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In the second perek (chapter) of Masechet Chagigah, 
we learn about “Ma’aseh Breisheet” (work of 
creation) and about “Ma’aseh Merkavah” (episode 
of the Divine Chariot).

“Ma’aseh Breisheet” deals with the creation 
of the world, celestial beings, and astrological 
constellations formed during the six days of 
creation.

“Ma’aseh Merkavah,” found in the beginning of the 
Book of Ezekiel, deals with profound and sublime 
topics and includes hidden secrets.

בס"ד

Daf Yomi For Us

There are eight sheratzim (creeping creatures) that impart tum’ah (ritual 
impurity) onto whoever touches them. It is written in Sefer VaYikra (Leviticus 
11:31): “Whoever touches them when they are dead will be unclean.” 
Anyone who touches “bahem” (them), sheratzim, will become tameh. From 
the word “bahem,” we learn that only a complete, intact sheretz imparts 
tum’ah. For instance, if someone says: “I touched a car,” we understand 
that that person touched a completely intact car — and not solely the 
detached door of a car.

Yet, another verse states that if someone falls [on a portion] 
“me’hem” (from them, the sheratzim) becomes tameh. From the 
word “me’hem” we understand that even if someone touches part 
of a sheretz, they become tameh. For instance, if the tail of a dead 
sheretz was cut off, whoever touched the tail would become tameh.

At first glance, there seems to be a contradiction between these two verses. 
In one verse it states that a person only becomes tameh through contact 
with a full-bodied sheretz, and in the second verse it states that even a 
portion of a sheretz imparts tum’ah. Regarding this matter, the chachamim 
said that the intention of the Torah was to teach that part of a sheretz can 
impart tum’ah if that portion is as large as the smallest full sheretz. The 
chachamim researched the matter and found that there is a sheretz called 
“chomet” (sand lizard), which in infancy is the size of a lentil.  On this basis, 
the chachamim ruled: A person who touches a portion of a sheretz the 
size of a “lentil” becomes tameh.
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נטְִמָא. כך כתוב  בָהֶּם  שֶׁהַנּוֹגעֵַ  שְׁרָצִים  ישֵּׁנםָ שְׁמוֹנהָ 
בספר ויקרא: "כָלּ הַנּוֹגעֵַ בָהֶּם בְמּתָֹם יטְִמָא". כלָּ מִי 
שֶׁנּוֹגעֵַ "בָהֶּם" בַשְּּׁרָצִים,נהְִיהָ טָמֵא. מִן הַמִּלהָּ "בָהֶּם" 
אִם  למְָשָׁל,  מְטַמֵּא.  שָׁלםֵ  שֶׁרֶץ  רַק  כיִּ  מְבִיניִם,  אָנוּ 
מִישֶׁהוּ אוֹמֵר "נגָעְַתִּי בִמְּכוֹניִת", אֲנחְַנוּ מְבִיניִם שֶׁהוּא 
נגָעַ בִמְּכוֹניִת שְׁלמֵָה, ולְאֹ בְדֶּלתֶ מְפרֶֹקֶת שֶׁל מְכוֹניִת.

מִצַדּ שֵׁניִ, בְפָּסוּק נוֹסָף אוֹמֶרֶת הַתּוֹרָה, שֶׁמִּי שֶׁיפִּּלֹ עַל 
"מֵהֶם"  הַמִּלהָּ  מִן  טָמֵא.  נהְִיהָ  מֵהַשְּׁרָצִים,  "מֵהֶם" 

שֶׁרֶץ  שֶׁל  בְחֵּלקֶ  נוֹגעְִים  אִם  גםַ  כיִּ  מְבִיניִם, 
כבְָּר נטְִמָאִים, למְָשָׁל, אִם זָנבָ שֶׁל שֶׁרֶץ מֵת 

נחְֶתַּךְ, מִי שֶׁנּוֹגעֵַ בּוֹ נטְִמָא.

בְפָּסוּק  בַפְּּסוּקִים.  סְתִירָה  ישֵׁ  לכאורה 
רַק  שֶׁנטְִּמָאִים  כתָּוּב  אֶחָד 
הַשֵּׁניִ  וּבַפָּסוּק  שָׁלםֵ,  מִשֶּׁרֶץ 
שֶׁרֶץ  שֶׁל  מֵחֵלקֶ  שֶׁגםַּ  כתָּוּב, 

אָמְרוּ  כך  על  נטְִמָאִים. 
הִיא,  הַתּוֹרָה  כוַּנָּתַ  חֲכמִָים: 
אִם  מְטַמֵּא,  מִשֶּׁרֶץ  שֶׁחֵלקֶ 

הֲכיִ  הַשֶּׁרֶץ  שֶׁל  בְגּדֶֹל  הוּא  הַזֶהּ  הַחֵלקֶ 
קָטָן. חִפְּשׂוּ חֲכמִָים וּמָצְאוּ, כיִּ ישֵׁ שֶׁרֶץ בְשֵּׁם "חמֶֹט", 
שֶׁכשְֶּׁהוּא תִנּוֹק הוּא בְגּדֶֹל שֶׁל "עֲדָשָׁה". מִכָאּן הוֹרוּ 
שֶׁל  בְגּדֶֹל  שֶׁרֶץ   שֶׁל  בְחֵּלקֶ  הַנּוֹגעֵַ  הֲלכָָה:  חֲכָמִים 

"עֲדָשָׁה" - נהְִיהָ טָמֵא.

חֲגיִגהָ  מַסֶּכתֶ  שֶׁל  שֵׁניִ  בְפֶּרֶק 
בְרֵאשִׁית"  "מַעֲשֵהׂ  עַל  לוֹמְדִים 

ועְַל "מַעֲשֵהׂ מֶרְכָבָּה".

עוֹסֵק   — בְרֵאשִׁית"  "מַעֲשֵהׂ 
הַכּוֹכָבִים  הָעוֹלםָ,  בִּבְרִיאַת 
ימְֵי  בְּשֵׁשֶׁת  שֶׁנִּבְרְאוּ  והְַמַּזָּלוֹת 

בְרֵאשִׁית.

דְּבָרִים  —  הֵם  מֶרְכָּבָה"  "מַעֲשֵהׂ 
עֲמֻקִּים ונְשְִגָּׂבִים שֶׁיֵּשׁ בָּהֶם סוֹדוֹת 
בִּתְחִלַּת  כְּתוּבִים  והְֵם  נסְִתָּרִים, 

סֵפֶר יחְֶזְקֵאל.
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Daf 11: A PERSON WHO BECAME RITUALLY IMPURE    
            THROUGH CONTACT WITH CREEPING CREATURES

רֶץ ֶ טְמָא מִשּׁ ף י׳׳א: הַנִּ דַּ
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Daf 12: THE ACT OF CREATION
             AND THE DESIGN OF THE DIVINE CHARIOT

ית" ה בְרֵאשִׁ עֲשֵׂ ף י׳׳ב: "מַַ דַּ
בָה"  ה מֶרְכָּ עֲשֵׂ וּ"מַַ
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What in essence is “Mishnah”? “Mishnah” comes from the word “shoneh,” 
meaning repeat. Since the acceptance of the Torah, halachot and dinim in the 
Torah she’be’al peh (oral law) were learned and continued to be taught from 
generation to generation. The Talmud teaches that the Torah she’be’al peh handed 
down to Moshe Rabbeinu consisted of 600 orders of Mishnah (and some say 
700). In those numerous mishnayot, Torah verses and their interpretations were 
taught, along with the halachot that were deduced from those interpretations.

In the days of Hillel, the Elder, who lived approximately 100 years before the 
destruction of the Second Beit HaMikdash, the chachamim organized the 
halachot into six orders of Mishnah. This classification included only the 
halachot and not the Torah verses from which those halachot were deduced.  
They did this so that Torah would not be forgotten from Israel. During that time, 
the mishnayot had not yet been written down. Later, Rabbi Yehudah HaNasi 
gathered all the sages of Israel and, working together, they edited the mishnayot 
into one unified version that everyone would learn. Rabbi Yehudah HaNasi  
also divided the mishnayot into masechtot (tractates) and individual mishnayot. 

There is a special angel in Heaven whose responsibility it is to accept the 
praises which Am Yisrael bestows upon God during prayer. Examples of 
this glorification are “Amen, Y’hei Shmei rabbah mevorach” (Amen, 
May His great Name be blessed) recited during the “kaddish,” and 
“Barukh HaShem HaMevorach l’olam va’ed (Blessed is God, Who is 
blessed for all eternity), the congregational response to the Chazzan’s 
recitation of “Barchu et HaShem HaMevorach” (Bless God, Who is 
blessed). 

The chachamim ascribed such importance to the recitation of “Amen, 
Y’hei Shmei rabbah mevorach” that they stated whoever recites that 
phrase wholeheartedly, with undivided kavanah (devoted intention), merits 
having all the negative edicts decreed against them torn up and nullified. 

The meaning of the prayer “Amen, Y’hei Shmei rabbah mevorach 
l’olam u’l’olmei olmaya,” is “Amen” to the Chazzan’s declaration 
that God’s name will be glorified and sanctified. After that affirmation, 
we add “Y’hei Shmei rabbah mevorach,” meaning God’s great name 
will be eternally blessed.

הַשְּׁבָחִים  אֶת  לקְַבֵלּ  שֶׁתַּפְקִידוֹ  מְיחָֻד  מַלאְָךְ  בַשָּּׁמַיםִ  ישֵּׁ 
שֶׁעַם ישְִרָׂאֵל מְשַׁבְחִּים אֶת הַקָבָּּ"ה בְעֵּת הַתְּפִלהָּ. הַשְּׁבָחִים 
מְבָרַךְ"  רַבָאּ  שְׁמֵיהּ  יהְֵא  "אָמֵן,  למְָשָׁל,  הֵם,  הַללָּוּ 
שֶׁאוֹמְרִים בַּ"קַדִּיּשׁ",  וְ"בָרּוּךְ ה' הַמְּברָֹךְ לעְוֹלםָ ועֶָד" 

שֶׁעוֹניִם כשְֶּׁהַחַזָןּ אוֹמֵר "בָרְּכוּ אֶת ה' הַמְּברָֹךְ".

אֲמִירַת  אֶת  כךְָּ  כלָּ  הֶחְשִׁיבוּ  חֲכמִָים 
"אָמֵן יהְֵא שְׁמֵיהּ רַבָהּ", עַד שֶׁהֵם 
בְכּוַנָּהָ  זאֹת  שֶׁאוֹמֵר  מִי  כיִּ  אָמְרוּ, 
שֶׁכלָּ  זוֹכהֶ  הַלבֵּ,  מִכלָּ  גמְוּרָה, 
עָליָו  שֶׁנגִּזְְרוּ  הָרָעוֹת  הַגזְֵּרוֹת 

-קִָרְּעוּ ויְתְִבַטְּּלוּ.

פירוש התפילה "אָמֵן, יהְֵא שְׁמֵיהּ 
רַבָהּ מְבָרַךְ לעְָלםַ וּלעְָלמְֵי עָלמְַיאָּ" 

שֶּׁהַחַזָןּ  מַה  עַל   - "אָמֵן"  כך-  הוא 
אָמַר, שֶׁיתְִּגדֵַּלּ ויְתְִקַדֵשּׁ שְׁמוֹ שֶׁל הַקָבָּּ"ה. ואְַחַר כךְָּ אָנוּ 
יהְִיהֶ שְׁמוֹ הַגדָּוֹל שֶׁל  רַבָהּ..." -  מוֹסִיפִים, "יהְֵא שְׁמֵיהּ 

הַקָבּ"ה מְברָֹךְ לעְוֹלםָ וּלעְוֹלמְֵי עוֹלמִָים.

Daf 13: THE SPECIAL ANGEL IN THE SKY מַיִם ָ שּׁ בַּ יֻחָד שֶׁ לְאָךְ הַמְּ ף י׳׳ג: הַמַּ דַּ

Daf 14: SIX HUNDERED ORDERS OF MISHNAH נָה שׁ מֵאוֹת סִדְרֵי מִשְׁ ף י׳׳ד: שֵׁ דַּ

מה היא בעצם "מִשְׁנהָ" ? - "מִשְׁנהָ" - מִלשְּׁוֹן שׁוֹנהֶ, 
הַהֲלכָוֹת  אֶת  לוֹמְדִים  הָיוּ  הַתּוֹרָה  קַבָלּתַ  מֵאָז  חוֹזֵר. 
מִדּוֹר  אוֹתָם  וּמְלמְַּדִים  פֶּה  שֶׁבְעַּל  שֶׁבַתּּוֹרָה  והְַדִיּניִם 
שֶׁנמְִּסְרָה  פֶּה  שֶׁבְעַּל  שֶׁהַתּוֹרָה  הַתלמוד מלמדנו  לדְוֹר. 
למְשֶֹׁה רַבֵנּוּ כלָּלְהָ שֵׁשׁ מֵאוֹת סִדְרֵי מִשְׁנהָ )ויְשֵׁ אוֹמְרִים 
שְׁבַע מֵאוֹת(. בַמִּּשְׁניָוֹת הַללָּ הָיוּ לוֹמְדִים אֶת הַפְּסוּקִים 
עִם הַדְרָּשׁוֹת שֶׁלהֶָּם ועְִם הַהֲלכָוֹת שֶׁלּוֹמְדִים מִן הַדְרָּשׁוֹת. 

לפְִניֵ  שָׁניִם  כמְֵּאָה  שֶׁחַי  הַזָקֵּן,  הִללֵּ  הַתַּנאָּ  שֶׁל  בְיּמָָיו 
הַתּוֹרָה  תִשְׁתַּכחַּ  שֶׁלאֹּ  כדְֵי  הַשֵּׁניִ,  הַמִּקְדָשּׁ  בֵיּת  חֻרְבַןּ 
סִדְרֵי  בְשִּׁשָּׁה  הַהֲלכָוֹת  אֶת  סִדְרּוּ  חֲכמִָים  מִישְִּרָׂאֵל, 
שֶׁמֵּהֶן  והְַדְרָּשׁוֹת  הַפְּסוּקִים  בְלּיִ  הֲלכָוֹת,  רַק  מִשְׁנהָ. 
אֶת  כתְָבוּ  לאֹ  עֲדַיןִ  זוֹ  בִתְּקוּפָה  הַהֲלכָוֹת.  אֶת  דּוֹרְשִׁים 
הַמִּשְׁניָוֹת. לאְַחַר מִכןֵּ רַבִּי יהְוּדָה הַנּשִָׂיא אָסַף אֶת כלָּ 
הַמִּשְׁניָוֹת  נעֶֶרְכוּ  משותפת   וּבְעֲּבוֹדָה  ישְִרָׂאֵל,  חַכמְֵי 
גםַ  הַנּשִָׂיא  יהְוּדָה  רַבִּי  בּוֹ.  ילִמְְדוּ  שֶׁכלֻּםָּ  אֶחָד  בְנּסָֻּח 

חִלקֵּ אוֹתָן למְַסֶּכתְּוֹת, לפְִרָקִים וּלמְִשְׁניָוֹת.
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The Torah she’be’al peh (oral law) was handed down to Moshe 
Rabbeinu at Sinai, together with the Torah she’b’chtav (written 
law). Each generation learned the halachot transmitted to Moshe 
on Sinai and passed them down from generation to generation. To 
the extent that machlokot (disputes) arose in the beit hamidrash 
(house of learning), they would turn to the beit din (court) to resolve 
the matter under contention. In the event the chachamim of the 
beit din did not know how to resolve a machloket, they would turn 
to the Sandhedrin (high court). On this daf, we learn that there was 
a dispute between the Nasi and of the Sanhedrin and the Av Beit 
Din (deputy Nasi, presiding judge) and that over the course of 300 
years every Nasi of the Sanhedrin disagreed with the position of 
the Av Beit Din regarding this same halacha.

Who was chosen to be the Nasi and who was chosen as Av 
Beit Din? In Hilchot Sanhedrin, Rambam points out that the two 
most exceptional talmidei chachamim among the members of the 
Sanhedrin were appointed to serve as “Nasi” and “Av Beit Din.” 
The “Av Beit Din” was the deputy of the Nasi.

Elisha ben Abuyah was an exceptional Torah scholar. However, after 
some time he became evil and committed aveirot (transgressions). 
The Talmud relates a remarkable incident involving Elisha ben Abuyah. 

Rabbi Yehudah HaNasi, editor of the Mishnah, was phenomenally 
wealthy and was accustomed to distributing a significant amount 
of tzedakah to the needy. Once, a needy woman approached 
him and asked for financial assistance. Rabbi Yehudah HaNasi 
asked the woman: “Who are you?” She replied: “I am the 
daughter of Elisha ben Abuyah.” The woman feared Rabbi 
Yehudah HaNasi would not give her tzedakah because she was 
the daughter of Elisha the wicked. So, she added this plea: 
“Please, remember the Torah he [my father] learned, and not 
the evil deeds he perpetrated later on.”

Fire immediately rained down from Heaven and grazed the 
edge of the bench on which Rabbi Yehudah HaNasi sat, as an 
indication of the tremendous significance the Torah learned by 
Elisha ben Abuyah. Rabbi Yehudah HaNasi cried and said: “If 
the Heavens ascribe such enormous importance even to the Torah 
learning of a person who became evil, that demonstrates the great 
significance ascribed to the Torah learning of every single Jew.”

אֱליִשָׁע בֶןּ אֲבוּיהָ הָיהָ תַלמְִיד חָכםָ גדָּוֹל, אַךְ כעֲַּברֹ זְמַן מָה 
הוּא נהְִיהָ רָשָׁע ועְָבַר עֲבֵרוֹת.  הַתלמוד מספר מַעֲשֶהׂ מֻפְלאָ 

עַל אֱליִשָׁע בֶןּ אֲבוּיהָ.

ונְהַָג  מֻפְלגָ  עָשִׁיר  הָיהָ  הַמִּשְׁנהָ,  עוֹרֵךְ  הַנּשִָׂיא  יהְוּדָה  רַבִּי 
עֲניִהָּ  אִשָּׁה  בָאָּה לפְָניָו  רַבָהּ לעֲַניִיִּם.פַּעַם אַחַת  צְדָקָה  לחְַלקֵּ 

וּבִקְשָּׁה צְדָקָה. שָׁאַל אותה: 
"אֲניִ  עָנתְָה:  אַתְּ?".  "מִי 
בִתּּוֹ שֶׁל אֱליִשָׁע בֶןּ אֲבוּיהָ". 
יתִֵּן  לאֹ  שֶׁרַבִיּ  פָּחֲדָה  הַבַתּ 
בִתּּוֹ שֶׁל  צְדָקָה, כיִּ הִיא  להָּ 
הִיא  אָז  הָרָשָׁע,  אֱליִשָׁע 
"בְבַּקָשָּׁה,  ואְָמְרָה:  הוֹסִיפָה 
שֶׁהוּא  הַתּוֹרָה  אֶת  זְכרָ-נאָ 
הַמַּעֲשִיׂם  אֶת  ולְאֹ  למַָד 

הָרָעִים שֶׁעָשָהׂ אַחַר כךְָּ". 

מִידָּ ירְָדָה אֵשׁ ולְחֲִכהָ )נגָעְָה( בִקְּצֵה הַסַּפְסָל שֶׁרַבִיּ ישַָׁב עָליָו, 
כדְֵּי לרְִמזֹ לוֹ עַד כמַָּּה חֲשׁוּבָה הַתּוֹרָה שֶׁלמַָּד אֱליִשָׁע בֶןּ אֲבוּיהָ. 
מַחְשִׁיבִים  כּהֹ  בַשָּּׁמַיםִ  אִם  ואְָמַר:  הַנּשִָׂיא  יהְוּדָה  רַבִּי  בָכּהָ 
כמַָּּה  אַחַת  עַל  רָשָׁע,  נהְִיהָ  כךְָּ  שֶׁאַחַר  אָדָם  שֶׁל  תּוֹרָה  למִּוּד 

וכְמַָּה שֶׁחָשׁוּב למִּוּד הַתּוֹרָה שֶׁל כל יהודי ויהְוּדִי .

Daf 15: WHY DID RABBI YEHUDAH HANASI CRY?	 יא? שִׂ י יְהוּדָה הַנָּ כָה רַבִּ ף ט׳׳ו: מַדּוּעַ בָּ דַּ

Daf 16: THE NASI AND THE HEAD OF THE COURT ין ית הַדִּ נְהֶדְרִין וְאַב בֵּ יא הַסַּ ף ט׳׳ז: נְשִׂ דַּ

הַתּוֹרָה שֶׁבְעַּל פֶּה נמְִסְרָה למְשֶֹׁה רַבֵנּוּ בְסִּיניַ יחַַד עִם הַתּוֹרָה 
למְשֶֹׁה  שֶׁנמְִּסְרוּ  הַהֲלכָוֹת  אֶת  למְָדוּ  הַדּוֹרוֹת  כלָּ  שֶׁבִכּתְָב. 
בְסִיניַ והְֶעֱבִירוּ אוֹתָן מִדּוֹר לדְוֹר. במידה והָיוּ מַחֲלקֹוֹת בְבֵּית 
הַמִּדְרָשׁ, פָּנוּ אֶל בֵיּת הַדִיּן שֶׁהָיהָ מַכרְִיעַ בַמַּּחֲלקֶֹת, ואְִם חַכמְֵי 
בֵית הַדִיּן לאֹ ידְָעוּ להְַכרְִיעַ, הָיוּ פוֹניִם אֶל הַסַּנהְֶדְרִין . בְדַּף זֶה 
הַסַּנהְֶדְרִין  נשְִיׂא  בֵיּן  מַחֲלקֶֹת  הִתְגלַּעְָּה  שֶׁפַּעַם אַחַת  לוֹמְדִים, 
לאְַב בֵיּת הַדִיּן, וּבְמֶשֶׁךְ שְׁלשֹׁ מֵאוֹת שָׁנהָ, כלָּ מִי שֶׁהָיהָ נשְִיׂא 

סַנהְֶדְרִין חָלקַ בַהֲּלכָהָ זוֹ עִם אַב בֵיּת הַדִיּן.

מִיהוּ נשִָיׂא וּמִיהוּ אַב בֵיּת דִיּן? הָרַמְבַּ"ם בהִלכְוֹת סַנהְֶדְרִין  
מַסְבִיּר, כיִּ אֶת שְׁניֵ תַלמְִידֵי הַחֲכמִָים הַגדְּוֹליִם בְיּוֹתֵר מֵחַבְרֵי 
בֵיּת  אַב  דִיּן".  בֵיּת  וּלְ"אַב  מְמַניִּם לְ"נשִָיׂא"  הָיוּ  הַסַּנהְֶדְרִין 

הַדִיּן הָיהָ סְגנָוֹ שֶׁל נשְִיׂא בֵית הַדִיּן.
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While counting the Omer, we take account of both days and weeks. 
For example, we affirm: “One and twenty days, which constitute three 
weeks in the counting of the Omer.” Abaye inquired — From what 
source do the chachamim learn that this is the way to fulfill the 
mitzvah of Sefirat HaOmer? He answered the question using an 
interpretation of Torah verses. In the Torah, there are two places in 
which the mitzvah of Sefirat Omer appears.

The first source, Vayikra (23:15–16) states: “And you will count for 
yourselves, from the day morrow on which you bring the omer 
(sheaf of elevation) offering — the day after the Sabbath — you 
will count off seven weeks; they must be complete: … you shall 
count until the day after the seventh week — [namely] the 50 days; 
then you shall bring an offering of new grain to God.” From Vayikra, 
we learn the obligation to count the days [of the Omer]. In contrast, 
Sefer Devarim (16:9) says: “You shall count off seven weeks; start to 
count the seven weeks when the sickle is first put to the standing 
grain.” From this verse, we learn the mitzvah of counting weeks.

What is the meaning of the words: “Today, is such and such [days and 
weeks] … of the Omer?” Every year, on the second day of the Pesach 
holiday, the Omer Offering was sacrificed. Likewise, Sefirat HaOmer 
(counting of the Omer) starts from the second day of Pesach, and therefore, 
we say: “Today is day one of the Omer” — i.e., day one from the sacrifice of 
the Omer Offering. [Then], day two, day three, and so on.

אֶת  וגְםַ  הַימִָּים  אֶת  גםַּ  סוֹפְרִים  אָנוּ  הָעמֶֹר  בִסְּפִירַת 
הַשָּׁבוּעוֹת. למְָשָׁל: "הַיּוֹם אֶחָד ועְֶשְרִׂים יוֹם שֶׁהֵם שְׁלשָֹׁה 
חֲכָמִים  ידְָעוּ  מֵהֵיכָן  אַבַיּיֵּ-   שאל   לעָמֶֹר".  שָׁבוּעוֹת 
שֶׁכָךְּ ישֵׁ לקְַיםֵּ אֶת מִצְותַ סְפִירַת הָעמֶֹר? ועְָנהָ עַל כךְָּ-  

מִדְרָּשָׁה מִפְּסוּקֵי הַתּוֹרָה.

סְפִירַת  מִצְותַ  עַל  כתָּוּב  בָהֶּם  מְקוֹמוֹת  שְׁניֵ  ישֵׁ  בַתּּוֹרָה 
הַשַּׁבָתּ  מִמָּחֳרַת  לכֶָם  "וּסְפַרְתֶּם  כתָּוּב   בְאֶּחָד  הָעמֶֹר. 

עמֶֹר  אֶת  הֲבִיאֲכֶם  מִיּוֹם 
מִמָּחֳרַת  עַד  הַתְּנוּפָה... 
תִּסְפְּרוּ  הַשְּׁבִיעִת  הַשַּׁבָתּ 
]ויַקְִרָא[,  יוֹם",  חֲמִשִּׁים 
אֶת  למְִנוֹת  שֶׁצָרִּיךְ  מִכאָּן 
בְסֵּפֶר  זאת  לעומת  הַימִָּים. 
"שִׁבְעָה   : נאֱֶמַר  דְבָּרִים 
מֵהָחֵל  לךְָ.  תִּסְפָּר  שָׁבֻעתֹ 
לסְִפּרֹ  תָּחֵל  בַקָּמָּה,  חֶרְמֵשׁ 
מִכאָּן  שָׁבֻעוֹת"  שִׁבְעָה 

שֶׁמִּצְוהָ לסְִפּרֹ שָׁבוּעוֹת.

מַה פֵּרוּשׁ הַמִּליִּם "הַיּוֹם כָךְּ וכְָךְ... לעָמֶֹר" ? בְכּלָ שָׁנהָ, 
אֶת  הָעמֶֹר.  קָרְבַןּ  אֶת  הִקְרִיבוּ  הַפֶּסַח  חַג  שֶׁל  הַשֵּׁניִ  בַיּּוֹם 
ולְכָןֵ  פֶּסַח  שֶׁל  הַשֵּׁניִ  הַיּוֹם  מִן  מַתְחִיליִם  הָעמֶֹר  סְפִירַת 
מֵהַקְרָבַת  אֶחָד  יוֹם   - לעָמֶֹר"  אֶחָד  יוֹם  "הַיּוֹם  אוֹמְרִים, 

קָרְבַןּ הָעמֶֹר. יוֹם שֵׁניִ. יוֹם שְׁליִשִׁי. וכְךְָ הָלאְָה.

Daf 17: DAYS AND WEEKS IN THE COUNTING OF THE OMER סְפִירַת הָעֹמֶר בוּעוֹת בְּ ָ ף י׳׳ז: יָמִּים וְשּׁ דַּ

כָּל הָעִסּוּק בִּמְלאֶכֶת בְּניִַּת הַמִּשְכָּׁן וכְֵליָו, נעֲַשָהׂ עַל ידְֵי 
ֹּל  "אַנשְֵיׁ לבֵ": "וכְָל אִשָּהׁ חַכְמַת לבֵ בְּידֶָיהָ טָווּ", "כ
נדְִיב לבֵ הֵבִיאוּ", "וכְָל חֲכַם לבֵ בָּכֶם יבָוֹאוּ ויְעֲַשׂוּ". 
הַהֶקְשֵרׁ  וּמָה  פִיזִי-  מַעֲשֶהׂ  הִיא  הַבְּניִָּה  לכְִאוֹרָה, 
ֹּרֶךְ שֶלׁ תְּכוּנוֹת פְּניִמִיּוֹת, שֶלׁ הַ"לבֵ"? לאְרֶֹךְ כָּל  וְהַצ
שְנׁוֹת קִיּוּמָם שֶלׁ בָּתֵּי הַמִּקְדָּשׁ, חָזְרוּ הַנְּבִיאִים והְִדְגִּישׁוּ 
חִיצוֹניִּוֹת  פְּעֻלּוֹת  שֶלׁ  גִּשְמֵׁי  מִבְנהֶ  אֵיננֶּוּ  שֶהַׁמִּקְדָּשׁ 
כִּי  והְַזְּבָחִים  הָעוֹלוֹת  אֶת  מְחַפֵּשׂ  לאֹ  הקב"ה  בִּלבְַד. 
אִם אֶת לבִָּם שֶלׁ בְּניֵ ישְִרָׂאֵל הַמִּתְעוֹרֵר אֵליָו בִּתְשׁוּבָה 
ואְַהֲבָה תּוֹךְ כְּדֵי הֲבָאַת הַקָּרְבָּנוֹת. לכֵָן גַּם בִּבְניִָּתוֹ שֶלׁ 
הָיוּ  שֶאָׁמְנםָ  אֲנשִָיׁם  אוֹתָם  רַק  וטְָרְחוּ  הִגִּיעוּ  הַמִּשְכָּׁן 
גַּם לבִָּם הָיהָ שָםׁ תּוֹךְ  בִּמְלאַָכְתָּם, אַךְ  אָמָּניִם מֻמְחִים 
כְּדֵי הַבְּניִָּה. ללְמְַּדֵנוּ שֶהַׁמִּקְדָּשׁ הוּא לבֵ לבִּוֹ שֶלׁ הָעָם 

הַיְּהוּדִי והְוּא מְחַפֵּשׂ אֶת לבִּוֹ שֶלׁ כָּל יהְוּדִי ויִהוּדִי.

All the work of constructing the Mishkan (tabernacle) and its utensils was done 
by “anshei lev” (people of heart): “And every wise-hearted woman spun with her 
hands” (Shemot 35:25); “Every generous-hearted person will bring it” (Shemot 
35:5); “And every wise-hearted person among you shall come and make 
everything” (Shemot 35:10). Construction is seemingly a wholly physical 
act. So, what is the need for inner qualities of the “heart?” Throughout the 
Temple era, the prophets reiterated that the Beit HaMikdash is not merely a 
material structure, made solely of external actions. God did not seek the array 
of sacrifices. Rather, God wants B’nei Yisrael to awaken their hearts to Him in 
repentance and love while offering those sacrifices. Therefore, likewise, with 
the building of the Mishkan, the people who showed up and labored were only 
those who, beyond being artisans and masters of their craft, also had their 
hearts invested in the project. This was important to teach us that the Beit 
HaMikdash is the heart of the Jewish people, and it seeks the heart of each Jew.

D’VAR TORAH: PARASHAT VAYAKHEL ת וַיַּקְהֵל רָשָׁ בַר תּוֹרָה: פָּ דְּ
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The first President of Israel, Professor Chaim 
Weizmann, a scientist and statesman, was 

among the leaders who were instrumental in 
establishing the State of Israel.

Weizmann combined science and deep 
involvement in Zionist activities throughout 

his life. As a leader of the World Zionist Movement for many 
years, he was highly influential in formulating Zionist strategy. He 
succeeded in broadening support for the Zionist movement.

u u u u u

Chaim Weizmann was born in 1874 in Motol 
(near Pinsk) Russia. Weizmann attended a 
traditional Jewish Cheder until the age of 
11, at which time he entered a public high 
school in Pinsk. After graduating high school, 
he studied chemistry at the Polytechnic 
Institutes of Darmstadt and Berlin and at the 
University of Freiburg, where he received his 
doctorate in 1899. 

At an early age, Weizmann became involved 
in the activities of "Chovevei Tzion.” He was 
chosen as a delegate to the First Zionist 
Congress in 1897 but could not attend due to 
a lack of funds. He did, however, attend the 
Second Congress. 

There, he met Theodore 
Herzl and immediately joined 
those actively opposed 
to Herzl’s “Uganda Plan.” 
Weizmann, and others, felt 
that a Jewish State could not 
be established through any 
shortcuts or deals with foreign monarchies but rather through 
a long process of settling the land while working on the global 
stage of public opinion. 

During World War I, Weizmann 
played a crucial role in Zionist 
politics, deciding that the future 
of the Zionist movement lay solely 
with Great Britain, whom he was 
sure would be victorious in the war. 

Thanks to his position as director of the Admiralties Munitions 
Lab, Weizmann’s contacts were varied and numerous. One of 
the key people Weizmann encountered was Sir Mark Sykes, 
Assistant Secretary of the War Cabinet. As a result, Weizmann 
became the negotiator for the Balfour Declaration, in which Great 
Britain pledged itself to create a Jewish homeland in Palestine. 

Weizmann was elected President of the 
World Zionist Organization (W.Z.O.) in 1920, 
holding that position until 1931, and then 
again from 1935 to 1946.  On May 17, 1948, 
Weizmann was elected the first President 
of the State of Israel; his  inauguration took 
place on February 16, 1949. The position of 
President was largely ceremonial. 

He believed it was essential for the 
Jewish State to become a leader 
in science. In 1949, the public 
research university in Rehovot, 
Israel, which had been known as 
the Daniel Sieff Research Institute 
of Science since its founding in 
1934, was renamed in honor of 
President Chaim Weizmann. 

The Weizmann Institute is a premier 
research center offering masters and 
doctoral degrees. Currently, some 2,500 
students study at Weizmann. The school’s 
main areas of specialty are mathematics, 
computer science, physics, chemistry, 
biochemistry, and biology. 

PRESIDENTS         OF ISRAEL

CHAIM WEIZMANN, 1st PRESIDENT OF THE STATE OF ISRAEL
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