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&R Daf 11: A PERSON WHO BECAME RITUALLY IMPURE

THROUGH CONTACT WITH CREEPING CREATURES

There are eight sheratzim (creeping creatures) that impart tum’ah (ritual 21N2 72 .NQYI DN VAN DY NJiny Dw?
impurity) onto whoever touches them. It is written in Sefer VaYikra (Leviticus ™ 73 .”"NRQY' DNNA D2 Yian 72”7 :RIP™ 1901
11:31): “Whoever touches them when they are dead will be unclean.” "Dn2” 1700 10 .NNY N103,07%12 "Dna” yaiy
Anyone who touches “bahem” (them), sheratzim, will become tameh. From DN ,7Un7 .NQUR D7W vW P "2 071710 1IN
the word “bahem,” we learn that only a complete, intact sheretz imparts NINW 071720 103N ,"N"1i302 'nya)” iR 1w

tum’ah. For instance, if someone says: “l touched a car,” we understand
that that person touched a completely intact car — and not solely the
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Yet, another verse states that if someone falls [on a portion]
“me’hem” (from them, the sheratzim) becomes tameh. From the
word “me’hem” we understand that even if someone touches part
of a sheretz, they become tameh. For instance, if the tail of a dead
sheretz was cut off, whoever touched the tail would become tameh.

At first glance, there seems to be a contradiction between these two verses.
In one verse it states that a person only becomes tameh through contact
with a full-bodied sheretz, and in the second verse it states that even a
portion of a sheretz imparts tum’ah. Regarding this matter, the chachamim
said that the intention of the Torah was to teach that part of a sheretz can
impart tum’ah if that portion is as large as the smallest full sheretz. The

P1092

YW YWY P02 D'l DR D3 12,0000
NN YW 7Y 131 DR, 9007, 07RAV] 122

RN ARERU LIV W Lol

.0'21092 17'ND W' NTIRIAY
Pl DWRLIY 2N TON
WD p10a ,0%W vwn
XYW YW pynn Day ,1ind
MR 72 %Y .0'RpY]
,N0 N7IRD N1 :0'NIN
ON ,NAVND XWR PNy

D YWD Y YT NI AT 70D

chachamim researched the matter and found that there is a sheretz called ,"RN” DY2 v W1 "2 ,INYNT D'RIN 1Wan 1Y)
“chomet” (sand lizard), which in infancy is the size of a lentil. On this basis, 1Min N3N "RUTY” YW 9T NI pian NNy
the chachamim ruled: A person who touches a portion of a sheretz the YW 9122 YWY Y pPYNa yaiaa :n2%0 0nNan

size of a “lentil” becomes tameh.

K Daf 12: THE ACT OF CREATION

AND THE DESIGN OF THE DIVINE CHARIOT

-NRY A1 - Y TY”

RT3 Ty 3 4109
"33 AwYR"

In the second perek (chapter) of Masechet Chagigah,
we learn about “Ma’aseh Breisheet” (work of
creation) and about “Ma’aseh Merkavah” (episode
of the Divine Chariot).

“Ma’aseh Breisheet” deals with the creation
of the world, celestial beings, and astrological
constellations formed during the six days of
creation.

“Ma’aseh Merkavah,” found in the beginning of the
Book of Ezekiel, deals with profound and sublime
topics and includes hidden secrets.
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Seder Moed | Chagigah 13-14

K Daf 13: THE SPECIAL ANGEL IN THE SKY
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There is a special angel in Heaven whose responsibility it is to accept the
praises which Am Yisrael bestows upon God during prayer. Examples of
this glorification are “Amen, Y’hei Shmei rabbah mevorach” (Amen,
May His great Name be blessed) recited during the “kaddish,” and
“Barukh HaShem HaMevorach I’olam va’ed (Blessed is God, Who is
blessed for all eternity), the congregational response to the Chazzan’s
recitation of “Barchu et HaShem HaMevorach” (Bless God, Who is
blessed).

The chachamim ascribed such importance to the recitation of “Amen,
Y’hei Shmei rabbah mevorach” that they stated whoever recites that
phrase wholeheartedly, with undivided kavanah (devoted intention), merits
having all the negative edicts decreed against them torn up and nullified.

The meaning of the prayer “Amen, Y’hei Shmei rabbah mevorach
lP’'olam u’l’olmei olmaya,” is “Amen” to the Chazzan’s declaration
that God’s name will be glorified and sanctified. After that affirmation,
we add “Y’hei Shmei rabbah mevorach,” meaning God’s great name
will be eternally blessed.

K2 Daf 14: SIX HUNDERED ORDERS OF MISHNAH
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What in essence is “Mishnah”? “Mishnah” comes from the word “shoneh,”
meaning repeat. Since the acceptance of the Torah, halachot and dinim in the
Torah she’be’al peh (oral law) were learned and continued to be taught from
generationto generation. The Talmud teachesthat the Torah she’be’alpeh handed
down to Moshe Rabbeinu consisted of 600 orders of Mishnah (and some say
700). In those numerous mishnayot, Torah verses and their interpretations were
taught, along with the halachot that were deduced from those interpretations.

In the days of Hillel, the Elder, who lived approximately 100 years before the
destruction of the Second Beit HaMikdash, the chachamim organized the
halachot into six orders of Mishnah. This classification included only the
halachot and not the Torah verses from which those halachot were deduced.
They did this so that Torah would not be forgotten from Israel. During that time,
the mishnayot had not yet been written down. Later, Rabbi Yehudah HaNasi
gathered all the sages of Israel and, working together, they edited the mishnayot
into one unified version that everyone would learn. Rabbi Yehudah HaNasi
also divided the mishnayot into masechtot (tractates) and individual mishnayot.
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Seder Moed | Chagigah 15-16

KX Daf 15: WHY DID RABBI YEHUDAH HANASI CRY?  2X°I3it 119 #39 i123 1 2o 91 0

Elisha ben Abuyah was an exceptional Torah scholar. However, after N 12T 12ya N L7173 02N T'RYD N1 NMAN 12 YWION
some time he became evil and committed aveirot (transgressions). N79n nwyn 1aon TiN7na .Ninay 12yl vl Nl NN
The Talmud relates a remarkable incident involving Elisha ben Abuyah. MIAN 12 VWUION 7Y
Rabbi Yehudah HaNasi, editor of the Mishnah, was phenomenally A1 A29n Wy N o,nmwnn iy RWwaa aTnt 1l
wealthy and was accustomed to distributing a significant amount N2y NN 11197 NRA DR DY2.0"1Y7 121 PTY 7707

of tzedakah to the needy. Once, a needy woman approached
him and asked for financial assistance. Rabbi Yehudah HaNasi
asked the woman: “Who are you?” She replied: “I am the
daughter of Elisha ben Abuyah.” The woman feared Rabbi
Yehudah HaNasi would not give her tzedakah because she was
the daughter of Elisha the wicked. So, she added this plea:
“Please, remember the Torah he [my father] learned, and not
the evil deeds he perpetrated later on.”
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Fire immediately rained down from Heaven and grazed the 72 R Nwyw nyn
edge of the bench on which Rabbi Yehudah HaNasi sat, as an

indication of the tremendous significance the Torah learned by ,117Y 27 27 0900 N¥pa (My11) NaNY1 WK AT TIn
Elisha ben Abuyah. Rabbi Yehudah HaNasi cried and said: “If LMAN 12 YWIIN TRZW NYIRD N21WN NRa Ty 17 TD17 ' T2
the Heavens ascribe such enormous importance even to the Torah D1'WNN N3 DINEA DX RNT NTWaR ATIaT 120 002
learning of a person who became evil, that demonstrates the great N2 NNR Y VW1 1101 12 0RY DR YW iR TIRY
significance ascribed to the Torah learning of every single Jew.” LTTINT ITIAY 22 %YW NinD TR 21Wny nnal
K2 Daf 16: THE NASI AND THE HEAD OF THE COURT P 3 3R TIen &l b 9188
The Torah she’be’al peh (oral law) was handed down to Moshe NiAD Oy TN? 1702 1127 YNy N0 na Yyaw ninn
Rabbeinu at Sinai, together with the Torah she’b’chtav (written nwny 110Ny niann NN 1TNY niniTa 72 .anJay
law). Each generation learned the halachot transmitted to Moshe N2 niponn 171 TN 1T7 11T IR 177yn1 110
on Sinai and passed them down from generation to generation. To NN DN1,NE70R2 Y™ 1YW 170 "2 78 119 ,W77A0
the extent that machlokot (disputes) arose in the beit hamidrash NT 972 . 1"TIRD YN 0119 17 ,YI07 WTINY 'Ta )
(house of learning), they would turn to the beit din (court) to resolve 1"1TRIEN RWI 12 NFYnn ny7inn noN oyay ,nvTniv
the matter under contention. In the event the chachamim of the N'W1 W M 73 ,MY NIk WYY Wna1 1" Ta N ARy
beit din did not know how to resolve a machloket, they would turn 7T N AR Dy 1T N2702 P20 1"1THI0
to the Sandhedrin (high court). On this daf, we learn that there was

a dispute between the Nasi and of the Sanhedrin and the Av Beit 1"1TNI0 Nia7Na 072NN ?1°T N2 AN 1'M R'WI 10N
Din (deputy Nasi, presiding judge) and that over the course of 300 20N N2 077170 D'NIND T'RYD IW NN "2 ,77200

years every Nasi of the Sanhedrin disagreed with the position of
the Av Beit Din regarding this same halacha.

Who was chosen to be the Nasi and who was chosen as Av
Beit Din? In Hilchot Sanhedrin, Rambam points out that the two
most exceptional talmidei chachamim among the members of the
Sanhedrin were appointed to serve as “Nasi” and “Av Beit Din.”
The “Av Beit Din” was the deputy of the Nasi.
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K2 Daf 17: DAYS AND WEEKS IN THE COUNTING OF THE OMER 371 1°9D3 nipnawn oo o 47 K

NN Di1 D'N) NN D3 DM9i0 1IN Wy N1'a0a
WYY DNy ni' 01wyl ToN DiT” :9WnY .nivian
D'NIN T 127A0 "N INW .Upy7 niviay
-72 7Y "Y1 20y 1190 Nyn R 07 W QY

.MIRD 21090 NWITN

While counting the Omer, we take account of both days and weeks.
For example, we affirm: “One and twenty days, which constitute three
weeks in the counting of the Omer.” Abaye inquired — From what
source do the chachamim learn that this is the way to fulfill the
mitzvah of Sefirat HaOmer? He answered the question using an
interpretation of Torah verses. In the Torah, there are two places in
which the mitzvah of Sefirat Omer appears. n1"ap nivn %y 1In2 0na ninipn W W aina
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The first source, Vayikra (23:15-16) states: “And you will count for -
yourselves, from the day morrow on which you bring the omer
(sheaf of elevation) offering — the day after the Sabbath — you
will count off seven weeks; they must be complete: ... you shall
count until the day after the seventh week — [namely] the 50 days;
then you shall bring an offering of new grain to God.” From Vayikra,
we learn the obligation to count the days [of the Omer]. In contrast,
Sefer Devarim (16:9) says: “You shall count off seven weeks; start to
count the seven weeks when the sickle is first put to the standing
grain.” From this verse, we learn the mitzvah of counting weeks.

— - -

What is the meaning of the words: “Today, is such and such [days and
weeks] ... of the Omer?” Every year, on the second day of the Pesach
holiday, the Omer Offering was sacrificed. Likewise, Sefirat HaOmer
(counting of the Omer) starts from the second day of Pesach, and therefore,
we say: “Today is day one of the Omer” — i.e., day one from the sacrifice of
the Omer Offering. [Then], day two, day three, and so on.
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D’VAR TORAH: PARASHAT VAYAKHEL
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All the work of constructing the Mishkan (tabernacle) and its utensils was done
by “ansheilev” (people of heart): “And every wise-hearted woman spun with her
hands” (Shemot 35:25); “Every generous-hearted person will bring it” (Shemot
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35:5); “And every wise-hearted person among you shall come and make
everything” (Shemot 35:10). Construction is seemingly a wholly physical
act. So, what is the need for inner qualities of the “heart?” Throughout the
Temple era, the prophets reiterated that the Beit HaMikdash is not merely a
material structure, made solely of external actions. God did not seek the array
of sacrifices. Rather, God wants B’nei Yisrael to awaken their hearts to Him in
repentance and love while offering those sacrifices. Therefore, likewise, with
the building of the Mishkan, the people who showed up and labored were only
those who, beyond being artisans and masters of their craft, also had their
hearts invested in the project. This was important to teach us that the Beit
HaMikdash is the heart of the Jewish people, and it seeks the heart of each Jew.
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The first President of Israel, Professor Chaim
Weizmann, a scientist and statesman, was
among the leaders who were instrumental in
establishing the State of Israel.

N Weizmann combined science and deep
. g involvement in Zionist activities throughout
his life. As a leader of the World Zionist Movement for many
years, he was highly influential in formulating Zionist strategy. He
succeeded in broadening support for the Zionist movement.
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Chaim Weizmann was born in 1874 in Motol
(near Pinsk) Russia. Weizmann attended a
traditional Jewish Cheder until the age of
11, at which time he entered a public high
school in Pinsk. After graduating high school,
he studied chemistry at the Polytechnic
Institutes of Darmstadt and Berlin and at the
University of Freiburg, where he received his
doctorate in 1899.

At an early age, Weizmann became involved
in the activities of "Chovevei Tzion.” He was
chosen as a delegate to the First Zionist
Congress in 1897 but could not attend due to
a lack of funds. He did, however, attend the
Second Congress.

There, he met Theodore
Herzl and immediately joined
those actively opposed
to Herzl's “Uganda Plan.”
Weizmann, and others, felt
that a Jewish State could not
be established through any
shortcuts or deals with foreign monarchies but rather throug
a long process of settling the land while working on the global
stage of public opinion.

During World War |, Weizmann
played a crucial role in Zionist
politics, deciding that the future
of the Zionist movement lay solely
with Great Britain, whom he was
sure would be victorious in the war.
Thanks to his position as director of the Admiralties Munitions
Lab, Weizmann’s contacts were varied and numerous. One of
the key people Weizmann encountered was Sir Mark Sykes,
Assistant Secretary of the War Cabinet. As a result, Weizmann
became the negotiator for the Balfour Declaration, in which Great
Britain pledged itself to create a Jewish homeland in Palestine.

Weizmann was elected President of the
World Zionist Organization (W.Z.0.) in 1920,
holding that position until 1931, and then
again from 1935to 1946. OnMay 17, 1948,
Weizmann was elected the first President
of the State of Israel; his inauguration took
place on February 16, 1949. The position of
President was largely ceremonial.

He believed it was essential for the
Jewish State to become a leader
in science. In 1949, the public
research university in Rehovot,
Israel, which had been known as
the Daniel Sieff Research Institute
of Science since its founding in
1934, was renamed in honor of
President Chaim Weizmann.
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The Weizmann Institute is a premier
research center offering masters and
doctoral degrees. Currently, some 2,500
students study at Weizmann. The school’s
main areas of specialty are mathematics,
computer science, physics, chemistry,
biochemistry, and biology.
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