְֵלְֶ נָחְֶַשְָׁבַ

כֹּקְְָרְֶבָָּן שְֶׁאֵָסוּרֶ בַָּהֲנָאֵָָה.

Daf 6: AN UNCONFIRMED FIRST-BORN כוַּרְ״ ף וַ׳: ״סָפֵקְ ב�ְ ד�ַ

Daf 7: AN AUTHENTICATED DOCUMENT טָרְ מְֶקְֻיַּ�ָם" ף זִ׳: "ש�ְ ד�ַ

נֵכְִתְַּבֵ רְאֶוּבֵֵן  שֶֶׁלְ  לְבְֵַקְָּשֶָׁתוֹ  לְשְִֶׁמְָעוֹן.  כֶּסֶֶֶף  הִַלְוְָהַָ   רְאֶוּבֵֵן 
 שְֶׁטַָר הַַלְוְָאֶָָהַ כֶּדִַָּת וָכְְדִִַּין. שִֶׁמְָעוֹן כֶּתַָבֵ: בְָּיוֹם פְָּלְוֹנָיִ לְָוְיִתְִי
שְְׁנָיֵ חַָתְְמִוּ  הַשְָּׁטָרֶ  בְָּתְַחְַתִִּיתְ  כֹּסֶֶף.  וְכָֻךְָ  כֹּךְָ   מִֵרְֶאֵוּבֵַן 
 עִדִֵֵים, וְעְִתִַָּה ישְֵׁ לְִרְֶאֵוּבֵַן שְְׁטַרֶ הוֹכֻחַָָה שְֶׁשִָּׁמְִעוֹן חַַיָּבַָ לְוֹ
 כֹּסֶֶף. אִֶם יעַַבֲֵֹר זִמְַָן הַַפָּרֵָעוֹן וָשְִֶׁמְָעוֹן לְאֶֹ יפִרְַע אֶתֶ הַַחְוֹבֵ,
הַַדִִּין וּלְהְַַצִּיִגְ בְְּפנֵָיָוָ אֶתֶ שְֶׁטַָר  רַשֶַּׁאֶי רְאֶוּבֵֵן לְגְָשֶֶֶׁת לְבְֵֵית 

הַַחְוֹבֵ וָהְַוּאֶ יחְְַיִּבֵֵ אֶתֶ שִֶׁמְָעוֹן לְשְֶַׁלָּמְָוֹ.

יחְְַיִּבֵֵ הַַדִִּין  שֶֶׁבְֵּית  לְפִנְֵיֵ   אֲֶבֵָלְ, 
ינִֵקְָֹטָ הַוּאֶ  לְשְֶַׁלָּםֵ,  שִֶׁמְָעוֹן   אֶתֶ 
עַדִֵָים יבִֵָיאֶ  הַוּאֶ  הַַבְָּאֶָהַ:   בְַּפָּעְַֻלָּהַָ 
 שֶֶׁיִּעַָיִדָוּ שֶֶׁהַַחְֲתִימָוֹת שֶֶׁעַלְַ הַַשְֶּׁטַָר
כֶּדְֵָי זִֹאֶת  מְָזִיִֻּפָוֹת,  וָאְֶיֵנֵןָ   אֲֶמִָתִּיִּוֹת 
שְֶׁטָָר. ףֵ  זִיִִּ לְאֶֹ  שֶֶׁרְאֶוּבֵֵן   לְוְָדִֵַּאֶ 
אֵֶתְ מְִאֵַשְָּׁרִֶים  שְֶׁהָעִדִֵֵים   אֵַחֲַרֵֶי 
 הַחֲַתְִימִוֹתְ, הַשְָּׁטָרֶ מְִכֻֻנִּהֶ "שְְׁטָרֶ
שֶֶׁעַדִֵָים שְֶׁטָָר  דְִּהַַינְֵוּ   –  מְִקְֻיָּםָ" 

קִָיִּמְָוּהַוּ וָאְִֶשְֶּׁרוּהַוּ.
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The Torah commands the owner of a field to leave a certain amount 
of produce, untouched, in the corner of that field, i.e., “pe’ah,” so 
that needy people might take from it.

A farmer named Avigdor owned many fields. At harvest time, God-
fearing and good-hearted, Avigdor declared: “All needy people, 
please remember that tomorrow is the day I harvest my fields and 
leave behind the obligatory ‘corner’ for you.” Many needy people 
came. Amongst them, a Jew dressed in an elegant suit stood out. 
“Why are you here?” one of the needy people asked. The 
man replied: “I have a poor neighbor who fell ill, and he 
asked me to come here on his behalf to acquire ‘pe’ah’ 
produce for him.”

“This man is righteous,” several of the needy people 
nodded to themselves. However, on this daf we learn that 
a wealthy man may not collect “pe’ah” on behalf of his 
needy friend, since only one who is entitled to acquire 
the produce for himself is able to collect a portion of the 
crop for a friend. And, since only the needy are entitled 
to receive produce from “pe’ah,” the wealthy man is 
not allowed to acquire this produce for his friend.

A verse in Parashat Ki Tetzeh says: “You may not plow using 
an ox and a donkey yoked together.” The Torah teaches that 
it is forbidden for two different species of animals to work 
together, regardless of the specific types. Though the verse 
relates to plowing, it is forbidden to use “kilayim,” a mix of breeds, 
in any type of labor. For example, it is forbidden to hitch an ox 
and a camel to a passenger wagon.

If, indeed, an ox and a camel had been hitched to a passenger 
wagon, who is it who transgressed the prohibition against 
using kilayim? It is clear that the coachman 
driving the wagon has transgressed the 
prohibition. However, on this daf, the Talmud 
teaches us that the passengers have 
also transgressed, since, through their 
presence in the wagon, they have caused 
the animals leading the cart to move 
forward. This is, after all, the natural behavior 
of animals: when they feel they are dragging 
something, they automatically move forward.

תְַחֲַרֶֹשְׁ בְָּשְׁוֹרֶ כֶּךְָ: "לְאֵֹ  נֵכְִתְַּבֵ  תֵצַאֵֶ  כֶּיִ  בְְּפָּרָָשֶַׁת  בְַּתּוֹרָהַ   בְַּפָּסֶָוּקָ 
בִָּשְְׁנָיֵ בְָּיחַַַדֵ  לְַעִבֲַֹדֵ  שְֶׁאֵָסוּרֶ  הִַיאֶ  הַַתּוֹרָהַ  כֶּוַּנֵָתַ  יחְַַדְָּוְ".   וּבַַחֲַמִֹרֶ 
 סוּגְיִם שְֶׁלְ בְָּהֵמִוֹתְ, לְאֶֹ מְָשֶַׁנָּהֶַ מֵָאֶיֵזִהֶַ סֶוּגְ. אֶַף עַלְַ פָּיִ שֶֶׁהַַפָּסֶָוּקָ
מְָלְאֶָכְהַָ, שֶֶׁלְ  סֶוּגְ  כֶּלְָ  בְְּכְלְִאְֶַיםִ  לְעַַשֲֶׂוֹת  אֶָסֶוּר  לְחְֲַרִישֶָׁהַ,   מִָתְיחְֵַסֶ 

לְמְָָשֶָׁלְ: אֶָסֶוּר לְרְִתֹּם שֶׁוֹר וָגְְמָָָלְ לְעְַגְֶלְְתַ נֵוֹסְֶעַיִם.

לְכְְֻלָּנֵָוּ בְָּרוּר  וּבְֵכְןֵ,  הַַנָּוֹסְֶעַיִם?  בְְּעַגְֶלְְתַ  כֶּלְִאְֶַיםִ  אִֶסְּוּר  עַלְַ  עוֹבֵֵר   מִָי 
עוֹבֵֵר הַָעַגְֲלְָהַָ  אֶתֶ  הַַמְַּנֵהְִַיגְ  אֶוּלְםָ שֶֶׁהַָעַגְֶלְְוֹן  הַָאִֶסְּוּר,  לְ   

 הַַתַּלְמְָוּדָ בְְּדַָף זִהֶַ מְָלְמְֵַּדָ
הַנִּוֹסְעִיִם שְֶׁגּםַ   אֶוֹתָנֵוּ 
אִֵסּוּרֶ עִלְַ   עוֹבְַרִֶים 
שְֶׁבְָּעִצֶָםֶ מִִפְָּנָיֵ   זֶהֶ, 

הֵם בָָּעִגְֲלְָָה   ישְְִׁיבַָתְָם 
הַחַַיָּיִם לְְבַַעִלְְֵי   גּוֹרְֶמִִים 
אֵוֹתְָהּ  הַמַַּנָהְִיגְיִם 
 לְָלְֶכֻתְֶ. כֶּיִ כֶּךְָ דִַּרְכֶּםָ שֶֶׁלְ

שֶֶׁכֶּאֲֶַשֶֶׁר חְַיִּיִם,   בְַּעַלְְיֵ 
שֶֶׁהֵַם מַָרְגִּיִשִֶׁים   הֵַם 
דְִּבֵַר-מָָהַ,  גִּוֹרְרִים 

הֵַם מִָתְקַָדְִּמִָים.

Daf 8: “DO NOT PLOW USING AN OX
            AND A DONKEY YOKED TOGETHER” 

וַ״ וַּרְ וַ�בַחְֲמֶּרְ יַַּחְְד�ָ ש� ף חְ׳: "לּא תַחְֲרְּש� ב�ְ ד�ַ

Daf 9: A CORNER OF THE FIELD RESERVED FOR THE POOR אָהֵ ֵ ף ט׳: מִֶצְִוַַת פ� ד�ַ

 הַַתּוֹרָהַ מְָצַוַּהַָ עַלְַ בְַּעַלְַ שֶָׂדֶָהַ לְהְַַשְֶׁאִֶיר בְַּשָָּׂדֶָהַ כֶּמְַּוּת מְָסֶֻיִּמֶֶָת שֶֶׁלְ
יבְֵוּלְ וָלְְאֶֹ לְקְִָצַֹר אֶוֹתָהּ כֶּדְֵָי שֶֶׁעַנֲֵיִִּיִם יקְִָחְוּ מִָיבֵוּלְ זִהֶַ.

הִַכְרְִיזִ הַַקְָּצַיִר  עַתֵ  בְְּהַַגִּיִעַַ  רַבְִּים.  שֶָׂדָוֹת  הַָיוּ  הַַחְַקְָלְאֶַי   לְאֲֶַבִֵיגְדְָוֹר 
מָָחְָר לְזִִכְֶֹּר,  נֵאֶָ  הַָעַנֲֵיִִּיִם,  "כֶּלְָ  הַַשֶָּׁמַָיםִ:  וָיִרֵאֶ  טָוֹבֵ-הַַלָּבֵֵ   אֲֶבִֵיגְדְָוֹר 
הִַגִּיִעוּ, רַבְִּים  עַנֲֵיִִּיִם  "פָּאֵֶָהַ".  לְכְָםֶ  וּמַָשְֶׁאִֶיר  שְֶׂדָוֹתַי  אֶתֶ  קָוֹצַרֵ   אֲֶנֵיִ 
 וּבֵֵינֵיֵהֶַם בְָּלְטַָ יהְַוּדִָי לְבֵָוּשֶׁ בְַּחְֲלְיִפהַָ מְָהַֻדִֶּרֶת. "מַָהַ לָּךְָ כֶּאֶָן?" שֶָׁאֶַלְ
 אֶוֹתוֹ אֶַחְַדָ הַָעַנֲֵיִִּיִם, וָהְַוּאֶ הֵַשִֶׁיבֵ: "ישֵֶׁ לְיִ שֶָׁכְןֵ עַנֵָיִ שֶֶׁנָּפָלְַ לְמְִָשְֶׁכֶּבֵָ,

וָהְַוּאֶ בְִּקְֵּשֶׁ מִָמְֶּנָּיִ לְבֵָוֹאֶ וָלְְזִִכְֶּוֹת עַבֲֵוּרוֹ בְַּפָּאֵֶָהַ בְִּמְָקָוֹמָוֹ".

 "צַדִִַּיקָ הַָאִֶישֶׁ הַַזְּהֶַ", הִַנֵהְֲַנֵוּ עַנֲֵיִִּיִם
זִהֶַ בְְּדַָף  אֲֶבֵָלְ  לְעְַצַַמְָָם,   אֲֶחְָדִָים 
יכָֻוֹלְ אֵֵינָוֹ  שְֶׁהֶעִשְִָׁירֶ   לְוֹמְָדִָים 
חֲַבֵַרֶוֹ עִבֲַוּרֶ  "פֵָּאֵָה"   לְִתְְפָֹּס 
שְֶׁיָּכָֻוֹלְ מִִי  שְֶׁרֶַקְ  מִִפְָּנָיֵ   הֶעִנָָיִ, 
יכָֻוֹלְ מִֵהַתְִּבַוּאֵָה  לְְעִצַָמְִוֹ   לְִקְְנָוֹתְ 
חֲַבֵַרֶוֹ, עִבֲַוּרֶ  מִִמֶַּנִּהָ   לְִקְְנָוֹתְ 
יכְֻוֹלְִים שְֶׁמִַּ"פֵָּאֵָה"   וּמִֵאֵַחַַרֶ 
הֶעִשְִָׁירֶ אֵֵין  עִנֲָיִָּיִם,  רֶַקְ   לְִזֶכְֹּוֹתְ 

יכָֻוֹלְ לְִזֶכְֹּוֹתְ עִבֲַוּרֶ חֲַבֵַרֶוֹ.
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Shmuel’s successful business had deteriorated, and he had borrowed 
a lot of money in an attempt to rehabilitate the enterprise. Sadly, his 
business was not blessed, and it collapsed financially. When those who 
lent Shmuel money heard what had happened, they arrived at his place 
of business to collect what was owed to them. The creditors did this 
knowing that at the business location there were a variety of objects 
worth quite a lot of money.

At the time that the creditors prepared to enter the business, they 
noticed a man whom they did not recognize. They asked him: “Sir, 
what are you doing here?” He replied: “My boss sent me to acquire 
goods on his behalf, since he has also lent money to Shmuel.”

Their response to the other creditor’s messenger was based on the 
words of this daf in the Talmud, which states: “One who seizes goods 
on behalf of one creditor, when other people are owed as well, 
does not acquire.” This means: If a person seizes goods of a debtor 
on behalf of another person, and that seizure causes a situation 
in which other creditors will be unable to collect what is owed to 
them, the agent may not take those objects. Therefore, if the boss 
(the principal) wants to acquire objects from Shmuel’s business, it is 
his responsibility to collect the items himself, not through an agent.

 הַָעַסֵֶֶקָ הַַמְַּצַלְְיִחְַ שֶֶׁלְ שְֶׁמָוּאֶלְֵ הִַתְדִַּרְדִֵּר וָהְַוּאֶ לְוָָהַָ כֶּסְֶָפיִם
הַָיתְָהַ לְאֶֹ  אֲֶבֵָלְ  הַָעַסֵֶֶקָ,  אֶתֶ  לְשְֶַׁקְֵּם  לְנְֵסְַּוֹת  כֶּדְֵָי   רַבְִּים 
שֶָׁמְָעוּ כֶּאֲֶַשֶֶׁר  כֶּלְַכְֶּלְָיִת.  קָָרַסֶ  וָהְַָעַסֵֶֶקָ  בְַּעַסֲֶָקָָיוָ,   בְְּרָכְהַָ 

בְֵּית אֶלְֶ  הִַגִּיִעוּ  הֵַם  כֶּסֶֶֶף,  לְוֹ  שֶֶׁהִַלְוְָוּ  הַָאֲֶנֵשִֶָׁים   זִֹאֶת 
שֶֶׁלָּהֶַָם, הַַחְוֹבֵ  אֶתֶ  לְגְִבְְּוֹת  כֶּדְֵָי  שְֶׁמָוּאֶלְֵ  שֶֶׁלְ   הַָעַסֵֶֶקָ 
 זִֹאֶת מִָכֶּיֵוָןָ שֶֶׁבְְּבֵֵית הַָעַסֵֶֶקָ הַָיוּ חְֲפצַָיִם שֶׁוֹנֵיִם שֶֶׁשֶָּׁוָיִם

 כֶּסֶֶֶף רַבֵ.

לְבְֵֵית לְהְִַכֶּנֵָסֵֶ  הִַתְאֶַרְגִּנְֵוּ  שֶֶׁהַַמְַּלְוְָיִם   בְְּשֶָׁעַהַָ 
מָֻכֶּרָ שֶֶׁאֶיֵנֵוֹ  בְְּאֶָדָָם  הִַבְֵחְִינֵוּ  הֵַם   הַָעַסֵֶֶקָ, 
אֶַתָּהַ מָָהַ  "אֲֶדָוֹנֵיִ,  אֶוֹתוֹ:  שֶָׁאֲֶלְוּ  מִָיִּדָָ   לְהֶַָם. 
 עוֹשֶֶׂהַ כֶּאֶָן?", וָהְַוּאֶ הֵַשִֶׁיבֵ: "הַַבְּוֹסֶ שֶֶׁלָּיִ שֶָׁלְחְַ

 אֶוֹתִי לְקְִָנֵוֹת עַבֲֵוּרוֹ חְֲפצַָיִם, כֶּיִ גִּםַ הַַבְּוֹסֶ שֶֶׁלָּיִ
הִַלְוְָהַָ כֶּסֶֶֶף לְשְִֶׁמָוּאֶלְֵ".

זִהֶַ, בְּדְַָף  הַַתַּלְמְָוּדָ  דִִּבֵרְֵי  פָּיִ  עַלְַ  הַָאֲֶנֵשִֶָׁים  לְוֹ   עַנֵָוּ 
לְבֵָוֹאֶ עַלְָיָוָ  מֵָהַַחְֲפצַָיִם  לְקְִָנֵוֹת  רוֹצַהֶַ  הַַבְּוֹסֶ   שֶֶׁאֶםִ 
 בְּעְַצַַמְָוֹ, כֶּיִ קַָיִּםָ כֶּלְְלְָ "הַתִּוֹפֵסֵ לְבְַַעִלְַ חַוֹבַ בְָּמִָקְוֹם
 שְֶׁחַָבַ לְַאֲֵחֵַרִֶים - לְאֵֹ קְָנָהָ". כֶּלְְוֹמַָר: אֵָדֵָם שְֶׁתִּוֹפֵסֵ

 מִֵחֲַפֵָצָיִם שְֶׁלְ בַָּעִלְַ חַוֹבַ עִבֲַוּרֶ אֵָדֵָם אֵַחֵַרֶ, וְהְַתְִּפִֵיסָה
 הַזּוֹ גּוֹרֶֶמִֶתְ לְכְֻךְָ שְֶׁאֲֵנָשְִָׁים אֲֵחֵַרִֶים לְאֵֹ יוּכֻלְְוּ לְגְִבְָּוֹתְ אֵֶתְ

חַוֹבַָם - לְאֵֹ קְָנָהָ הַשָָּׁלְִיחַַ אֵֶתְ הַחֲַפֵָצָיִם.
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מְָלְאֶֶכְתֶ  בְּיֵן  בְּפְרָָשֶָׁתֵנֵוּ,  שֶֶׁיִּשֵֶׁ  הַַפָּרָָשִֶׁיִּוֹת  סֶמְִָיכְוּת  מִָתּוֹךְ 
בְּנְֵיִִּתַ הַַמְִּשְֶׁכֶּןָ לְבְֵיֵן הַַצִּוִּוּי עַלְַ שְֶׁמִָירָתָהּ שֶֶׁלְ הַַשֶַּׁבְּתָ, לְמְָָדָוּ 
חְֲכְמִָָים עַלְַ כֶּלְָ לְ"טָ הַַמְְּלְאֶָכְוֹת הַָאֶסֲֶוּרוֹת בְּשְֶַׁבְּתָ. מְָלְאֶָכְוֹת 
הַָאֶדָָָם  עַלְַ  וָאְֶוֹסֶרְוֹת  בְּיְוֹתֵר  וּמְָפֹרָטָוֹת  רַבְּוֹת  הֵַן  שֶַׁבְּתָ 
הַַחְֹלְ.  בְּיִמָוֹת  רָגְיִלְ  הַוּאֶ  אֶלְֲיֵהֶַם  דְִּבֵרִָים  הַַרְבְּהֵַ  לְעַַשֲֶׂוֹת 
אֵוּלְםָ, בְָּמִַבָָּט אֵַחֵַרֶ נָתִִָּן לְרְִֶאֵוֹתְ שְֶׁכֹּלְָ הָאִֵסּוּרִֶים הָרֶַבִָּים 
שְַׁבָָּתְ  אִֵסּוּרֵֶי  גּדֵָוֹלְ.  אֵחֶַָדֵ  "כֹּןֵ"  דְַּוְקְְָאֵ  יוֹצָרְִֶים  הַלְּלְָוּ 
לְמְִִנָוּחַָה,  לְמְִִשְְׁפָּחַָָה,  וּמִֻגְדְְָּרֶ  "סְטֵרִֶילְיִ"  שְֶׁטַחַ  יוֹצָרְִֶים 
לְהְִתְְעִסְַּקְוּתְ בַָּקֹֹּדֵֶשְׁ וּבַָרֶוּחַַ, וּלְשְְִׁחְַרֶוּרֶ מִֵעֹלְ הַמְַּלְאֵָכֻהָ 
שְֶׁלְ ימְִֵי הַחַֹלְ. כֶּמְָוֹ הַַמְִּשְֶׁכֶּןָ שֶֶׁהַָיהַָ מְָתֻחְָם וּמָֻגְדְִָּר וָאְֶסֶָוּר 
בְּכְִנְֵיִסֶתַ כֶּלְָ אֶחְֶָדָ, וּבֵכְְךְָ הִַתְאֶפַשְְֶׁרָהַ הַַשְֶׁרָאֶתַ הַַשְֶּׁכְיִנֵהַָ, 
כֶּךְָ הַַשֶַּׁבְּתָ מְָתֻחְֶמֶָת וּמָֻגְדְִֶּרֶת, וָהְַַשֶּׁוֹמֵָר עַלְַ גִּדְֵָרֶיהַָ זִוֹכְהֶַ 

גִּםַ הַוּאֶ לְרְוֹמְָמָוּת וּלְקְָָרְבֵהָּ לְשְִֶׁכְיִנֵהַָ.

From the juxtaposition of Torah verses in Parashat Vayakhel, which 
connects between the construction of the Mishkan (Tabernacle) and 
the commandment to observe the Shabbat, the sages derived the 39  
melachot (labors prohibited on Shabbat). The melachot are numerous 
and highly detailed, prohibiting a person from engaging in many activities 
they are accustomed to doing on weekdays. However, from a different 
perspective, these numerous prohibitions collectively create a 
singular, significant “yes.” The restrictions of the Shabbat create a 
“sterile” and defined space for the family, for rest, for engaging in 
sacred and spiritual activities, and to be liberated from the labor of 
the weekdays. Just as the Mishkan was demarcated and defined, entry 
restricted to everyone, thereby allowing the Divine Presence to dwell there, 
so too the Shabbat is circumscribed and defined. Those who adhere to 
its boundaries also merit elevation and closeness to the Divine Presence.
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